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SEMPOZYUM BILDIRI OZETLERI
Politics of the Orientalism in the History of Global Decolonization- Cemil Aydin

Namik Kemal’s famous sentence “Europe knows nothing about the Orient” (Avrupa Sarki
Bilmez)” in response to Ernest Renan’s Orientalist racialization of Muslims was representative
of a resistance of a broader Afro-Asian struggle to claim equal rights and justice, and to
decolonize the Eurocentric imperial world order. Parallel to the Pan-Islamic intellectual battles
against Orientalism, Pan-Asianist thinkers in India, China, Philippines or Japan to Pan-
Africanist intellectuals such as W. E. B. Dubois and Kwame Nkrumah made similar attempts
to disprove and defeat Orientalist and racial assumptions about humanity, civilization and
religious diversity, often in conversation and cooperation with each other. Anti-Orientalist and
anti-Racist ideas of non-European societies end up empowering their anti-imperialist struggles
Kiibrand achieve self-determination for the majority of world’s population by the 1970s. In fact,
the 1960 United Nations Resolution of 1514 that proclaimed the racial equality of all human
beings in the world was legislated by newly independent Asian and African countries as the

achievement of the century long anti-Orientalist critiques.

If Orientalism was the ideology of European empires, and decolonization was achieved partly
with the intellectual achievements of anti-Orientalist critiques of non-European thinkers, why
was Orientalism continued to be utilized to racialize Arabs and Muslimsafter the end of
European empires, prompting Edward Said to pen his powerful scholarly intervention on this
topic in 1978? What do we learn about the politics of Orientalism if we examine its significance

in the global history of decolonization across Asia and Africa during the 20th century?
Dekolonizasyonun Kiiresel Tarihinde Oryantalizmin Siyaseti

Namik Kemal'in, Ernest Renan'in Miisliimanlar1 Oryantalist bir sekilde irksallastirmasina
cevaben sOyledigi linlii "Avrupa Sark't Bilmez" climlesi, esit haklar ve adalet talep etmek ve
Avrupa-merkezci emperyal diinya diizenini dekolonize etmek i¢in verilen daha genis bir Afro-
Asya miicadelesinin direnisinin temsiliydi. Oryantalizme karsi Pan-islami  entelektiiel
miicadelelere paralel olarak, Hindistan, Cin, Filipinler veya Japonya'daki Pan-Asyaci
distintirlerden W. E. B. Dubois ve Kwame Nkrumah gibi Pan-Afrikanist entelektiiellere kadar,
insanlik, medeniyet ve dini ¢esitlilik hakkindaki Oryantalist ve 1irksal varsayimlari ¢iiriitmek ve
yenmek i¢in, genellikle birbirleriyle sdylesi ve is birligi icinde benzer girisimlerde bulundular.
Avrupali olmayan toplumlarin Oryantalizm ve Irke¢ilik karsiti fikirleri, emperyalizm karsitt

miicadelelerini gliclendirdi ve 1970'lere gelindiginde diinya niifusunun ¢ogunlugu i¢in kendi

3



kaderlerini tayin hakki elde etmelerini sagladi. Aslinda, diinyadaki tiim insanlarin irksal
esitligini ilan eden 1960 tarihli 1514 sayili Birlesmis Milletler Karari; bagimsizligini yeni
kazanan bu Asya ve Afrika iilkeleri tarafindan yiizyildir siirdiiriilen Oryantalizm karsiti

elestirilerin bir basarisi olarak onaylanmasi anlamina geliyordu.

Eger Oryantalizm Avrupa imparatorluklarinin ideolojisiyse ve dekolonizasyon kismen Avrupali
olmayan diistliniirlerin Oryantalizm karsit1 elestirilerinin entelektiiel basarilariyla saglandiysa;
Oryantalizm neden Avrupa imparatorluklarinin sona ermesinden sonra da Araplar1 ve
Miisliimanlar1 1rksallastirmak i¢in kullanilmaya devam etti ve Edward Said'i 1978'de bu
konudaki giiclii akademik miidahalesini kaleme almaya itti? Oryantalizmin 20. yiizyilda Asya
ve Afrika'daki kiiresel dekolonizasyon tarihindeki 6nemini incelersek, Oryantalizmin siyaseti

hakkinda ne 6greniriz?

1. OTURUM Post-oryantalizm ve Islam/Post-orientalism and Islam

e Oryantalizm ve Sonrasi- Yiicel Bulut

Edward Said, “paradigma kurucu bir eser” olarak degerlendirilen Orientalism’de, Avrupa’nin
Dogu ile baglantili kiiltiirel, siyasi, iktisadil ¢ikarlarindan kaynaklanan, kokii ¢ok eskilere
uzanan bir arastirma ve yazim gelenegini inceledi. Eser oryantalizm konusunu ve tarihini
irdeleyen ilk kitap degildi, oryantalizmi elestiren ilk caligma da degildi. Said’den 6nce de
oryantalizm konusunda fikirler yiirlitmiis ve Batili oryantalist diisiinceye iliskin belli

elestirilerde bulunmus sahsiyetler olmustu ancak higbiri Said’in kitabinin etkisine ulagamadi.

Said, Orientalism’de ‘oryantalizm’ so6zciiglinii mesleki bir uzmanlik alaniyla sinirlandirmaz ve
kavramin ve ¢agristirdigi olumsuz anlamlarin genel kiiltiir, edebiyat, ideoloji ve hem toplumsal
hem de siyasal tavirlar baglaminda yiirlirlikte oldugunu gdsterir. Said’in eseri Michel
Foucault’nun Deliligin Tarihi’nde ‘akil ile akil-olmayan’ arasinda yaptig: tarzda Bati ile Dogu
arasinda bir ‘sinir ¢alismasi’dir. Avrupa’nin kendisini Dogu {izerinden, Dogu ile arasinda
varsaydig1 ontolojik ve epistemolojik karsitliklar araciligiyla kurmasinin tarihinin arkeolojik
bir incelemesidir. Ozellikle de, Foucault’nun bilgi-iktidar formiilasyonunu kullanarak iktidar
ile bilginin (sOmiirgeci Bati/Avrupa ile oryantalist bilginin) birbiriyle nasil kaginilmaz bir iliski
icerisinde oldugunu gostermesi Said’in eserinin dnemini ve etkisini artirir. Ozellikle bu yonde
yurlittigl teorik tartismalar ve iddialar, baska bir deyisle, calismalarini biitiinliyle akademik
merak saikiyle yapilmis tarafsiz calismalar olarak sunan oryantalistlerin nesnel/objektif bir
bi¢imde incelediklerini iddia ettikleri “olgu”lar1 nasil deger-odakli bir bicimde olusturduklarini

gostermesi pek ¢ok dnde gelen oryantalist uzman tarafindan sert tepkilerle karsilandi. Fakat



nihayetinde Said’in eseri oryantalist arastirma alaninin temel kabullerinin ve ¢alisma tarzlarinin
sorgulanmasini ve alanin yeniden organize edilmesinin de yolunu acti. Yayimlanisindan bugiine
deggin 40 yili agkin siire i¢inde Orientalism, kiiltiirel incelemeler alaninda yogun bir
tartismanin odagi haline geldi ve post-kolonyal teoriden garbiyatc¢iliga pek ¢ok alanda yeni

tartismalar1 ve ¢alismalari da tetikledi.

Bu ¢alismada 6nce yayimlandigi donemin tarihsel, siyasal ve entelektiiel ortami1 da dikkate
alinarak Orientalism’in iddialar1 ve kurgusu iizerine durulacak, ardindan da Said’in
calismasimnin temel tezleri, yaklasimi ve kapsami konu edilerek gelistirilen elestiriler
degerlendirilecek, nihai olarak da eserin farkli taraflarca kullanim bi¢imleri ve sundugu

imkanlar sorgulanacaktir.
Orientalism and Its Aftermath

In Orientalism, which is considered a "paradigm-building work", Edward Said examined a
long-established tradition of research and writing rooted in Europe's cultural, political and
economic interests in relation to the Orient. It was not the first book to examine the subject and
history of orientalism, nor was it the first work to criticize it. It is possible to mention some
figures before him who had also reflected on orientalism and made certain criticisms of Western

orientalist thought, but none of them reached the impact of Said's book.

In Orientalism, Said does not confine the word 'orientalism' to a professional specialization, but
shows that the concept and the negativity it connotes are in force in the context of general
culture, literature, ideology, and both social and political attitudes. Said's work can be seen as a
'boundary study' between the West and the East in the same way that Michel Foucault did
between 'reason and the non-reason' in Histoire de la folie a l’dge classique. It is an
archaeological study of the history of Europe's construction of itself through the East, through
the ontological and epistemological oppositions it assumed between it and the East. In
particular, the importance and impact of Said's work increases when he uses Foucault's
formulation of knowledge-power to show how power and knowledge (colonialist
Western/European and orientalist knowledge) are inextricably intertwined. In particular, his
theoretical discussions and arguments in this direction, in other words, his demonstration of
how orientalists, who presented their work as unbiased studies conducted purely out of
academic curiosity, constructed the "phenomena" they claimed to study in an ostensibly
objective/objective manner in a value-oriented manner, caused many prominent orientalist

experts to react harshly against Said. Ultimately, however, Said's work opened the pandora's



box and led to a reorganization of the field and a questioning of the basic assumptions and ways
of working in the field of orientalist studies. In the more than 40 years since its publication,
Orientalism has become the focus of intense debate in the field of cultural studies and has
triggered new debates and studies in many fields ranging from post-colonial theory to

occidentalism.

This study will first focus on the claims and construct of Orientalism, taking into account the
historical, political and intellectual environment of the period in which it was published, then
evaluate the criticisms of Said's work by focusing on its main theses, approach and scope, and
finally question the ways in which it has been used by different parties and the possibilities it

offers.
e Oryantalizm ve islam(ofobi) Algisi- Merdan Giines

Oryantalizm kavraminin pek coklar1 i¢in Edward Said ismiyle 6zdeslestigi bilinen bir
durumdur. Bu sebeple Oryantalizm tarihinde/¢alismalarinda Edward Said’in kitabi milat kabul
edilir. Kitap hem Bat1 diinyasinda hem de Islam cografyasinda gok biiyiik bir ilgiye mazhar
olmustur. Said’in tezlerinin elestirildigi genis literatiir halkasinin belki de en son ve dnemlisi
Wael B. Hallaq tarafindan kaleme alinan Sarkiyat¢iligi Yeniden Diisiinmek adl1 eserdir. Hallaq
bu calismasinda Said’in Oryantalizm elestirisindeki ideolojik ve aydinlanmaci liberal ¢izgiye
dikkat ¢eker. O, Said’in igaret ettigi pek ¢ok tespiti degerli bulmakla birlikte yine de Aydinlanma
anlayisinin Avrupamerkezci bir yansimasi olmasi yoniiyle elestirir. Kendisinden 6nce Said’e
yapilan elestiriler de bu yoniin biiylik 6l¢iide thmal edildigi fikrindedir. Said elestirilerini dort
ana noktada 6zetlemek miimkiindiir: Herseyden dnce asir1 genellemeci tavri, Dogu’yla ilgili
tespitlerinde detay ve farkliliklar1 gézardi etmesi, siyasi ideolojik yaklagimi ve biitiin bunlarin
Otesinde tespit ettigi eksiklere kars1 herhangi bir alternatif sunmamasidir. Hallaq bunlara ek
olarak asil eksikligin Oryantalizmi ortaya ¢ikaran vasatin ve mentalitenin sorgulanmamasi
olarak tespit eder. Dolayisiyla Said’in elestirisi modern Bat1 paradigmasi i¢inde yapilmis ve
sonug itibariyle elestirel olsa da yine bu paradigmay1 besleyen bir yaklasimdir. Asil tespit
edilmesi ve elestirilmesi gereken bu paradigmanin bizatihi kendisidir. Hallaq Oryantalizm
olgusunu Aydinlanma sonras1 gelisen Bati diinya goriisiiniin (Weltanschauung) bir alt kiimesi
olarak gorilir. Aydinlanmact modern Bati Diislincesi ele alinmadan yapilan Oryantalizm
elestirisinin yanlis bir zeminde yiiriitiildiigii kanisindadir. Hallag Oryantalizm baglaminda Bat1
modernizmine getirdigi elestiri de yalmz degildir. Bu baglamda islam Dini ve Miisliiman

topluluklar hakkinda iddia edilen tespit ve algilarin yanlis oldugu Thomas Bauer ve Frank



Griffel gibi pek cok Islam uzman tarafindan dile getirilmektedir. Biz de bu calismamizda her
seyden Once Oryantalizm’in ne olup, nerede baslayip nerede bittigi sorusunu Hallaq
perspektifinden degerlendirmeye c¢alisacagiz. Bunu yaparken de Oryantalizm’in kendi
icerisinde gelisip biiyiidiigii Bat1t Modernizm’i ve onun besledigi islam(afobi) algisin1 mercek

altina alacagiz.

Bu ¢alismamizdaki iddialardan biri bir diinya goriisii olarak (ve hatta Said’in resmettigi sekliyle
bir akademik disiplin olarak) oryantalizmi sadece kendisine referansla anlamanin miimkiin
olmadigidir. Oryantalizmin tam olarak anlasilmasi, hem oryantalizmi miimkiin kilan felsefi
zeminin anlagilmasina hem de oryantalizmin miimkiin kildig1 politik pozisyonlarin
anlasilmasina baglidir. Bu noktada, aydinlanmanin 6n kabullerinin oryantalist bakis agisinin
dogusuna yaptig1 katki ile oryantalist perspektifin Islamofobik zihniyetin dogusuna yaptigi
katki aym hikayenin safhalar1 olarak degerlendirilmelidir. Aydinlanma ve Islamofobi ile
oryantalizmin halef-selef iligkisi i¢erisinde oldugu sdylenebilir. Bagka bir ifadeyle oryantalizm

aydmlanmanin ¢ocugu, Islamofobinin de babasidir.

Bu iddiamizi, Oryantalizm tartismalarinda nispeten daha az irdelenmis bir gelenek olan Alman
entelektiiel diinyasina referansla ortaya koymaya calisacagiz. Acaba Alman oryantalist
gelenege katki sunan ilim adamlari, “Orient” (sark) hakkindaki iddialar1 g6z 6ntine alindiginda,
hangi noktalarda ihtilaf etmektedirler? Bu ihtilaf noktalarinin kdkeni aydinlanmaci/modernist
perspektife ne dl¢iide yakin olduklari ile alakali midir? Benzer sekilde bu durum islamofobik
bakis agisina sahip olup olmamalarini izah edebilecek bir faktor olabilir mi? Caligsma bu sorulari

irdelemeyi hedeflemektedir.
Orientalism and the Perception of Islam(aphobia)

It is a well-known fact that the concept of orientalism is identified with the name of Edward
Said for a large number of people. For this reason, his book Orientalism is considered a
milestone in the history of orientalism. The book has attracted a great deal of attention both in
the Western world and in the Islamic world. Perhaps the most recent important and critical part
of this large body of literature on Said's theses is Wael B. Hallaq's Rethinking Orientalism. In
this work, Hallaq draws attention to the ideological and enlightenment liberal character of Said's
critique of orientalism. Although he finds many of Said's points valuable, he criticizes him for
being a Eurocentric reflection of the Enlightenment thought. He believes that this aspect has
been largely neglected in the criticisms of Said before him. It is possible to summarize the

criticisms of Said in four main points: First of all, his over-generalizing attitude, his disregard



for details and differences in his analysis of the East, his political ideological approach, and
above all, his failure to offer any alternative to the shortcomings detected. In addition to these,
Hallaq argues that the main shortcoming is the lack of questioning of the mentality and the
conditions that gave rise to orientalism. Therefore, Said's criticism is made from within the
modern Western paradigm, and although it is critical in the end, it is still an approach that feeds
this paradigm. It is this paradigm itself that needs to be identified and criticized. Hallaq sees the
phenomenon of orientalism as a subset of the Western worldview (Weltanschauung) that
developed after the Enlightenment. He believes that the critique of orientalism without
addressing the modern enlightenment thought is carried out on the wrong ground. Hallaq is not
alone in his criticism of Western modernism in the context of orientalism. In this context, many
experts on Islam, such as Thomas Bauer and Frank Griffel, have pointed out that the findings
and perceptions about Islam and Muslim communities are wrong. In this contribution, we first
of all try to evaluate the question of what orientalism is, where it begins and where it ends from
Hallaq's perspective. In doing so, we will scrutinize the Western Modernism in which

orientalism developed and grew and the perception of Islam(aphobia) that it nurtured.

One of the claims of this contribution is that it is not possible to understand orientalism as a
worldview (or even as an academic discipline as Said portrays it) with reference to itself alone.
A full understanding of orientalism depends both on an understanding of the philosophical
underpinnings that make orientalism possible and on an understanding of the political positions
that orientalism makes possible. At this point, the way in which the presuppositions of the
Enlightenment contributed to the emergence of the orientalist perspective and the way in which
the orientalist perspective contributed to the emergence of the Islamophobic mindset should be
considered as phases of the same story. It can be suggested that the Enlightenment and
Islamophobia and orientalism are in a relationship of predecessor and successor. In other words,

orientalism is the child of the Enlightenment and the father of Islamophobia.

We will try to demonstrate this claim with reference to the German intellectual world, a tradition
that has been relatively less scrutinized in orientalism debates. What points of disagreement do
the scholars contributing to the German orientalist tradition have when it comes to their claims
about the Orient? Is the origin of these points of disagreement related to how close they are to
the enlightenment/modernist perspective? Similarly, could this be a factor that could explain
whether they hold an Islamophobic perspective or not? This study aims to examine these

questions.



e A Trace of the Orient- Salman Sayyid

Disciplinary rigour is often presented as a bulwark against deconstruction and decoloniality. All
social sciences are haunted by a relationality that is inscribed on the surface of the ‘Orient’. So
that the identification of problems and issues by social sciences revolves around accepted, often
unstated, assumptions of the normal, the natural, the ordinary, the ways things are when they
are the way that they are supposed to be. The Orient is not an empirical category rather it is
spectral form that haunts the production of knowledge in world formed by the exercise of
European colonial endeavor. Orientalism is inscribed in discursivity generated by the Western
enterprise. The trace of Orient is what makes Orientalism not another branch of Western
knowledge but its very possibility the production of knowledge as Western. The category of
trace allows us to think through the very idea of the Orient, is to rescue the Orient as the way
of designating the undecidable kernel in the heart of Western episteme. Thus the trace of the
Orient is located not only in the field of knowledge of specifically the non-western. The Orient
haunts the Western episteme. One could make the argument that throughout the nineteenth
century the development of the social sciences was also an attempt to constitute and police a
distinct Western identity, to ensure that it is the normal, or the settled, in contrast to which any
problem arose, based on a Western reading of its own destiny. Describing the Orient as trace,
the critique of Orientalism as symbolized by Said’s work, is considerably expanded, so that
Orientalism is not just production of knowledge and construction of the Orient, but rather

condition of possibility of the Western epistemological hegemony.
Dogu’nun lIzi

Disipliner titizlik genellikle yapisokiim ve somiirgesizlige karsi bir siper olarak sunulur.
"Dogu'in yiizeyine kazinmis bir iliskisellik tiim sosyal bilimlere musallat olmustur. Oyle ki,
sosyal bilimlerin sorun ve konular1 tanimlayisi, normalin, dogalin, siradan olanin, seylerin
olmas1 gerektigi gibi oldugu zamanki hallerinin kabul edilmis, ¢ogu zaman ifade edilmemis
varsayimlar1 etrafinda doner. Dogu, ampirik bir kategori olmaktan ziyade, Avrupa'nin
somiirgeci c¢abalarinin sekillendirdigi diinyada bilgi tiretimine musallat olan hayaletimsi bir
bi¢imdir. Oryantalizm, Bati1 tesebbiisiiyle liretilen sdylemselligin i¢ine kazinmistir. Dogu'in izi,
oryantalizmi Batili bilginin bagka bir dali degil, Batili anlamda bilgi {iretiminin ta kendisi yapan
seydir. iz kavrami, “Dogu” diisiincesini enine boyuna diisiinmemizi saglar; Dogu'yu, Bati
epistemesinin kalbindeki karar verilemez ¢ekirdegi tanimlamanin bir yolu olarak kurtarmamiza

yardim eder. Boylece Dogu'nun izi, bilhassa Bati-dis1 olana dair bilgi alaninda konumlanmaz



sadece. Dogu, Bat1 epistemesine musallat olmustur. On dokuzuncu ylizyil boyunca sosyal
bilimlerin gelisiminin ayn1 zamanda farkli bir Batili kimligi olusturma ve denetleme, kendi
kaderinin Batili bir okumasina dayanan herhangi bir sorunun ortaya ¢ikmasina karsit olarak
normal ya da yerlesmis olanin bu olmasini saglama girisimi oldugu iddia edilebilir. Dogu'nun
bir iz olarak tanimlanmasiyla, Said'in ¢aligmalarinda sembolize edildigi sekliyle oryantalizm
elestirisi 6nemli Ol¢lide genigletilmis olur; boylece oryantalizm sadece bilgi {iretimi ve
Dogu'nun insas1 degil, daha ziyade Bat1 epistemolojik hegemonyasinin imkan kosulunu ifade

eder hale gelmis olur.
2. OTURUM Oryantalizmin Farkh Yiizleri/Different Faces of Orientalism
¢ Rethinking History Beyond Eurocentrism- Mona Makinejad

Forty decades after the Islamic revolution in Iran, a continuous battle is ongoing over the notion
of Iran not merely as a geographical boundary but as a political community. The Eurocentric
and Orientalist interpretations of the past and history extend beyond academia and scholars,
exerting a central influence on the nation-state-building process that began in the 19th century

and shaped new political orders in Iran.

By establishing a relational understanding of the synergy between the events of the 1920s in
the Turkish Republic and those in Iran, this paper focuses on the formation of a Nation-state
during the first Pahlavi period (the reign of Reza Pahlavi), not as the origin of national identity
creation, but as a metaphor for the complete realization of the Kemalist project in Iran, which

positioned Muslims as the "Other."

Through the Genealogy of Modern nation-states in Iran, this paper reveals how nationalism
narratives, such as the idea of Iran_Shahr (ancient nationalism), are one of the key pillars of a
Eurocentric and orientalist ordering of the world and lead to the creation of racial
ethnonationalism in Iran that, Consequently, marginalizes Muslims and deprives them of

agency and autonomy within political communities.

It is important to note that this study does not seek to explore the quest for authenticity or the
true origins of Iran's history or reconstructing Iran’s history representations. Instead, drawing
inspiration from Sayyid's concept of Kemalism, it attempts to decolonize Muslim history from
Eurocentric imagination (strong Orientalism) and rethinks the creation of the nation-state by
decentering Western-centric historical narratives and centering Muslim subjectivity in shaping

historical narratives and history-making.
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Avrupamerkezciligin Otesinde Tarihi Yeniden Diisiinmek

fran Islam Devrimi'nden kirk y1l sonra bile, iran'in sadece cografi bir siir olarak degil, siyasi
bir topluluk olarak tanimlanmasi iizerine siiregelen bir miicadele hala devam etmektedir.
Geg¢misin ve tarihin Avrupa-merkezci ve Oryantalist yorumlari, akademi ve akademisyenlerin
otesine gecerek 19. yiizyilda baslayan ve Iran'daki yeni siyasi diizenleri sekillendiren ulus-

devlet insa siireci tizerinde merkezi bir etki yaratmaktadir.

Bu teblig, 1920'lerde Tiirkiye Cumhuriyeti'nde yasananlar ile Iran'da yasananlar arasindaki
sinerjiye dair iliskisel bir anlayis olusturarak, ilk Pehlevi donemindeki (Riza Pehlevi donemi)
bir Ulus-devlet tesekkiilii cabasina, ulusal kimlik yaratiminin kaynagi olarak degil,
Miisliimanlar1 "Oteki" olarak konumlandiran Kemalist projenin Iran'da tam anlamiyla hayata

gecirilmesinin bir metaforu olarak odaklanmaktadir.

Bu caligma, Iran'daki Modern Ulus-Devletlerin Soykiitiigii {izerinden, Iran-Sehr (kadim
milliyetcilik) fikri gibi milliyetgilik anlatilarinin, diinyanin Avrupa-merkezci ve oryantalist bir
sekilde diizenlenmesinin temel dayanaklarindan biri oldugunu ve Iran'da irksal etnik
milliyet¢iligin yaratilmasina yol agtigin1 ve bunun sonucunda Miisliimanlar 6tekilestirdigini ve

onlari siyasi topluluklar i¢inde 6zerklikten mahrum biraktigini ifsa etmektedir.

Bu ¢aligmanin otantiklik arayisimi ya da Iran tarihinin gergek kokenlerini aragtirmayi veya iran
tarihinin temsillerini yeniden inga etmeyi amag¢lamadigini belirtmek 6nemlidir. Bunun yerine,
Sayyid'in Kemalizm kavramindan ilham alarak, Miisliman tarihini Avrupa-merkezci
tahayyiilden (gii¢lii Oryantalizm) arindirmaya calismakta ve Bati-merkezci tarih anlatilarini
merkezden uzaklastirarak ve tarihsel anlatilarin sekillendirilmesinde ve tarih yapiminda

Miisliiman 6znelligini merkeze alarak ulus-devletin olusumunu yeniden diisiinmektedir.
Anahtar kavramlar: Avrupa merkezcilik, modern ulus devlet, Kemalizm kadim ulusalcilik.

e The French Orientalist Discourse During French Colonialization of Algeria

Between the Diversity and the Complexity- Amina Boukail

French Orientalism occupied an important place in Edward Said's book Orientalism, who
deconstructed the orientalist discourse and undoubtedly, he offered a new rethinking orientalism

through a different orientalist writings.
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From this perspective, We seek to highlight the different discourses of French orientalist during
the French colonial in Algeria (1830-1962) but with focusing on French orientalism not that it
is one voice but as various voices, a various discourses and various approaches to Algerian

culture in the context of French colonial.

We will analyse how t the French orientalism discourse was produced in parallel of French
colonial context from view that Algeria referred to the Islamic world. With the rise of the

Ottoman Empire.

But at the same time we will examine the efforts of the French Orientalist School in Algeria
to preserve different manuscripts of Arabic language and literature and printing them, and then

about their translation into French.

This study tries to show the complexity of the French orientalism in Algeria and the diversity

of theirs discourses and the methods vis a vis the Algerian culture.
Keywords: French orientalism- Algeria-Colonialism- Discourse- anticolonial discourse

Cogulculuk ve Karmagsiklik Arasinda Cezayir’in Fransiz Somiirgesi Doneminde Fransiz

Oryantalist Soylem

Fransiz oryantalizmi, oryantalist sdylemi yapibozuma ugratan ve oryantalizmi yeniden

diisiinmeyi saglayan Edward Said’in Orientalism kitabinda 6nemli bir yer tutmustur.

Tebligde, bu perspektiften, Cezayir’deki Fransiz somiirgesi (1830-1962) sirasinda Fransiz
oryantalistlerinin farkli s6ylemlerini vurgulanmaya ¢alisilmistir. Ancak Fransiz oryantalizmine
tek bir ses olarak degil, ¢esitli sesler, ¢esitli sOylemler ve Fransiz somiirgesi baglaminda Cezayir
kiiltliriine ¢esitli yaklagimlar olarak odaklanilmistir. Fransiz oryantalizminin Fransiz sémiirge
baglamina paralel olarak nasil iiretildigi analiz edilecektir. Ayn1 zamanda Cezayir’deki Fransiz
Oryantalist Okulu’nun Arapga farkli el yazmalarin1 koruma, nesretme ve Fransizcaya ¢evirme

cabalarini inceleyecegiz.

Bu c¢alisma Cezayir’deki Fransiz oryantalizminin karmasikligini, soylemlerinin ve

yontemlerinin Cezayir kiiltlirii karsisindaki gesitliligini géstermeye ¢alismaktadir.

e The Colonial Discourse in Postcolonial Postcards: Postcards of Moroccan Women

- Mohamed Zakaria Laghmam

The art of photography that is employed in the production of postcards is one of the new media

forms that has the ability to change perception, change the structure of society and could be as
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manipulated as any other form of representation. Since its uses are different, the purposes that
photography is made to serve also are different. In this context, postcards are seen as significant
social and political agents with the ability to influence community perceptions. Their influence
can seriously impact on minorities and other groups, particularly Moroccan women, by
subjecting them to exclusionary pressures and by indicating that they embrace “alien”
characteristics which do not correspond with the values of mainstream Western cultures. This
paper addresses the politics behind postcard’s colonial representations of Moroccan women
through a deep analysis of several colonial and post-colonial postcards. The paper unveils the
projection of the construction of Moroccan women through these postcards. It also attempts to
discuss how the function of colonial postcards is kept and still used to serve the colonial tropes
in the post-colonial era. These colonial tropes such as polygamy, oppression, child marriage do
never change and are still reinforced, reproduced and revived again so as to throw women into
an internal stifling patriarchal system that seeks to enforce the oppression of the female within

the society.
Keywords: Colonial- Discourse- Orientalism- Women- Postcolonialism
Post-kolonyal Kartpostallarda Kolonyal Soylem: Fash Kadin Kartpostallar

Kartpostal iiretiminde kullanilan fotograf sanati, algiyr degistirebilen, toplumun yapisini
degistirebilen ve diger temsil bicimleri kadar manipiile edilebilen yeni medya bi¢imlerinden
biridir. Kullanim alanlar1 farkli oldugu icin fotografin hizmet ettigi amagclar da farklidir. Bu
baglamda, kartpostallar toplum algilarin1 etkileme kabiliyetine sahip 6nemli sosyal ve siyasi
araclar olarak goriilmektedir. Bu aktdrlerin etkisi, azinliklar1 ve diger gruplari, 6zellikle de Fasl
kadinlar1 dislayic1 baskilara maruz birakarak ve ana akim Bati kiiltiirlerinin degerleriyle

uyusmayan "yabanci" 6zellikleri benimsediklerini gostererek ciddi sekilde etkileyebilir. Bu

Bu makale, kolonyal ve post-kolonyal doneme ait ¢esitli kartpostallarin derinlemesine analizi
yoluyla, kartpostallarin Fasli kadinlarin somiirgeci temsillerinin ardindaki siyaseti ele
almaktadir. Calisma, bu kartpostallar araciligiyla Fasli kadinlarin insasinin izdiisiimiinii ortaya
koymaktadir. Ayrica kolonyal kartpostallarin islevinin nasil korundugunu ve post-kolonyal
donemde kolonyal mecazlara hizmet etmek icin hala nasil kullanildigini tartigmaya
caligmaktadir. Cok eslilik, baski, ¢ocuk yasta evlilik gibi bu somiirgeci mecazlar higbir zaman
degismemekte ve kadinlar1 toplum iginde kadinin ezilmesini saglamaya c¢alisan bogucu bir
ataerkil sistemin igine hapsetmek igin pekistirilmekte, yeniden iiretilmekte ve yeniden

canlandirilmaktadir.
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3. OTURUM Uzak Dogu’nun Oryantalizmle imtihani/Far East’s Ordeal with Orientalism

e Orientalism in the Orient: Transformation of India’s Approach to Settler

Colonialism in Palestine- Abdul Shafwan Thayath Hamza

During the colonial era, European orientalist scholars and colonial governments constructed a
biased understanding of the 'Orient' to legitimise their occupation, disregarding the rich
civilisations of the East. In Orientalist literature, India, like the Arab world and other Eastern
cultures, was portrayed as an uncivilised nation of pagans, neglecting its extensive civilisational
history, culture, and knowledge. However, India's experience with the Arab world differed due
to its long-standing cultural relations spanning thousands of years. Both Orientalist scholarship
and the emergence of religious nationalism influenced the subsequent understanding of Middle
East by India. The concurrent rise of religious nationalism and geopolitical interests
significantly shaped India's approach to Palestine in recent decades, leading to subsequent
transformations. This paper aims to thoroughly examine the intricate dynamics surrounding
India's foreign policy towards Israel, as well as the growing influence of global solidarity
movements advocating for the rights of the Palestinian people. By exploring the ideological
affinities between Zionism and Hindutva and India's own experiences of anti-colonial struggle,
this study seeks to shed light on the complex interplay between Orientalist influences, religious
nationalism, providing valuable insights into the broader dynamics of postcolonial states and
their engagements with issues of self-determination, sovereignty, and decolonisation. Critically
examining the Orientalist paradigm regarding India's approach towards settler colonialism in
Palestine, the paper focuses on the transformative changes that have unfolded over time,
considering various factors such as the dominant Hindutva ideology's perspectives on Islam and
the Muslim world. By employing postcolonial theory and conducting rigorous historical
analysis, this study investigates India's historical experiences of Orientalism and colonialism
with its evolving stance on the Palestinian struggle for self-determination. It analyses the
ideologies, discourses and policies that India employs in its engagement with Palestine while
considering the intricate influence of Orientalist knowledge and power dynamics within the

specific Indian context.
Keywords: Orientalism, settler colonialism, postcolonial theory, Hindutva, India-Palestine.

Dogu’da Oryantalizm: Hindistan’1n Filistin’deki Yerlesimci Somiirgecilige Yaklasiminin

Dontisiimii
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Somiirgecilik doneminde Avrupali oryantalist akademisyenler ve somiirgeci hiikiimetler
isgallerini mesrulastirmak icin Dogu'nun zengin medeniyetlerini géz ardi ederek tarafli bir
'Dogu' anlayist insa ettiler. Oryantalist literatiirde Hindistan, Arap diinyas1 ve diger Dogu
kiiltiirleri gibi, genis uygarlik tarihi, kiiltlirii ve bilgisi goz ardi edilerek, paganlardan olusan
medeniyetsiz bir ulus olarak tasvir edilmistir. Ancak Hindistan'in Arap diinyasiyla olan
deneyimi, binlerce yila yayilan koklii kiiltiirel iligkileri nedeniyle farkliydi. Hem Oryantalist
caligmalar hem de dini milliyet¢iligin ortaya ¢ikist Hindistan'in Orta Dogu'yu daha sonraki
anlayisint etkilemistir. Dini milliyetciligin ve jeopolitik ¢ikarlarin es zamanl yiikselisi,
Hindistan'in Filistin'e yaklagimini son on yillarda 6nemli dl¢lide sekillendirmis ve ardindan
gelen doniisiimlere yol agmistir. Bu calisma, Hindistan'in Israil'e yonelik dis politikasini
cevreleyen karmagik dinamiklerin yani sira Filistin halkinin haklarin1 savunan kiiresel
dayanigma hareketlerinin artan etkisini derinlemesine incelemeyi amaglamaktadir. Siyonizm ve
Hindutva arasindaki ideolojik yakinliklar1 ve Hindistan'in kendi somiirgecilik karsit1 miicadele
deneyimlerini arastiran bu calisma, Oryantalist etkiler ile dini milliyet¢ilik arasindaki karmasik
etkilesime 11k tutmay1 ve somiirgecilik sonrasi devletlerin daha genis dinamikleri ile kendi
kaderini tayin etme, egemenlik ve somiirgecilikten kurtulma konularina iliskin degerli i¢goriiler
saglamay1 amaglamaktadir. Hindistan'in Filistin'deki yerlesimci somiirgecilige yaklasimina
iligkin Oryantalist paradigmay: elestirel bir bakis acisiyla inceleyen bu calisma, hakim
Hindutva ideolojisinin Islam ve Miisliiman diinyaya bakis agis1 gibi ¢esitli faktorleri gdz 6niinde
bulundurarak zaman i¢inde ortaya c¢ikan donistiiriicii degisimlere odaklanmaktadir.
Postkolonyal teoriyi kullanan ve titiz bir tarihsel analiz yaparken Hindistan'in tarihsel
Oryantalizm ve kolonyalizm deneyimlerini, Filistinlilerin kendi kaderlerini tayin etme
miicadelesine yonelik degisen durusuyla birlikte incelemektedir. Hindistan'in Filistin'le
iliskisinde kullandig1 ideolojileri, sdylemleri ve politikalar1 analiz ederken Oryantalist bilginin
ve gli¢ dinamiklerinin Hindistan'a 6zgii baglamdaki karmagsik etkisini de goz Oniinde

bulundurmaktadir.

Anahtar Kelimeler: Oryantalizm, yerlesimci somiirgecilik, postkolonyal teori, Hindutva,

Hindistan-Filistin.

e The Brahmanical Sedimented: Orientalism and the Construction of the Indian

Subject- Shaheen Kattiparambil

This paper will investigate the role of Orientalism in constituting the notion of Hinduism and

India as colonially mediated constructs. The secular discourse that is critical of Hindu
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nationalist violence in India is dominated by the employment of right-wing majoritarianism or
fascism to describe and name the phenomenon. This exercise of naming presents
Hindutva/Hindu nationalism as an aberration in modern India’s secular democratic trajectory.
This view is predicated on the categories of India and Hinduism as being immanent in history
and is often uninterrogated. This becomes crucial for both the negation and mobilization of

political subjectivities of Muslims respectively.

Using Sayyid’s conceptualization of strong orientalism (Sayyid 1997), i.e., the idea that
Orientalism constitutes the subject and not merely distorts it, the argument will focus on the
entanglement of British colonialism, religion, caste identities and nationalism to understand the
construction of the Indian subject. It will argue for the conceptualization of the Brahminical
(Aloysius 1999) as an unmarked political category to trace the genealogy of this Indian subject.
The paper will look at how colonialism facilitated the transformation of a particular Brahmin
identity to a general Hindu subject and how the contours of the Eurocentric category religion
became instrumental in shaping the idea of Hinduism. Deploying a logic of equivalence all
these subject positions became later coalesced into a universal Indian subject. In doing so, it

will analyse

the conditions of possibility that led to the sedimentation of the Indian subject and how
Orientalism feeds the national liberation rhetoric, and its relevance for the future of Muslims in

India.
Keywords: Brahminical, India, Hindu, Colonialism, Orientalism
Brahmanik Tortulasma: Oryantalizm ve Hintli Oznenin insas

Bu makale, Hinduizm ve Hindistan kavramlarmin somiirge dolayimli yapilar olarak
olusturulmasinda Oryantalizmin roliinli arastiracaktir. Hindistan'daki Hindu milliyetgiliginin
irettigi siddeti elestiren sekiiler séylemde, bu olguyu tanimlamak ve adlandirmak icin sagci
cogunlukculuk ya da fasizm kavramlart kullanilmaktadir. Bu adlandirma ¢alismasi
Hindutva/Hindu milliyet¢iligini modern Hindistan'in sekiiler demokratik yoriingesindeki bir
sapma olarak sunmaktadir. Bu goriis, Hindistan ve Hinduizm kategorilerinin tarihe i¢kin oldugu
ve genellikle sorgulanmadig1 varsayimina dayanmaktadir. Bu durum, Miisliimanlarin siyasi
oznelliklerinin hem olumsuzlanmasi hem de seferber edilmesi agisindan biiylik Gnem

tagimaktadir.
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Sayyid'in giiclii oryantalizm kavramsallastirmasini (Sayyid 1997), yani oryantalizmin meseleyi
sadece carpitmakla kalmayip onu olusturdugu fikrinden yola ¢ikan bu okuma, Hintli 6znenin
insasin1 anlamak igin Ingiliz somiirgeciligi, din, kast kimlikleri ve milliyetciligin i¢ ice
gegmesine odaklanacaktir. Bu Hintli 6znenin soyagacinin izini siirmek i¢in Brahminik'in
(Aloysius 1999) imlenmemis bir siyasi kategori olarak kavramsallastirilmasini savunacaktir.
Makale, somiirgeciligin belirli bir Brahmin kimliginin genel bir Hindu 6zneye doniistimiinii
nasil kolaylastirdigina ve Avrupa-merkezci din kategorisinin hatlarinin Hinduizm fikrini
sekillendirmede nasil etkili olduguna bakacaktir. Tiim bu konumlandirmalar, bir esdegerlik
manti81 kullanilarak daha sonra evrensel bir Hint 6znesi olarak yeniden bir araya getirilmistir.
Bunu yaparken, Hintli 6znenin tortulasmasina yol acan imkan kosullarin1 ve oryantalizmin
ulusal kurtulus retorigini nasil besledigini ve bunun Hindistan'daki Miisliimanlarin gelecegiyle

ilgisini analiz edecektir.

e Westernization vs. Arabization: A Critique of Approaches to the Study of Islam in

Southeast Asia- Ermin Sinanovic

This paper takes a clue from Foucault’s concept of knowledge-power or, more precisely, that
knowledge and power are inextricably intertwined. I base my argument on the theoretical
framework of the sociology of knowledge discussed by Syed Hussein Alatas in The Myth of the
Lazy Native. Edward Said’s Orientalism is the key to this interpretative work as it combines the
approaches of both Foucault and Alatas. It follows from these premises that knowledge
production is not politically neutral and that every such production necessarily promotes
specific power structures over others. I aim to look into some approaches to studying Islam in
Southeast Asia and how these approaches instrumentalize Muslims under the aegis of Western-
styled and Western-inspired capitalist and democratic development. These sociologies of
knowledge aim to employ Muslims in the capitalist-democratic enterprise under the hegemony
of Western powers. Finally, my argument is situated within critical International Relations

theories, especially those dealing with hegemonic discourses.

More specifically, the paper looks at the contestations over the meanings of Southeast Asian
Islam, especially in Indonesia, and the processes in which these contestations occur. I have
dubbed these processes as indigenization, Westernization, and Arabization. I show how through
the influence of Western academic hegemonic approaches and the work of the NGOs, Islamic
revival is dubbed as Arabization and presented as a negative phenomenon that has to be

countered by Westernization and indigenization. The paper exemplifies the use of Edward
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Said's methods as developed in Orientalism and Covering Islam to highlight the strategies

aimed at reducing the role of Islam in society under the aegis of Western hegemonic discourses.

Keywords: Sociology of knowledge, Orientalism, Arabization, Westernization, Southeast Asia,

Islam, Indonesia

Batihllasma vs. Araplasma Giineydogu Asya’da Islam Calismalarina Yaklasimlarin

Elestirisi

Bu teblig, Foucault’'nun bilgi-iktidar kavramindan ya da daha dogrusu bilgi ve iktidarin
ayrilmaz bir sekilde i¢ ige gectigi fikrinden yola c¢ikmaktadir. Arglimanimi Syed Hussein
Alatas’in The Myth of the Lazy Native’de ele aldig1 bilgi sosyolojisinin teorik g¢ercevesine
dayandirmaktayim. Edward Said’in Orientalism’i, hem Foucault’nun hem de Alatas'in
yaklasimlarini birlestirdigi i¢cin bu yorumlayici ¢alismanin anahtarini teskil etmektedir. Teblig,
bilgi iiretiminin siyasi agidan tarafsiz olmadigi ve bu tiir her liretimin zorunlu sekilde belirli gii¢
yapilarini digerlerine nispetle tesvik ettigi sonucu ¢ikmaktadir. Tebligde, Giineydogu Asya’da
Islam’1 incelemeye yonelik bazi1 yaklasimlari ve bu yaklagimlarin Bati tarzi ve Bati'dan ilham
alan kapitalist ve demokratik kalkinmanin himayesi altinda Misliimanlar1 nasil
aragsallastirdigin1 incelemeyi amagliyorum. Bu bilgi sosyolojileri, Miisliimanlar1 Batili
giiclerin hegemonyasi altindaki kapitalist-demokratik girisimde kullanmay1 amaglamaktadir.
Son olarak, temel iddiam elestirel uluslararasi iligkiler teorileri, 6zellikle de hegemonik

sOylemlerle ilgili olanlar arasinda yer almaktadir.

Daha spesifik olarak, bu teblig Giineydogu Asya Islam’inm, &zellikle Endonezya’daki
anlamlar1 {izerindeki tartismalar1 ve s6z konusu tartismalarin gergeklestigi siiregleri
incelemektedir. Bu siirecleri, yerlilestirme, Batililagtirma ve Araplastirma olarak isimlendirdim.
Batili akademik hegemonik yaklasimlarm ve STK’larm calismalarinin etkisiyle Islami
canlanmanin nasil “Araplasma” seklinde adlandirildigin1 ve Batililagma ve yerlilesme ile kars1
konulmasi gereken olumsuz bir olgu olarak sunuldugunu gosteriyorum. Teblig, Edward Said’in
Orientalism ve Covering Islam’da gelistirdigi yontemlerin, Batili hegemonik sdylemlerin
himayesi altinda Islam’m toplumdaki roliinii azaltmay1 amaglayan stratejileri ortaya ¢ikarmak
icin nasil kullanilabilecegine dair bir 6rnek teskil etmektedir.

4. OTURUM Ulus, Devlet ve Oryantalizmin Yeniden Uretimi/Nation, State and the
Remaking of Orientalism
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e Between the European Future and the Ottoman Past: Self-Orientalism and the
Construction of Albanian National Identity/ Avrupai Gelecek ile Osmanh Ge¢misi

Arasinda: Self-Oryantalizm ve Arnavut Ulusal Kimliginin Insasi- Enis Sustarova

Historically, modernity has been dominated by the West and Western conceptions of the world,
therefore every nation on the borderline between the imagined “West” and “East” creates its
own Orient. This paper will examine the role of Orientalism in the construction of the modern
Albanian identity, from the late 19th century to present day. It argues that Albanian self-
Orientalism can be taken as an exemplary case in application of the critique of Orientalism
inaugurated by Edward W. Said. The Orientalist discourse has proven to be fluid and adaptable
to different circumstances; it has allowed the objects of European Orientalism (and Balkanism),
like the Albanians, could in turn employ the similar discourses to strategically situate
themselves in the modern world, construct a national narrative that encompasses past, present
and the future horizon (“catching up with the Western civilization”, “building socialism”,
“return to Europe” etc). Thus, despite the changes of political regimes during the 20th century,
self-Orientalism has remained a constant discourse of the political and intellectual elites, which
that has accompanied the modernization processes in Albania, and it had been deployed against
“external” and “internal” Others (e.g. Turks, Slavs, Arabs, Chinese, Albanian Muslim landlords
and Muslim believers in general, peasants, the Ottoman legacy, traditional society,
backwardness etc.). The theoretical session of the paper will be followed by an examination of
Albanian self-Orientalism in four periods in modern history: National Awakening, the interwar
period, Communism and post-Communist transition. In the conclusions session of the paper,

the interplay between Albanian nationalism and Orientalism will be emphasized.
Keywords: Self-orientalism, Albania, Europe, modernity, nationalism

e Islamic Orientalism and the Development of Nationalistic Historiography in Iran

(from Qajar Era till the End of Pahlavi I)- Ali Muhammad Tarafdari

In this paper, first I will discuss about the term "Islamic Orientalism" to show that the Islamic
lands were the main target for the Orientalism in general. The I will go on to the formation of
nationalistic historiography in modern Iran which has had a vast influence on academic
historiography of this country. Besides, the school of nationalistic historiography has had a
significant role on shaping the viewpoints and judgments of Iranian historiographers toward the
past of their country, and caused/improved the development some trends such as literary

nationalism, Persian pure writings, and archaism since its beginning. Several factors were
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responsible for the emergence of this school that Orientalism and Iranology were most
important ones among them. In fact, the import of western Orientalists’ works into Iranian
academic fields and Iranian intellectuals’ minds, particularly on ancient Iran, made them to find
some exaggerated pride about Iran’s civilization, deep nostalgia feelings about the past of the
country, and also directed them to find some hostility toward their old nation neighbors, and
consider them as tribes who were responsible for the weakness of their country during later
times. At the present paper, by relying on the first and significant sources of Orientalists and
Iranologists about Iran, the development of the rise of nationalistic historiography from Iranian
historiographers' side from Qajar era till the end of Pahlavi I was investigated as the main
question of the research based on analyzing-describing method. The findings of this study show
that Orientalism and Iranology Has had a main and essential role and contribution on the

formation of nationalistic historiography school in Iran during the mentioned periods.
Keywords: Orientalism, Iranology, Nationalistic Historiography, Ancient Iran, Archaism.

Islami Oryantalizm ve iran’da Milliyet¢i Tarihyaziminin Gelisimi (Kacar Déneminden 1.

Pehlevi Doneminin Sonuna Kadar)

Bu tebligde ilk olarak "Islami Oryantalizm" terimini tartisarak islam topraklarinin genel olarak
Oryantalizmin ana hedefi oldugunu gosterecegim. Daha sonra modern iran'da, bu iilkenin
akademik tarih yazimi {izerinde biiyiik bir etkisi olan milliyet¢i tarith yaziminin olusumuna
deginecegim. Bununla birlikte, milliyet¢i tarih yazimi ekolii Iranl tarihgilerin iilkelerinin
gecmisine yonelik bakis agilarini ve yargilarimi sekillendirmede 6nemli bir rol oynamis ve
baslangicindan bu yana edebi milliyetcilik, Fars¢a saf yazilar ve arkaizm gibi bazi akimlarin
gelismesine neden olmustur/gelistirmistir. Bu ekoliin ortaya ¢ikmasinda birgok faktor etkili
olmustur bunlarin arasinda en ©Onemlileri Oryantalizm ve Iranolojidir. Aslinda, Batili
Oryantalistlerin ¢alismalarinin iran'in akademik alanlarma ve Iranl entelektiiellerin zihinlerine,
ozellikle de eski Iran'a aktarilmasi, iran'm medeniyeti hakkinda abartili bir gurur, iilkenin
gecmisi hakkinda derin nostalji duygular1 bulmalarina neden olmus ve ayni zamanda onlar1 eski
ulus komsularina karsi bir miktar diismanlik bulmaya ve onlar1 daha sonraki zamanlarda
tilkelerinin zayifligindan sorumlu olan kabileler olarak gérmeye yonlendirmistir. Bu ¢caligmada,
Oryantalistlerin ve Iranologlarin Iran hakkindaki ilk ve 6nemli kaynaklarina dayanarak, Kagar
doneminden Pehlevi doéneminin sonuna kadar Iranl tarihgiler acisindan milliyetgi tarih
yaziminin yiikseliginin gelisimi, analiz-betimleme yontemine dayali arastirmanin ana sorusu

olarak incelenmistir. Bu calismanin bulgulari, s6z konusu donemlerde Oryantalizm ve
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Iranolojinin iran'da milliyetci tarih yazimi ekoliiniin olusumunda temel ve énemli bir rolii ve

katkis1 oldugunu gostermektedir.

e Tiirk Diisiincesinin Oryantalizmle Temasi: Ibrahim Sinasi’ye Dair Bir Analiz-

Ebuzer Karaaslan

Tanzimat devri, modern Tiirk disiincesinin tesekkiil donemi olmasi bakimindan fikir
tarihimizde miistesna bir yere sahiptir. Bahse konu devrin yetistirdigi ¢ok yonli aydin
sahsiyetlerden biri olan Ibrahim Sinasi Efendi ise sahip oldugu fikirler ile ortaya koydugu
eserlerle modern Tiirk diisiincesinin tesekkiiliine onemli katkilarda bulunmus kurucu isimlerden
biri olarak karsimiza c¢ikmaktadir. Sindsi’yi doneminin fikir insanlarindan ayiran temel
niteliklerden biri de kendisinin Bati’da oryantalist ¢evrelerle dogrudan, uzun dénemli ve yogun
iligkiler gelistiren ilk Osmanli miitefekkiri olmasidir. S6z konusu durum, Sindsi hakkinda
kaleme alinan biyografilerde agik olmakla birlikte akademik literatiirde kendisinin oryantalizm
ile iligkisinin mahiyeti, arka plani ve etkilerinin bugiine degin ihmal edilen bir konu oldugu
goriilmektedir. Bu c¢alisma s6z konusu temasin, Sinadsi’nin fikirlerine yonelik etkilerini
arastirmay1 amaglamakta ve onun entelektiiel biyografisinin oryantalizm ile kesistigi noktalar
{izerine yeniden diisiinmeyi teklif etmektedir. Calisma kapsaminda Ibrahim Sinasi’ye dair yazili
literatiirden elde edilen veriler dokiiman incelemesi yontemiyle taranip islenecek, ardindan
icerik analizi yontemi yardimiyla olusturulan ana temalar ile kategoriler altinda orgiitlenerek
caligmanin genel kurgusu insa edilecektir. Bu baglamda c¢alismada Sinasi’ye dair kaleme alinan
yerli ve yabanci ¢alismalarin yani sira kendisinin nazim ve nesir tiiriindeki eserlerinden de
istifade edilecektir. Sinasi’nin modern Tiirk diisiincesindeki Oncii ve kurucu rolii dikkate
alindiginda kendisinin oryantalizmle iligkisinin, modern fikriyatimizda oryantalizm etkisinin

daha fazla arastirilmasi ve tartisilmasina katki sunmasi beklenmektedir.
Anahtar Kavramlar: Ibrahim Sinasi, Oryantalizm, Modern Tiirk Diisiincesi, Tanzimat.
The Encounter of Turkish Thought with Orientalism: An Analysis of Ibrahim Sinasi

The Tanzimat era has an exceptional place in our intellectual history as it is the formation period
of modern Turkish thought. Ibrahim Sinasi Efendi, one of the versatile intellectuals raised in
the mentioned period, appears as one of the founding names who made significant contributions
to the formation of modern Turkish thought with his ideas and works. One of the main
characteristics that distinguish Sinasi from the intellectuals of his time is that he was the first

Ottoman thinker to develop direct, long-term, and intense relations with orientalist circles in
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the West. Although this situation is clear in the biographies written about Sinasi, it is seen that
the nature, background, and effects of his relationship with orientalism are a neglected subject
in the academic literature. This study aims to explore the effects of this contact on Sinési's ideas
and proposes to rethink the intersections of his intellectual biography with orientalism. This
study will use a document analysis method to analyze the written literature on Ibrahim Sinasi,
then the general setup of the study will be described by organizing under the main themes and
categories using the content analysis method. In this context, besides local and international
literature on Sinasi, his works in verse and prose will also be used in this study. Considering the
pioneering and founding role of Sinasi in modern Turkish thought, It is expected that his
relationship with orientalism will provide further research and discussion of the influence of

orientalism in our modern thought.

Keywords: Ibrahim Sinasi, Orientalism, Modern Turkish Thought, Tanzimat.
01.11.2023 WEDNESDAY

Acilis Konusmasi/Opening Lecture

Colonial Legacies, Cultural Genocides , Textual Studies- Siraj Ahmed

From its late fifteenth-century origins forward, the process of modern state formation has
created, with much fanfare, populations who claim to be sovereign and free by virtue of their
national belonging. Over and over again, both inside and outside the borders of the state system,
this process has also created, which much less fanfare, generally racialized peoples whom it
attempts to deny political agency and to treat as effectively non-sovereign. We might consider
this dynamic -the creation of sovereign populations whose political and economic security
appears to depend on the inverse creation of non-sovereign peoples- a paradigmatically colonial
logic, though it has become even more world-encompassing, systemic, and intractable in recent
decades than it was during the colonial era. This talk uses the work of the legal scholar Wael
Hallaq, the political scientist Mahmood Mamdani, and the anthropologist Saba Mahmood to
think about how textual study has itself been implicated in the creation of sovereign and non-
sovereign people. Its aim is to help lay the groundwork for a critical method that could respond
to this colonial logic. Such a method would no longer simply turn written texts, cultural
traditions, and historical periods into the reified objects of scholarly knowledge, into things
scholars may claim to know. As we shall see, that transformation is a distinctive feature of

colonial modernity.
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Kolonyal Miraslar, Kiiltiirel Soykirimlar, Metinsel Arastirmalar

On besinci ylizyilin sonlarindaki kokenlerinden itibaren, modern devlet olusum siireci, biiyiik
bir tantanayla, ulusal aidiyetleri sayesinde egemen ve 0zgiir olduklarini iddia eden halklar
yaratmistir. Bu siire¢, devlet sisteminin hem sinirlart iginde hem de disinda, ¢ok daha az
tantanayla, siyasi failligi inkar etmeye ve etkili bir sekilde egemen olmayan olarak muamele
etmeye calistigl, genellikle irksallagtirilmis halklar1 da yaratmistir. Bu dinamigi -siyasi ve
ekonomik giivenligi egemen olmayan halklarin tersten yaratilmasina bagli goriinen egemen
halklarin yaratilmasi- paradigmatik olarak somiirgeci bir mantik olarak diisiinebiliriz; ancak bu,
son yillarda somiirgecilik doneminde oldugundan daha da diinyay1 kapsayan, sistematik ve
zorlu hale gelmistir. Bu konusmada hukuk¢u Wael Hallaq, siyaset bilimci Mahmood Mamdani
ve antropolog Saba Mahmood'un ¢alismalarindan yararlanilarak, metin ¢alismalarinin egemen
ve egemen olmayan halklarin yaratilmasina nasil dahil oldugu iizerine diisliniilecektir. Amaci,
bu sdmiirgeci mantia yanit verebilecek elestirel bir yontem i¢in zemin hazirlamaya yardimci
olmaktir. Boyle bir yontem artik yazili metinleri, kiiltiirel gelenekleri ve tarihsel donemleri
basitce akademik bilginin somutlastirilmis nesnelerine, akademisyenlerin bildiklerini iddia
edebilecekleri seylere doniistiirmeyecektir. Gorecegimiz gibi, bu donilisim sOmiirgeci
modernitenin ayirt edici bir 6zelligidir.
5. OTURUM Avrupa’nin Yakin Otekisinde Oryantalizm: Rus Oryantalizmi /Orientalism in

Europe’s Near Other: Russian Orientalism

e Rus Oryantalizmi ve Kirnm El Yazmalari: Bir Imparatorluk Girisim- Dilyara

Agisheva

1783'te Kirim Yarimadasi'nin Rusya Imparatorlugu tarafindan ilhak edildigi sirada birgok Kirim
anit1 ve saray1 yakilmustir. Ilhaktan sonraki yil boyunca, Rus idareleri, bilim adamlar1 ve
akademisyenler Kirim Hanli§i'ndan kalan el yazmalarini toplamislardir. Konferans igin
diizenledigim makale, su soruyu cevaplamayi barindiran: Vasilii Dmitriyevich Smirnov (0.
1922) gibi 19. yiizyilin Rus Oryantalist uzmanlari, ilhaktan yaklasik bir yiizy1l sonra Kirim
Hanligi'ndan gelen el yazmalarini neden istiflemislerdir? Hanlik artik Rus Imparatorlugu'nun
siyasi dliismanlar1 olmadigindan, Kirim Hanligi'nin ge¢mis incelemesinin siyasi, kiiltiirel veya
sosyal olarak faydasi ne olmustur? Kirim el yazmalar1 koleksiyonunun kolonyal bilgi {iretimine
bagli oldugunu savunuyorum. Bu makalenin birincil kaynaklari, Smirnov'un 6zel
koleksiyonunda bulunan belgeler, mektuplar ve el yazmalaridir. Bu belgeler su anda Rusya
Bilimler Akademisi Dogu El Yazmalar1 Enstitiisii'nde Saint Petersburg'da saklanmaktadir. Bu

makale ayn1 zamanda “Bulletin of the Tavrida Scholarly Archival Commission” ve “Reports of
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the Odesa Society for History and Antiquity” gibi Dogu Calismalar1 akademik dergilerini de
kullanir. Bu yazida, el yazmalar araciligiyla gecmisi anlamanin, Rus emperyal devletine
Kinim'm fiziksel, sosyal ve politik manzarasi {izerinde nasil daha fazla bilgi ve kontrol

sagladigin1 gosteriyorum.

Anahtar Kavramlar: Rus Oryantalizmi, Kirim, Rus Imparatorlugu, Kirim El Yazmalar1, 19.

ylizyil
Russian Orientalism and Crimean Manuscripts: An Imperial Venture

During the annexation of the Crimean Peninsula by the Russian Empire in 1783, many Crimean
monuments and palaces were burned. Although in the process of the violent conquest, the
Russian military destroyed the Khan’s library and its contents, Russian officials, scientists, and
academics later desperately collected any remaining manuscripts or scraps of paper from the
Crimean Khanate in the proceeding decades after the annexation. Based on my dissertation
research, my paper for the conference “Rethinking Orientalism” seeks to answer the question:
Why did Russian Orientalist scholars of the nineteenth century, like Vasilii Dmitriyevich
Smirnov (d. 1922), hoard manuscripts from the Crimean Khanate almost a century after the
annexation? What was the political, cultural, or social benefit of studying, preserving, and
teaching the history of the Crimean Khanate when it was no longer an extant political foe to the
Russian Empire? 1 argue that the collection and preservation of the remaining surviving
manuscripts from the Crimean Khanate were tied to the production of colonial knowledge and
represented an exercise of colonial power. Relying on the documents, letters, and manuscripts
held in Smirnov’s private collection—currently stored in the Institute of Oriental Manuscripts
of the Russian Academy of Sciences in Saint Petersburg— as well as academic journals of
Oriental Studies such as the Bulletin of the Tavrida Scholarly Archival Commission and the
Reports of the Odesa Society for History and Antiquity, I show how understanding the past
through manuscripts granted the Russian imperial state greater knowledge and control over

Crimea’s physical, social, and political landscapes.
Keywords: Russian Orientalism, Crimea, Russian Empire, Crimean Manuscripts, 19th century

e XV-XX. Yiizyila Ait Batih Seyahatname ve Hatiratlardaki Anadolu Tiirk Kiiltiiri

Tasvirleri- Elnur Azizova

Ulke ve toplumlarin gerek siyasi, gerekse sosyo-kiiltiirel tarihinin arastirilmasinda, en zengin

kaynaklardan sayilan seyahatname ve hatiratlar yazildiklari donemde kendi toplumlarinda
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farkli millet ve devletlerle ilgili imaj yaratma ve kamu oyu olusturma agisindan baslica arag
roliinii oynamuglardir. Ozellikle Tiirk tarihinin yazili kaynaklarmin azhigiyla bilinen Anadolu
Beylikleri doneminden itibaren ekonomik, sosyal ve kiiltiirel hayati s6z konusu oldugunda,
seyahatname ve hatirat eserlerinin kaynaklik degeri daha da artmaktadir. Tarihi vesikalarin
yazarin kimliginden bagimsiz olarak degerlendirilemeyecegi gercegi dikkate alindiginda,
hatirat ve gilinliik tiirii kaynaklarin degerlendirilmesinde, kendi toplumuyla bahsettigi toplum
arasindaki tarihi iliskilerin, ikili iligkilerin kaynagin yazildig1 siradaki durumunun yazarmin
yaklagimi ve aktarimi {izerinde etkili oldugu bir gergektir. Bu sebeple XV.-XX. yiizyillarda
Anadolu’da bulunmus Avrupali seyyahlarin Tiirk imajiyla ilgili kayitlart degerlendirilirken,
seyyahlarin kendi siyasi ve dini kisilikleri, gorev ve meslekleri, mensubu bulunduklar kiiltiir
ve taniklik ettigi toplum arasindaki iligkinin 6zellikleri vs. gibi hususlarin goéz Oniinde
bulundurulmasi gerekir. Bu yiizden, ilk dnce arastirmada iizerinde durulan seyyahlarin i¢inde
yetistikleri, diislince ve alg1 tarzlarini olusturan ve daha modern bir kavramla Yahudi-Hiristiyan
gelenegi adlandirilabilecek arkaplanin onlarin gézlem ve aktarimlari iizerinde 6nemli rolii
bulundugu yadsinmamalidir. Diger yandan, bu seyyahlarin asker, diplomat, tiiccar, misyoner,
bilim adami, merakli bir gezgin vs. gibi meslek ve ilgi alanlarinin da yolculuklar sirasinda ilgi
odaklarina ve aktarim tarzlarina onemli sekilde etki ettigi bir gercektir. Anadolu’da Tiirk
kiiltiiriyle 1ilgili seyyahlarin aktarimlarinda, seyahat yaptiklari donemde kendi iilkeleriyle
Anadolu Beylikler’i veya Osmanli devleti arasindaki iligkilerin de etkisinin bulundugu bir
gercektir. Son olarak, yolculuklar: sirasinda seyyahlara kilavuzluk yapan, kendilerini agirlayan
ve bu sekilde daha fazla bilgi aligverisinde bulunma imkan1 kazanan sahislarin bolgedeki dini
azinliklarin  temsilcileri olmasinin da seyahat notlarindaki bilgilerin  ¢ercevesinin
belirlenmesine 6nemli etki yaptig1 dikkate alinmalidir. Bu aragtirmada Beylikler doneminden
Osmanl’nin son asrina kadar Anadolu’da bulunmus Avrupali seyyahlarin hatirat ve
seyahatnamelerinden 6rneklerle asirlar boyu Oryantalizmin Tiirk imajinin olusumuna etki eden

dini, kiltiirel, politik etkenler arastirilacaktur.
Anahtar Kavramlar: Oryantalizm, Anadolu, Beylikler, Osmanli, Tiirkler

Depictions of Anatolian Turkish Culture in Western Travelogues and Memoirs of the XV-

XX. Century

In the study of both the political and socio-cultural history of countries and societies, travel
writings and memoirs, which are considered to be the richest sources, played the main role in
terms of creating an image of different nations and states in their own societies and creating
public opinion in the period they were written. Especially since the period of the Anatolian
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Principalities, which is known for the scarcity of written sources of Turkish history, when it
comes to economic, social and cultural life, the source value of travelers and memoirs increases
even more. Considering the fact that historical documents cannot be evaluated independently
of the identity of the author, it is a fact that in the evaluation of memoirs and diary-type sources,
the historical relations between his own society and the society he refers to, the state of bilateral
relations at the time of writing of the source have an impact on the author's approach and
transmission. For this reason, when evaluating the records of European travelers of the 15th-
20th centuries, who have been in Anatolia for centuries regarding the Turkish image, issues
such as the travelers' own political and religious personalities, their duties and professions, the
characteristics of the relationship between the culture they belong to and the society they
witness should be taken into consideration. Therefore, it should not be denied that the
background in which the travelers first considered in the research were raised, which forms
their thought and perception and which can be called the Judeo-Christian tradition in a more
modern sense, has an important role in their observation and transmission. On the other hand,
it is a fact that the professions and interests of these travelers, such as soldiers, diplomats,
merchants, missionaries, scientists, curious travelers, etc., have a significant impact on their
interests and transfer styles during their journeys. It is a fact that in the transmissions of travelers
about Turkish culture in Anatolia, the relations between their own countries and the Anatolian
Principalities or the Ottoman State were also influenced during the period they traveled.
Finally, it should be taken into account that the fact that the persons who guide the travelers
during their journeys, entertain them and thus gain the opportunity to exchange more
information were representatives of the religious minorities in the region also have a significant
impact on the determination of the information in the travel notes. In this research, the religious,
cultural and political factors that have influenced the formation of the Turkish image of
Orientalism for centuries will be investigated with examples from the memoirs and travelogues
of European travelers who were in Anatolia from the Beyliks period to the last century of the

Ottoman Empire.
Keywords: Orientalism, Anatolia, Principalities, Ottoman, Turks

e Rusya Oryantalizminde Dogu-Bati Ikileminin Reddi: Edward Said’in

Paradigmasina Elestirel Bir Bakis- Anahanim Ahadova

Tebligimizin ana iddias1 Vera Tolz, Mark Batunskiy, David Schimmelpenninck van der Oye

paradigmasindan hareketle insa edilmistir. Makalemizde, Edward Said sdyleminin merkezinde

26



duran Dogu- Bati kavramlarinin sosyolojik, politik, ekonomik etkenler ¢ercevesinde
yorumunun ondan énce Rus Oryantalistler tarafindan ortaya atildigina iligkin iddia tartistlmistir.
Bu iddia Viktor Rozen ve takipgilerinin goriislerinin karsilastirmali analizi iizerinden
irdelenerek yorumlanmistir. Arastirma 19. yilizyilin sonu, 20. yiizyilin baslarinda Rusya’da
Saint Petersburg Universitesinde siirdiiriilen Sarkiyat aragtirmalarmin en énemli meselesini

konu edinmistir.

Rus Oryantalizminin kurucu diisiiniirlerinden Baron Rozen 1880 li yillarda Rus- Dogu
arastirmalarini bir ileri noktaya tagimak icin yeni strateji gelistirmistir. Burada temel yaklasim
Avrupa haricindeki toplumlara ve Hiristiyan olmayan dinlere karsi Onyargilarin yeniden
degerlendirilmesi meselesine tesvik edilmesi meselesi idi. Bu yaklasim Rozen’in kendine
kadarki caligmalarda misyoner literatiiriine elestirel yaklagimini ortaya koymaktadir. XX.
yiizyilin baginda “Dogu”, “Bat1”, “Asya” ve “Avrupa” kavramlarinin politik kiiltiirel ve sosyal
faktorler altinda belirlenmis yapilar oldugunu oncelikle ekoliin kurucusu Rozen sonrasinda
ogrencisi Bartold ortaya koymaya calismistir. Bu siire¢ igcerisinde Dogu- Bati ikilemi Avrupa
hayal giiciiniin bir Uiriinii olarak sorgulanarak reddedildi. Dogu ve Asya’ya iliskin basmakalip
algilarin genellikle Avrupa’nin Ustiinliigli inancina dayanan Avrupa merkezci goriisler
tarafindan sekillendigi diisiincesinde ittifak edildi. 1880’11 yillardan itibaren bu sinirlar1 yikma
egilimi St. Petersburg’daki Rus biliminin 6nemli unsuru haline geldi. Dogu ve Bati
kavramlarinin yeniden ele alinarak degerlendirilmesi Rozenle beraber baslatilan Rusya’nin
“Kendi Dogusu” projesinin merkezinde duran ana mesele idi. Bu projeye esasen Rusya, Dogu
Bat1 ikileminin ortadan kaldirildigi yer olarak kabul edildi. Bununla da Rozen ve bu ekoliin
takipcileri Avrupa merkezci bilim algisina karsi ¢ikarak periferiye alinmis kiiltiirlerin merkeze
taginmasi i¢in ¢aba gostermisler. Bununla birlikte bu gibi telakkiler her ne kadar periferiye
alinmis kiiltiirlerin merkeze tasinmasiyla ilgili géziikse de, projenin arka planinda Rusya’nin
kendisini Avrupa’nin bir parcgasi olarak kanitlama ve Avrupa bilimin kalmama diisiincesi

dayanmaktaydi.
Anahtar Kavramlar: Rusya Oryantalizmi, Dogu- Bati, Viktor Rozen, Bartold

Rejection of the East-West Dichotomy in Russian Orientalism: A Critical Review of

Edward Said’s Paradigm

The main claim of our article is based on the paradigm of Vera Tolz, Mark Batunskiy, David
Schimmelpenninck van der Oye. In our article, the claim that the interpretation of the concepts

of East and West, which is at the centre of Edward Said's discourse, within the framework of
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sociological political economic factors, was put forward by Russian Orientalists before him is
discussed. This claim is analysed and interpreted through a comparative analysis of the views
of Viktor Rozen and his followers. The research deals with the most important issue of Oriental
studies conducted at the University of Saint Petersburg in Russia in the late 19th and early 20th

centuries.

Baron Rozen, one of the founding thinkers of Russian Orientalism, developed a new strategy
in the 1880s in order to move Russian Oriental studies forward. The main approach was to
encourage the re-evaluation of prejudices against non-European societies and non-Christian
religions. This approach reveals Rozen's critical approach to missionary literature in previous
studies. At the beginning of the twentieth century, first Rozen, the founder of the school, and
then his student Bartold tried to show that the concepts of "East", "West", "Asia" and "Europe"
were constructs determined by political, cultural and social factors. In this process, the East-
West dichotomy was questioned and rejected as a product of European imagination. It was
agreed that stereotypical perceptions of the East and Asia were generally shaped by Eurocentric
views based on the belief in the superiority of Europe. From the 1880s onwards, the tendency
to break down these boundaries became an important element of Russian scholarship in St
Petersburg. The reassessment of the concepts of East and West was the central issue at the centre
of Russia's "Own Orient" project, initiated with Rozen. Based on this project, Russia was
recognised as the place where the East-West dichotomy was eliminated. In addition, Rozen and
the followers of this school opposed the Eurocentric perception of science and made efforts to
bring peripheral cultures to the centre. However, although such ideas seemed to be related to
the transfer of peripheral cultures to the centre, the background of the project was based on the

idea of Russia proving itself as a part of Europe and the idea of not remaining European science.
Keywords: Russian Orientalism, East-West, Viktor Rozen, Bartold

6. OTURUM Banli Bakis Altinda Kendi ve Oteki: Oryantasyon ve Oryantalizm/Self and
Other Under the Western Gaze: Orientation and Orientalism

e Self-oryantalizmin Tahkiminde Tarih Yaziminin Rolii- Giilbeyaz Karakus

Osmanl1 Imparatorlugu’nun Tanzimat siireciyle birlikte, Bat1’nin hegemonik sdylemine yonelik
kurdugu ikili ve muglak iliski, Cumhuriyet doneminde mezklr sdylemin ortiilii bir sekilde
kabuliiyle birlikte, bir kars1 durus olarak da tezahiir etmistir. Osmanli’nin son dénemlerinden
itibaren, Bati’nin Dogu’ya/Sark’a bakisina yonelik elestiri, bir tiir savunma seklinde tezahiir

etmis; sonrasinda Tirkliikk sdyleminin yogunluk kazanmasi ile bir yandan Bati’nin tahayyiil
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ettigi Osmanli/Tiirk ve Islam tasvirinin aslinda “ne oldugu” iizerinde durulurken, bir yandan
da Tiirk kimligi ve Tiirkliik, Sark’tan 6zellikle Islam tarihinden ayr1 bir insaya tabi tutulmustur.
Calismada, Cumhuriyet’in erken doneminde Tiirk Tarih Tezi ¢ergevesinde kaleme alinan tarih
kitaplar1 ve Tarih Kongreleri iizerinden oryantalist sdylemin, self-oryantalist sdylemi
belirlemesi iizerinde durulacaktir. Ulus ingasinda tarih yazimi aracilifi ile oryantalist s6ylemin
yeniden iiretilip liretilmedigi ¢alismanin temel sorusudur. Self-oryantalist anlatiya dayali bir

tarih yaziminin ortaya ¢ikip ¢cikmadigi da bir bagka sorudur.

Cumhuriyet donemi diisiiniinde, oryantalist s6yleme yonelik, farkli da olsa, nihai olarak ayni
sonuca ¢ikan yaklagimlar s6z konusu olmustur. Bu yaklagimlar ¢alismada, oryantalist s6ylemin
reddi, savunma ve kabul iizerinden degerlendirilecektir. Savunma ve kabul dogrudan self-
oryantalizmin Uiretimi olurken, sdylemin reddi de dolayli olarak oryantalist sdylemin tahkimini
saglamistir. Caligmanin kapsami baglaminda, Cumhuriyet dénemi tarih yaziminda, bir yandan
Avrupa/Batt  biliminin  tahakkiimiine itiraz  yiikselitken bir yandan da aym
bilim/perspektife/tarih yazimia dayali bir tarih insasi olup olmadigr ve bu durumun self-

oryantalist anlayisin yerlesmesindeki etkisi ele alinacaktir

Calismada oOncelikle oryantalizm ve self-oryantalizmin kavramsallastirmasi, tarth yazimi ve
yontemi hakkinda bir ¢erceve ¢izilerek, self-oryantal sdylemin insast ve tahkiminde, tarih
yaziminin etkisi; tarih kitaplar1 ve 1932, 1937 yillarinda gerceklestirilen Tarih Kongrelerinin

rolii lizerinde durulacaktir.
Anahtar Kavramlar: Oryantalizm, self-oryantalizm, tarih yaziciligi, anlati.
The Role of Historiography in the Reinforcement of Self-orientalism

The dual and ambiguous relationship that the Ottoman Empire established with the hegemonic
discourse of the West with the Tanzimat process has also manifested as a counter stance with
the implicit acceptance of the aforementioned discourse in the Republican period. From the
late Ottoman period onwards, criticism of the West's view of the East/the Orient manifested
itself as a kind of defense; later, with the intensification of the discourse of Turkishness, on the
one hand, the emphasis was on what the West's imagined portrayal of the Ottoman/Turks and
Islam “actually was", and on the other hand, Turkish identity and Turkishness were subjected
to a construction separate from the Orient, especially Islamic history. This article will focus on
the determination of the self-orientalist discourse by the orientalist discourse through the history
books and History Congresses written within the framework of the Turkish History Thesis in

the early period of the Republic. The main question of the study is whether orientalist discourse
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is reproduced through historiography in nation building. Whether a historiography based on a

self-orientalist narrative emerged is another question.

In Republican-era thought, there have been different approaches to the orientalist discourse that,
although different, ultimately lead to the same conclusion. These approaches will be evaluated
in this study through the rejection, defense and acceptance of orientalist discourse. While
defense and acceptance have directly produced self-orientalism, the rejection of the discourse
has indirectly reinforced the orientalist discourse. In the context of the scope of the study, while
objecting to the domination of European/Western science in the historiography of the
Republican period, whether there was a construction of history based on the same
science/perspective/historiography on the one hand, and the effect of this situation on the

establishment of the self-orientalist understanding will be discussed.

The article will first draw a framework about the conceptualization of orientalism and self-
orientalism, historiography and methodology, and then focus on the impact of historiography
on the construction and consolidation of the self-oriental discourse, the role of history books

and the History Congresses held in 1932 and 1937.
Keywords: Orientalism self-orientalism historiography, narrative.
e Geg Orta Cag’da Katalan Alimlerin Oryantalist Faaliyetleri- Enes Sanal

Iber Yarimadasi’'nin 711°de Miisliimanlar tarafindan fethedilmesini takip eden asirlarda bu
cografya Islam, Hristiyanlik ve Yahudilik inanglaria ev sahipligi yapti. Islam, birkag asir gibi
kisa bir zaman diliminde Hristiyanlar arasinda ragbet gorerek yarimadadaki en Onemli
dinlerden birisi haline geldi. VIII. asirdan X. asra kadar 6zellikle Hristiyanlar arasinda goriilen
yogun Islamlasma sonucunda Miisliimanlar, Endiiliis toplumunun kahir ekseriyetini teskil etti.
[slam’in Avrupa’da ilk kez bu kadar genis kitleler tarafindan benimsenmesiyle yarrmadadaki
bazi Hristiyanlar bu dini Hristiyanlik i¢in acik bir tehdit olarak gérmeye basladilar. Endiiliis’teki
Hristiyanlarin Islam inanc1 ve kiiltiiriinden etkilenmelerini sert bir sekilde tenkit eden dindar
Hristiyanlardan Kurtubali Alvarus (8. 861) ile baslayan Islam karsit1 sdylem sonraki asirlarda
Iber Yarimadasi’nda Petrus Alfonsi (6. 1140), Muhterem Peter (6. 1156) ve Toledolu Mark (6.
1216) gibi Hristiyanlar tarafindan sistematik bir cercevede devam ettirildi. Bdylece Iber
Yarimadasi’nda Miisliimanlara kars1t Reconquista hareketi adiyla siirdiiriilen askeri miicadele

Hristiyan alimlerin Islam’a yonelik serderttikleri bu diisiincelerle destekleniyordu.
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Uzun bir siire Islam idaresi altinda kalan Kurtuba, Sevilla ve Murcia gibi Endiiliis sehirlerinin
XIII. asirda Hristiyanlarin eline gegmesiyle yarimadada dinler arasi temaslar kaginilmaz olarak
yogunlasti. islam’in Hristiyanlik karsisinda énemli bir tehdit olarak goriilmeye devam ettigi
Geg Ortacag’da Iber Yarimadasi’ndaki baz1 Katalan alimler, basta Endiiliis olmak iizere Bati
Islam diinyasindaki Miisliimanlar1 Hristiyan inancina davet etmek konusunda &zel ¢aba sarf
ettiler. XIII-XIV. asirlarda faaliyet gosteren Ramon Pefiafort (6. 1275), Ramon Marti (6. 1292)
ve Ramon Llull (6. 1316), Miisliimanlarin Hristiyanlik inancin1 benimsemeleri i¢in birtakim
arglimanlar ortaya koymakla yetinmeyip siyasi, askeri, dini ve kiiltiirel hususlarda Hristiyan

Bati diinyasinda goriilmemis yeni yontemler gelistirdiler.

Bu ¢alisma Geg Ortacag’in Katalanca ve Latince kaynaklari 1s1ginda devrin en 6nemli Katalan
alimlerinden Ramon Pefiafort, Ramon Marti ve Ramon Llull’un islam hakkindaki gériislerini
ve Miisliimanlara kars1 misyonerlik faaliyetleri 6zelinde oryantalist faaliyetlerini tespit etmeyi
amagclamaktadir. Bahsi gecen alimlerin o yillarda Avrupa’da varligini siirdiiren Islam’a yonelik
yaklasimlar1 ve Miisliimanlar arasinda Hristiyanlig1 yaymak konusundaki ¢abalar1 dogrudan
yazdiklar1 eserlere dayali olarak ele alinacaktir. Boylelikle bu {i¢ Katalan alimin Islam
algilarmin kendilerinden &nce bélgede yasayan ve Islam karsiti fikirleriyle 6ne ¢ikan

dindaglarindan ne gibi benzer ve farkli 6zelliklere sahip oldugu ortaya koyulacaktir.
Anahtar Kavramlar: Endiiliis, Katalan, Ramon Penafort, Ramon Marti, Ramon Llull.
The Orientalist Activities of Catalan Scholars in the Late Middle Ages

In the centuries following the conquest of the Iberian Peninsula by Muslims in 711, this
geography became home to the beliefs of Islam, Christianity, and Judaism. In a short period of
a few centuries, Islam became one of the most important religions in the peninsula, gaining
popularity among Christians. As a result of intense Islamization seen, especially among
Christians, from the eighth to the tenth centuries, Muslims constituted the overwhelming
majority of Andalusian society. With the adoption of Islam by such large masses for the first
time in Europe, some Christians on the peninsula began to see this religion as a clear threat to
Christianity. The anti-Islamic discourse that started with Alvaro de Cordoba (d. 861), a devout
Christian who harshly criticized the influence of Christians in al-Andalus on the Islamic faith
and culture, was continued systematically in the Iberian Peninsula in the following centuries by
Christians such as Petrus Alfonsi (d. 1140), Peter the Venerable (d. 1156) and Mark of Toledo

(1216). Thus the military struggle carried on in the Iberian Peninsula against the Muslims under
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the name of the Reconquista movement was supported by these ideas put forward by Christian

scholars towards Islam.

Interreligious contacts in the peninsula inevitably intensified when Andalusian cities such as
Cordoba, Seville, and Murcia, which had been under Islamic rule for a long time, fell into the
hands of Christians in the 13th century. During the late Middle Ages, when Islam continued to
be seen as a significant threat to Christianity, some Catalan scholars in the Iberian Peninsula
made a special effort to invite Muslims in the Western Islamic world, especially al-Andalus, to
the Christian faith. Ramon Pefiafort (d. 1275), Ramon Marti (d. 1292), Ramon Llull (s. 1316),
who were active in the 13th and 14th centuries, not only put forward some arguments for
Muslims to adopt the Christian faith but also discussed the Christian West in political, religious

and cultural matters. They developed new methods unprecedented in the world.

This study aims to determine the views of Ramon Pefiafort, Ramon Marti, and Ramon Llull,
who are the most important Catalan scholars of the period, on Islam and their orientalist
activities in terms of missionary activities against Muslims in the light of the Catalan and Latin
sources of the late Middle Ages. The approaches of the aforementioned scholars toward Islam,
which existed in Europe at that time, and their efforts to spread Christianity among Muslims
will be discussed directly based on the works they wrote. Thus, it will be revealed how similar
and different the perceptions of Islam of these three Catalan scholars have from their religious

colleagues who lived in the region before them and came forward with their anti-Islamic ideas.
Keywords: Al-Andalus, Catalan, Ramon Pefiafort, Ramon Marti, Ramon Llull.

7. OTURUM Oryantalizmin Uzakdogu’daki Bir Baska Serencami/An Another Adventure
of Orientalism in the Far East
e Oryantalizmin Dogu Asya’daki Yansimalari: Konfiicyanizm ve Din Prizmasindan

Bir inceleme- Esra Cifci

“Dogu” genel olarak batili olmayan toplumlar1 ifade eden bir kavram olarak kullanilsa da
Oryantalizm séz konusu oldugunda akademik calismalar bilyiik oranda Islam dini ve
kiiltiiriiniin etkin oldugu cografyalara odaklanmistir. Bu durum en az Islam ve Miisliimanlar
kadar kolonyalizmden etkilenmis olan Cin, Kore, Japonya veya Tibet gibi Dogu Asya
toplumlarinin ihmal edilmesine neden olmustur. Aslinda 16. yiizy1l sonlarinda misyonerler
onciiliigiinde gerceklestirilen Avrupa’nin Dogu Asya’da, Kitab-1 Mukaddes’te bahsi gegmeyen
din ve diisiince gelenekleri ile entelektiiel diizeyde karsilagsma siireci oryantalizmin dogusu ve

gelisiminde Islam kadar &nemli bir rol oynamustir. 19. yiizy1l baslarinda din (religion)
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kavraminin batili kdkenleri ve Yahudi-hristiyan gelenegiyle olan sinirliligina ragmen kiiltiir ve
tarih 6tesi modern bir antropolojik kategori olarak ingasi, oryantalizmin Dogu Asya algisi
iizerindeki etkisini daha da gili¢lendirmistir. Bu siire¢ten en ¢ok etkilenen geleneklerden biri de
Cin ve Konfiicyanizm olmustur. Edward Said’in “Sarkiyatcilik” (1978) isimli eserini
yaymlamasi ile birlikte William Cantwell Smith, Jonathan Z. Smith, Talal Asad, Tomoko
Masuzawa gibi isimler tarafindan Oryantalizm ve din olgusu arasindaki baglantiy1 inceleyen
analizler, din arastirmalar1 alaninda yeni bir donemi baglatmistir. Bu durum Konfiigyanizm’in
dini mahiyeti hakkindaki tartismalarda oryantalizmin etkisini yeniden diisiinmeyi gerekli
kilmistir. Bu ¢aligmada post-kolonyal donemde gerceklestirilen din kavraminin yap1 sokiimii
iizerinden Konfiicyanizm’in dini mahiyeti hakkindaki tartigmalarin oryantalist perspektiften
nasil etkilendigi analiz edilecektir. Ozellikle 19. yiizy1l sonrasinda kavramsallagtirilan modern
din olgusunun kiiltiir ve tarih Otesi akademik bir kategori olarak evrensellestirilme ve
dayatilmasinin modern akademik ¢aligmalarda Konfiigyanizm’in dini mahiyetine dair
tartismalara olan etkisi incelenecektir. Boylece Konfilicyanizm’in dini mahiyeti tartismalar

araciligi ile Oryantalizmin Dogu Asya’daki etkilerine 151k tutulmasi amaglanmaktadir.
Anahtar Kavramlar: Oryantalizm, Dogu Asya, Konfiligyanizm, Din, Postkolonyalizm, Cin

Reflections of Orientalism in East Asia: An Analysis Through the Prism of Confucianism

and Religion

Although "Orient" is generally used as a concept denoting non-Western societies, Orientalist
studies have focused largely on Islam and Muslims. This ended up to the neglect of East Asian
societies such as China, Korea, and Japan that both have influenced and been affected by
colonialism. The process of encountering non-Biblical religions and intellectual traditions in
East Asia by Europe, primarily led by missionaries in the late 16th century, played a significant
role in the emergence and development of Orientalism. Despite the origins of the term "religion"
and its limitations within Judeo-Christian tradition, its construction as a cross-cultural and
transhistorical anthropological category in the early 19th century strengthened the impact of
Orientalism on image and perception of East Asia. One of the traditions most affected by this
process was Confucianism and China. Through the inspiration of Edward Said's work
"Orientalism" (1978) William Cantwell Smith, Jonathan Z. Smith, Talal Asad, and Tomoko
Masuzawa have inaugurated a new era in the field of religious studies by examining the
connection between Orientalism and the phenomenon of religion. This has necessitated a
reconsideration of the influence of Orientalism in discussions about the religious nature of
Confucianism. This study will analyze how discussions about the religious nature of
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Confucianism were influenced by the Orientalist perspective through the deconstruction of the
concept of religion in the post-colonial period. Specifically, we will examine the impact of the
universalization and imposition of the modern phenomenon of religion—a product of European
history and conceptualized after the 19th century—as an academic category transcending
culture and history on the debates regarding the religious nature of Confucianism. The aim is
to illuminate the influence of Orientalism in East Asia through these discussions on the religious

nature of Confucianism."
Keywords: Orientalism, East Asia, Confucianism, Religion, Postcolonialism, China

e A Spirit of Beautiful Foolishness: Okakura Tenshin's The Book of Tea and Critique

of Orientalism- Naoki Yamamoto

Okakura Tenshin (1862 to 1913)'s book "The Book of Tea" provides a poignant critique of
Western Orientalism, offering a profound insight into its impact on the perception and
understanding of Japanese culture. Published in 1906, the book addresses the prevalent
fascination with the East in the West and the misinterpretations and stereotypes that often
accompanied it. At the heart of Okakura's critique is the Western tendency to reduce Japanese
culture to superficial, exotic elements. He argues that Western Orientalists were fixated on
Japan's aesthetics, such as the tea ceremony, Zen Buddhism, and ikebana (flower arrangement),
while overlooking the profound philosophical and spiritual essence that underpinned these
practices. Furthermore, Okakura challenges the idea of cultural superiority inherent in
Orientalism. He highlights the bias of Western scholars who, driven by a sense of cultural
arrogance, deemed Eastern cultures as primitive or inferior. In contrast, he contends that Japan's
cultural heritage, exemplified in its tea ceremony and Zen philosophy, embodies profound

wisdom and merits genuine respect.

In "The Book of Tea," Okakura urges for a deeper understanding of Japanese traditions and a
departure from superficial fascination. He emphasizes the need to appreciate the philosophical
underpinnings and spiritual dimensions of these cultural practices, rather than reducing them to
exotic curiosities or commercial commodities. Through his work, Okakura calls for cultural
autonomy and the preservation of Japan's unique identity. He advocates for Japan to embrace
its cultural heritage, protect its traditions from Western appropriation, and assert its own voice
in the global discourse. Okakura's "The Book of Tea" serves as an important critique of Western

Orientalism and its implications on Japan's cultural representation in the global context.
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Keywords: Japanese Culture, Tea Ceremony, The Awakening of the East, Western Centrism,

Okakura Tenshin
Giizel Budalalhigin Ruhu: Okakura Tenshin'in Cay Kitab1 ve Oryantalizm Elestirisi

Okakura Tenshin'in (1862-1913) "Cay Kitab1" adli kitabi, Bat1 Oryantalizminin ¢arpict bir
elestirisini sunmakta ve Japon kiiltiiriinlin algilanmas1 ve anlasilmasindaki etkisine dair derin
bir bakis agis1 saglamaktadir. 1906 yilinda yayimlanan kitap, Bati'da Dogu'ya duyulan yaygin
hayranlig1 ve buna eslik eden yanlis yorum ve basmakalip yargilari ele almaktadir. Okakura'nin
elestirisinin merkezinde, Bati'nin Japon kiiltlirliinii yiizeysel, egzotik unsurlara indirgeme
egilimi yer almaktadir. Batili Oryantalistlerin Japonya'nin ¢ay seremonisi, Zen Budizmi ve
ikebana (cicek aranjmani) gibi estetigine takilip kaldigin1 ve bu uygulamalarin temelinde yatan
derin felsefi ve ruhani 6zii gézden kagirdigini savunur. Okakura ayrica Oryantalizmin
dogasinda var olan kiiltiirel tistiinliik fikrine de meydan okur. Kiiltiirel bir kibir duygusuyla
hareket ederek Dogu kiiltiirlerini ilkel ya da asag1 goren Batili bilginlerin 6nyargilarinin altini
cizer. Buna karsilik, Japonya'nin cay seremonisi ve Zen felsefesinde somutlagan kiiltiirel

mirasinin derin bir bilgelik icerdigini ve gercek bir saygiy1 hak ettigini savunur.

"The Book of Tea "de Okakura, Japon geleneklerinin daha derinlemesine anlagilmasi ve
yiizeysel hayranliktan uzaklagilmasi ¢agrisinda bulunur. Bu kiiltiirel uygulamalarin egzotik
meraklara ya da ticari metalara indirgenmesi yerine, felsefi temellerinin ve manevi boyutlarinin
takdir edilmesi gerektigini vurgular. Okakura, bu eseriyle Japonya'nin kiiltiirel 6zerkligi ve
0zgiin kimliginin korunmasi1 ¢agrisinda bulunur. Japonya'nin kiiltiirel mirasin1 sahiplenmesini,
geleneklerini Bati'nin temelliikiinden korumasini ve kiiresel sdylemde kendi sesini duyurmasini
ister. Okakura'nin "Cay Kitab1", Bati Oryantalizminin ve bunun Japonya'nin kiiresel

baglamdaki kiiltiirel temsili tizerindeki etkilerinin 6nemli bir elestirisi niteligindedir.

Anahtar Kelimeler: Japon Kiiltiiri, Cay Seremonisi, Dogu'nun Uyanisi, Bati Merkezcilik,

Okakura Tenshin

e Ikonoklazma baglaminda Islam-Budizm iligkileri: Said Sonras1 Okumalar- Fuat

Aydin

Miisliimanlarmn/islam’in Budizm’le/Budistlerle ilk karsilasmalari, yedinci yiizyilin ortasinda
dogu iran, Maveriinnehir, Afganistan ve Sind’de olmustur. Dokuzuncu yiizyildan itibaren
Hindistan’a girmeye baslayan Miisliimanlar, 6énce Gaznelilerle, daha sonra Tiirkler ve 19.

Yiizyihin ikinci yarisina kadar da Babiirlar tarafindan yonetildi. Ingiltere 1857°de isyan
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sonrasinda Hindistan yonetimini Dogu Hindistan Sirketi’'nden resmen devralarak Hindistan’1
somiirgelestirdi. Ingilizler oryantalistler, mesrulastirmak icin, metinler aracilifiyla
Miisliimanlarin yaptiklar1 zuliimleri 6ne ¢ikartmaya bagladilar. Bunun ilk 6rnegi, Hint’le alakali
Miisliiman tarih literatiiriinii derleyerek Ingilizceye ceviren Elliot’un buna yazdigi dnsozde
gormek miimkiindiir: Genel olarak kabul edilen 13. Yiizyildan itibaren Budizm’in
Hindistan’daki varliginin sona ermesinin sebebi, Miisliimanlarin din adamlarini dldiirmeleri,

mabetlerini yikmalaridir; oysa biz boyle seyler yapmiyoruz.

Daha sonra nadir olarak dile getirilen bu bakis acis1, Visnu’nun avatar1 Rama’nin dogdugu yer
olan Ayodha’daki bir Hindu mabedinin yerine yapildig: (?) gerekgesiyle 1991°de Babri/Baburi
Camii’nin yikilmasinda sonra baglayan ve 2001°de Bamiyan’daki iki kadim Buda heykelinin
Téliban tarafindan fiizelerle tahrip edilmesiyle, bu anlatilar tekrar giin yiiziine c¢ikarak,
gecmisteki yasandigi kabul edilen olaylarin bir tekrar1 olarak okunmaya basladi. Bu yaklagimin
yan1 sira gittikce daha giiclii, tarihsel temellere dayali olarak Miisliimanlarin Budistlerin
mabetlerini, manastir liniversitelerini tahrip ederek ve din adamlarin1 6ldiirerek Budizm’in
Hintle olan baginin kopmasini yol agmasinin gercekligini sorgulayan ve farkli gerekgelerle bu

ortadan kalkmay1 a¢iklamaya ¢alisan ¢alismalar da yapildi.

Bu tebligde, Budizm’in Hindistan’da biitlinliyle ortadan kalkmasinda kendi i¢inde yasanan
degisimleri ve Hint Miisliimanlarin ne kadar katkilarinin oldugu gosterilmeye calisilacaktir. Bu
da sunlar gosterilerek yapilacaktir: Manastirlarin ve tanri1 heykellerinin tahrip edilmesi
Miisliimanlarin gelmesiyle baslamis bir sey olmayip, Islam’1n gelisinden dnceki ve sonraki Hint
geleneginde bir karsilig1, bir anlami bulunan eylemlerdir. Miisliimanlar da bu gelenegini devam
ettirmisledir. Bu tiir eylemler nadiren dini gerekgelerle yapilmis olsa da esas itibariyle siyasi
iceriklere sahiptir: Mevcut inancin ve yonetimin iktidarin1 kaybettigi, iktidarin yeni bir inanca
ve giiclin eline gectigi; iktidarin destekledigi, dini kurumlarin onun yikilmasinin bir sembolii
olarak yikildigi gibi. Budizm, Brahmanizm’in kendi i¢indeki ddniistimlerin sonucu olarak
etkisini kaybetmeye ve hakim oldugu alanlar1 onu birakmaya baslasmstir. islam’in gelisi de:
Manastirlar1 destekleyen kralliklarm ortadan kalmasi ve Islam’a yénelik ihtidalar sebebiyle

buna katkida bulunmustur.

Anahtar kavramlar: Hint Budizmi, Miisliiman ikonaklazmi, Manastir, manastir, manastirlarin

tahribi, tanr1 heykelleri, Budizm’in Hindistan’da ortadan kalmasi

Islam-Buddhism Interactions in the context of iconoclasm: A Post-Saidian Readings
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The first encounters of Muslims/Islam with Buddhism/Buddhists took place in the middle of
the seventh century in eastern Iran, Maveriinnehir, Afghanistan and Sindh. Muslims began to
enter India in the ninth century. It was ruled first by the Ghaznavids, then by the Turks and until
the second half of the 19th century by the Mughals. After the revolt in 1857, Britain officially
took over the administration of India from the East India Company and colonized India. In order
to legitimize the British Raj, British orientalists began to highlight the atrocities committed by
Muslims through texts. The first example of this can be seen in the preface written by Elliot,
who compiled the Muslim historical literature on India and translated it into English, in his
account of their atrocities against Indians: Hindus killed for arguing with Mohammedans, bans
on worship, statues of gods smashed, temples destroyed, clerics killed, forced conversions and

marriages.

This point of view, which was rarely expressed later, began to surface again after the following
two events took place: Babri/Baburi Mosque in 1991, on the grounds that it was built on the
site of a Hindu temple in Ayodha, the birthplace of Rama, the avatar of Vishnu. and the
destruction of two ancient Buddha statues in Bamiyan with missiles by the Taliban in 2001.
These began to be read as a repetition of events that were accepted to have occurred in the past.
In addition to the approach of explaining such situations by giving examples, there are also
studies that are increasingly based on historical foundations and question the reality of Muslims
causing the breakup of Buddhism's ties with India by destroying Buddhist temples, monastic
universities and killing clergy, and try to explain this disappearance with different justifications

done.

In this paper, we will try to show how much the changes that took place within Buddhism and
how Indian Muslims contributed to its complete disappearance in India. This will be done by
showing the following: The destruction of monasteries and statues of gods is not something that
started with the arrival of Muslims, but are actions that have a counterpart and a meaning in the
Indian tradition before and after the arrival of Islam. Muslims also continued this tradition.
Although such actions are rarely done for religious reasons, they essentially have political
content: The existing faith and government loses its power, the power passes into the hands of
a new faith and power; Just as the religious institutions supported by the government were
destroyed as a symbol of its destruction. As a result of the transformations within Brahmanism,
Buddhism began to lose its influence and leave the areas it dominated. The advent of Islam also
contributed to this, due to the disappearance of the kingdoms that supported the monasteries

and conversions to Islam.
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Keywords: Indian Buddhism, Islamic Iconclasma, monastery, destructin of monasteries, images

of deities, disappearance of Buddhism in India.

8. OTURUM Sanatsal Oryantalizmler/Artistic Orientalisms
e Orientalized Others Strike Back: Disrupting dominant cultural narratives on

Australian race riots through Aboriginal Art- Wendy S. Shaw

Said's concept of Orientalism transcends conventional notions of the 'Orient'. Using examples
from Australia, this paper analyzes the (in)famous 'Cronulla race riots' at a Sydney beach, in
2005. At this event, men described by police, politicians, and the media as 'of middle eastern
appearance' were attacked by a mob of angry 'white nationalists'. Australian society seemed to
split over sympathy for those attacked, and support for the rioters, who responded to perceived
threatening behavior. The media, politicians, community groups and academics engaged in
heated debates and critiques. However, and of note, was the stark absence of any Indigenous
interventions. As the usual targets of Orientalist Eurocentrism (or what has been referred to as
Aboriginalism, or representation of 'the Aboriginal other'), Australian First Nations peoples
seemed to be unusually silent (or silenced) about such blatant racialization, and expressions of

hatred against another minority group.

In the decade that followed, commentaries by First Nations peoples did emerge in a raft of

artworks that lampoon white nationalism and its representations of ‘the other(s)’.
Keywords: Orientalism, Australia, First Nations Peoples, Aboriginal Art

Oryantalize Edilmis Otekiler Karsilk Veriyor: Aborjin Sanati Araciligiyla
Avustralya’daki Irk Ayaklanmalarina Iliskin Baskin Kiiltiirel Anlatilar1 Yikmak

Said'in Oryantalizm kavrami, geleneksel "Dogu" kavramlarinin 6tesine geger. Avustralya'dan
ornekler kullanarak, bu makale 2005 yilinda Sidney'deki bir plajda meydana gelen {inlii
'Cronulla 1rk isyanlarini' analiz ediyor. Bu etkinlikte, polis, politikacilar ve medya tarafindan
"Ortadogu goriinlimiinde" olarak tanimlanan erkekler, 6fkeli "beyaz milliyetciler" g¢etesinin
saldirisina ugradi. Avustralya toplumu, saldirtya ugrayanlara duyulan sempati ve algilanan
tehdit edici davraniglara cevap veren isyancilara destek konusunda boliinmiis gibi goriiniiyordu.
Medya, politikacilar, topluluk gruplar1 ve akademisyenler hararetli tartismalar ve elestiriler
yapti. Bununla birlikte, dikkat ¢ekici olan, herhangi bir Yerli miidahalesinin a¢ik¢a yokluguydu.
Oryantalist Avrupa merkezciligin ( ya da Aborjinizm ya da 'Aborjin 6teki'nin temsili) olagan

hedefleri olarak, Avustralya ilk Milletler halklar1 bu tiir bariz irksallastirma ve baska bir azinlik
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grubuna karsi nefret ifadeleri konusunda alisilmadik derecede sessiz (veya susturulmus)
goriiniiyordu. Takip eden on yilda, Ilk Milletler halklarmin yorumlari, beyaz milliyetciligi ve

onun "6teki(ler)in" temsillerini lanetleyen bir dizi sanat eserinde ortaya ¢ikti.

e Hayal ile Hakikat Arasinda: Oryantalist Resmin Mimarhk Tarihi Calismalarinda
Gorsel Belge Niteligi- Goksu Ozden Oner

19. yiizyilda oryantalist diisiincesinin en basat oldugu alanlardan biri Avrupa’daki sanat diinyas1
oldu. Batili ressamlar tarafindan iiretilen, Dogu’da geleneksel yasami konu edinen kent
betimlemeleri ya da bagli basina tek bir 6geye, figiire odaklanan resimler; boyama teknigi, ait
oldugu iislup fark etmeksizin Dogu temsilinin sergilenebilir aracina doniistii. Dogu’ya olan ilgi
ve merakin da itkisiyle tuval lizerinde tahakkiim, 6teki gibi kavramlarin somutlastigi, tahayyiil
ve hakikatin sinirlarinin belirsizlestigi bir temsil diinyast insa edildi. Bu siiregte oryantalist
tarafindan bir yandan tarihe ayna tutabilecek gorsel belgeler iiretilirken diger yandan gerceklik
etkisi yiiksek imgelerle sarmalanmis, goriiniir diinyada karsilig1 olmayan mekanlar yaratildi.
Istanbul, Kahire gibi sehirler basta olmak iizere pek ¢ok kentte somut kiiltiirel mirasa dair
goriiniimler hizla Avrupa’nin dort bir yanina yayildi. 20. yiizyillda Edward Said’in oryantalizm
caligmasi pek ¢ok alanda oldugu gibi sanat alaninda da 19. yiizyilda sanat vasitasiyla tiretilen
bilginin sorgulanmasini saglamaktadir. Said sonras1 oryantalist resmin ressamin diis diinyasi ile
i¢ ice gegen kurgusu bu konuda calisan pek ¢ok arastirmaci tarafindan tartisildi, tartisiimaya
devam etmektedir. Diger yandan mimarlik ve sanat tarihi arastirmalarinda resimsel mekanda
oryantalist tarafindan yaratilan mimari imgeler, tartismalarin gélgesinde, gorsel belge kayit
olarak degerlendirilebilmekte, Islam mimarhig1 6zelinde oryantalist yaklagimlar gdz ardi
edilebilmekte, resimsel mekdnda mimari imge isaret edilen yapinin hakikati, bir tiir kayit/belge
olarak yorumlanabilmektedir. Bu baglamda sanat ve mimarlik alaninda s6z konusu dilemma
oryantalizm tartigmalarin1 farkli bir boyuta tagimakta, oryantalist yaklasimli resimler, bilgi

iiretiminde yol gosterici nesnel araglar midir sorusunu dogurmaktadir.

Bu calisma, 19. yiizyilda Batili ressamlar tarafindan yaratilan mimari imgenin 21. yiizyilda
sanat ve mimarlik tarihi aragtirmalarinda veri niteligi lizerine odaklanmakta, oryantalist konulu
resimlerde kent ve yap1 imgelerinin bilimsel arastirmalarda gorsel belge/kayit olarak islevinin
sorgulanmas1 amaglanmaktadir. Calismada 6rneklem olarak Kahire kenti segilerek, ressamlarin
Kahire’de Islam mimarligina odaklanan resimleri ve 2019 y1linda Misir’da yiiriitiilen ¢aligmalar

sonucunda elde edilen gorsel veri karsilagtirmali olarak ele alinmaktadir. Nihayetinde
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oryantalizm ve oryantalist kavramlarinin sanat lizerinden farkli bir perspektifle ele alinarak

yeniden tartisilmasi hedeflenmektedir.

Anahtar Kavramlar: Oryantalist resim, oryantalist ressam, Islam mimarisi, gerceklik etkisi,

gorsel belge

Between the Imaginary and the Real: The Visual Document Quality of Orientalist

Painting in Architectural History Studies

In the 19th century, one of the most dominant areas of orientalist thought was the art world in
Europe. Produced by western painters; paintings focusing on the traditional life in the East,
urban depictions or a single element, a figure, have turned into a displayable tool for the
representation of the East, regardless of the style it belongs to. Driven by the interest and
curiosity towards the East, a world of representation was built on the canvas where concepts
such as domination and the other became concrete and the boundaries of imagination and truth
became unclear. In this process, visual documents that could mirror history were produced by
the orientalist on the one hand, and on the other hand, spaces that were surrounded by images
with a high reality effect and that had no equivalent in the visible world were created. In many
cities, especially in cities such as Istanbul and Cairo, views of tangible cultural heritage spread
rapidly all over Europe. In the 20th century, Edward Said's orientalism study provides the
questioning of the knowledge produced through art in the 19th century in the field of art, as in
many other fields. The fiction of the post-Said orientalist painting, which is intertwined with
the dream world of the painter, has been discussed and continues to be discussed by many
researchers working on this subject. On the other hand, architectural images created by
orientalists in pictorial space in architectural and art history researches can be evaluated as a
visual document in the shadow of discussions, orientalist approaches in Islamic architecture can
be ignored, and the truth of the building, which is the architectural image in pictorial space, can
be interpreted as a kind of record/document. In this context, the said dilemma in the field of art
and architecture carries the orientalism discussions to a different dimension and raises the
question of whether orientalist-approached paintings are objective tools that guide the

production of knowledge.

This work focuses on the data quality of the architectural image created by Western painters in
the 19th century in art and architectural history studies in the 21st century, and it is aimed to
question the function of city and building images in scientific researches in orientalist-themed

paintings. In the study, the city of Cairo is chosen as the sample, and the paintings of the painters
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focusing on Islamic architecture in Cairo and the visual data obtained as a result of the studies
carried out in Egypt in 2019 are discussed comparatively. Ultimately, it is aimed to re-discuss

the concepts of orientalism and orientalist through a different perspective on art.

Keywords: Orientalist painting, orientalist painter, Islamic architecture, reality effect, visual

document

e "Sakiz Gibi Uzayan Tek Perde": Sark Musikisi ve Said'deki Sarkiyatcihik- Ahmet

Demirhan

Edwar Said’in Sarkiyat¢ilik adli kitabinda yirminci ylizyillda Sarkiyatciliin  durumunu
anlatirken Bernard Lewis'i akademik c¢alisma altinda ozellikle malzemesine karsi politik
propaganda yiiriitmekle suclamasi; akabinde Lewis ile Said arasinda yasanan polemik iyi
bilinir. Lewis'in Islam toplumlarinda hatanin ne olduguna dair ¢aligmasinda Batili toplumlar
degisik sesleri ahengli bir sekilde birlestiren ¢oksesli bir miizik gibi isledigi toplumlar, Dogulu
toplumlar1 da tipki teksesli miizikleri gibi hicbir acikliga ve farkli seslere izin vermeyen
toplumlar olarak tasvir ettigi de ¢okea lizerinde durulmus noktalardan birisidir. Ancak Said gibi
miizik iizerine de ¢esitli ¢alismalar1 bulunan bir ismin, Lewis'in tezleriyle dolayli olarak da olsa
bulusmasi nedense gozlerden kagmis bir husus olarak dikkatleri tizerine ¢eker. Said her ne kadar
ozellikle Sarkiyatcilik'tan sonra gelen tepkileri bir nevi tashih eden caligmalarinda yontem
olarak ¢oksesli miizige bir vasita olarak diisiiniilen kontrpuani kullandigini ve 6zellikle edebi
veya sanatsal eserlerde somiirge toplumlarinin izlerini ya da seslerini arayan melez bir okuma
yaptigin ileri siirse de, Said'in kontrpuntal okumasi, Sark musikinini tipik bir Sarkiyatci
okumaya déniistiiriir. Bu makalede Said'in Ummii Giilsiim'e dair iki farkli okumada Sark
musikisini nasil kullandigina dikkat ¢ekilerek onun cahili oldugu Sark musiki nazariyatini nasil

Sarkli kliselerle izah ettigi gosterilmeye ¢alisilacak.
Anahtar Kelimeler: Said, Lewis, cokseslilik, tekseslilik, Ummii Giilsiim, Adorno, miizik.
"Like the Unending Moans and Wailing”: Oriental Music and Said the Orientalist

In his Orientalism Edward Said criticizes Bernad Lewis as a typical Orientalist who under the
guise of academical studies makes political propaganda against his subject material. Lewis, in
turn, accuses Said as invalidating Orientalists' attempt to understand Oriental societies as
clasical philology does in its subject matters. These are well-known things in Orientalist studies.
It's also well-known that Lewis characterizes Occidental societies as polyphonic as their music,

whereas Oriental societies are conceived as monophonic as their music. This means that in
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Occidental societies different performers play together with different scores that, at the end,
produce a result that is greater than the sum of its parts, whereas in Oriental societies nearly
everything is monopolised as their monophonic music. The curious and crucial point is that
both Lewis and Said can be clustered together in this point. Although Said's musical
elaborations and his interest in late style in musical productions shoud be evaluated in different
plane, it should be emphasized that he makes contrapuntal as his most distinguished critical tool
in reading different works of art to show that they are not univocal, but have different voices
that break narratives's structure and open up an alternative and new path in order to makes room
a worldly and secular readings for the parts of the oppressed. This paper claims that Said fails
in achieving this aim with respect to Oriental music about which, as it appears, he did not know
nothing. Moreover it can be argued that Said can be claimed as Orientalist if his evaluations

about Umm Khulsum are taken into account because they are mostly cliched.
Key Words: Said, Lewis, polyphonism, monophonism, Umm Khulsum, Adornoi music
9. OTURUM Said ve Elestirisi/Said and His Critics

e Sarkiyatcihik Baglaminda Wael B. Hallaq vs Edward W. Said- Rahile Kizilkaya

Yilmaz

Said’in Sarkiyat¢ilik isimli kitabi, 1978 yilinda yayimlandigi andan itibaren alaninda 6nemli
bir eser olarak kabul edilmis ve oryantalizm ile ilgili ¢aligmalarda bagvurulmasi gereken birincil
kaynak haline gelmistir. S6z konusu eser, pek ¢cok akademisyen ve diisliniir tarafindan takdir
gormekle birlikte ilgili kitaptaki tespitleri ve one silirdiigii fikirler sebebiyle Said’e farkhi
perspektiflerden elestiriler de yoneltilmistir. Said’in oryantalizm hakkindaki iddialari; Bernard
Lewis, Aijaz Ahmad, Sadik Jalal el-Azm, Albert Hourani, James Clifford, John McKenzie,
David Kopf, Leonard Binder, Fred Halliday, Michael Richardson, Robert Irwin, Wael B. Hallaq,
Serif Mardin, David Kopf, Dennis Porter, Robert Young, James Clifford gibi arastirmacilar

tarafindan farkli acilardan elestirilmistir.

Said’e yoneltilen tenkidlerin tamami, bu bildirinin konusu olmay1p bunlar arasinda sadece onun
“Sarkiyatcilik” kitabina yoneltilen 6nemli itirazlar ve bunlarin kritigi tercih edilecektir. Said’e
eseri c¢ercevesinde yoneltilen tarihsel, bolgesel ve metodolojik elestirilerin basinda; onun
kitabindaki dogu-bat1 ayrim1 ve bu kavramlarin sinir1, Sarkiyat¢1 ve Sarkiyatcilik tanimlari,
eserin dayandigi teorik kuramlar ve bu kuramlarin bir arada tutarsizlik ve boliinmiisliik arz
etmesi, Foucault’nun “arkeolojik yontemine ne denli bagh kaldigi, kitapta yer alan 6rnekler,

zikredilen isimler, eserde sadece Ingiliz ve Fransiz oryantalizminden sz edilip, Alman ve Rus
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oryantalizmini ortaya koyacak Orneklerin nazar itibara alinmamasi ve eserde takip edilen
metodolojiyle ilgili tenkitler gelmektedir. Ayrica Said’in bilgi birikimi agisindan durumu ve

genellestirici tislubu da kendisine yoneltilen tenkidler arasinda zikredilmektedir.

Bu tebligde, dncelikle Said’in “Sarkiyatcilik™ isimli eserindeki temel goriigleri 6zetle verilecek,
ardindan Said’in mezkdr eserine ve onun sarkiyat¢ilikla ilgili iddialarina yoneltilen elestiriler

incelenecektir.

Anahtar Kavramlar: Edward W. Said, Oryantalizm, Tenkid, Foucault, Bernard Lewis, David
Kopf, Dennis Porter, Robert Young, James Clifford, Sadik Jalal el-Azm

Wael B. Hallaq vs.Edward W. Said in the Context of Orientalism

Said’s work, Orientalism, has been accepted as an important work in its field since its first
publication in 1978 and has become the primary source to be consulted in studies on
orientalism. While Orientalism was appreciated by many academics and thinkers, Said was also
criticized from various perspectives due to his observations and ideas in his book Orientalism.
Researchers such as Bernard Lewis, Aijaz Ahmad, Sadik Jalal al-Azm, Albert Hourani, James
Clifford, John McKenzie, David Kopf, Leonard Binder, Fred Halliday, Michael Richardson,
Robert Irwin, Wael B. Hallaq, Sharif Mardin, David Kopf, Dennis Porter, Robert Young and
James Clifford have expressed critiques of Said’s claims about orientalism from different

perspectives.

This paper will not discuss all of the criticisms directed at Said but rather only focus on
significant objections to his book Orientalism and their corresponding critiques. Primary
historical, regional and methodological criticisms regarding his work include The east-west
distinction presented in his book and the boundaries of these concepts, the definitions of
orientalist and orientalism, the theoretical underpinnings of the work, the inconsistencies and

(13

divisions between these theoriesthe extent to which Said adheres to Foucault’s “archaeological
method”, the examples provided in the book, the aforementioned thinkers, the limited focus on
English and French orientalism while neglecting the inclusion of German and Russian
orientalism, and the methodology employed in the work. In addition, Said’s knowledge and his

tendency towards generalizing method are also mentioned among the criticisms directed at him.

In this paper, firstly, Said’s essential views in his work Orientalism will be summarized, then

the criticisms directed at Said’s work and his claims about orientalism will be examined.
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Keywords: Edward W. Said, Orientalism, Criticism, Foucault, Bernard Lewis, David Kopf,
Dennis Porter, Robert Young, James Clifford, Sadik Jalal al-Azm

e Rethinking Said’s ideas on Orientalism Through his Relationship with Spain-

Carlos Cariete

The relationship between Said and Spain developed over many years, well before the
contributions mentioned above. Although his autobiography ends sharply in the early 1960s,
we know that Said visited Spain (and Andalusia) for the first time in 1966 and frequently
returned during subsequent decades. During those travels, Said became acquainted with the
particularities of Spanish history and culture; he discovered the works of Américo Castro and
strengthened his friendship with Juan Goytisolo, one of the most renowned Spanish authors of
the second half of the twentieth century and a specialist in the Arabic and Islamic world. Hence,
the period that saw the start of the political engagement of Said and his rising international
success was also the time in which he progressively tightened his ties with Spain. After the
publication of Orientalism (1978), Said became a frequent op-ed contributor to El Pais, the
major newspaper in Spain, on occasions writing side-by-side with Goytisolo and Carlos
Fuentes, the famous Mexican author. During that time, Said’s words awakened the

consciousness of many Spanish readers to the Palestinian cause.

This experience also served as an inspiration for Said himself. In his reply to the objections to
his Orientalism, Said included Goytisolo as one of the fundamental references to continue the

(13

anti-Orientalist critique. Also, Al-Andalus’s ‘“convivencia,” as described by the Spanish
intellectual Américo Castro, became a source of inspiration for Said’s West-Eastern Divan
Orchestra. In fact, in the year 2002 the Andalusian regional government became the principal
sponsor of the Divan. Andalusia became its base and it was also one of the last places visited
by Said before he passed away. During that time, the Spanish case became a source of
inspiration for an important reconsideration of his own academic work, as he expressed it in the

introduction to the second Spanish edition of Orientalism published in the year 2002.

This contribution will offer an overview of Said’s relation with Spain and Spanish authors based
on the study of Said’s academic and personal papers currently held at the Rare Book and
Manuscript Library of Columbia University. It will focus on the ways this experience shaped

Said’s reconsideration of his own academic work.

Keywords: Edward Said; Orientalism; Spain;
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Said'in Oryantalizm Hakkindaki Fikirlerini ispanya ile iliskisi Uzerinden Yeniden

Diisiinmek

Edward Said’in Ispanya ile iligkisinin tarihi hayli eskidir. Otobiyografisi 1960'arin basinda
keskin bir sekilde sona ermesine ragmen, Said'in ispanya'y1 (ve Endiiliis'i) ilk kez 1966'da
ziyaret ettigini ve sonraki on yillar boyunca sik sik geri dondiigiinii biliyoruz. Bu seyahatler
sirasinda Said, Ispanyol tarihi ve kiiltiiriiyle tanist;, Américo Castro'nun eserlerini kesfetti ve
yirminci yiizyilin ikinci yarisinin en taninmis Ispanyol yazarlarindan, Arap ve Islam diinyasi
uzmani Juan Goytisolo ile dostluk kurdu. Said'in siyasi miicadelesinin ve artan uluslararasi
basarisinin  basladigi dénem, Ispanya ile baglarmin da giderek arttigi bir ddnemdir.
Oryantalizm'in (1978) yayimlanmasindan sonra Said, Ispanya'nin 6nde gelen gazetelerinden E/
Pais'e sik sik kose yazilariyla katkida bulunmaya basladi ve zaman zaman Goytisolo ve
Meksikali {inlii yazar Carlos Fuentes ile yan yana yazdi. Bu siire zarfinda Said'in yazilar1 pek

cok Ispanyol okuyucunun Filistin davasina ilgi duymasini sagladu.

Bu deneyim Said'in kendisi i¢in de bir ilham kaynagi oldu. Said, Oryantalizm kitabina
yoneltilen itirazlara verdigi cevapta, Goytisolo'yu anti-oryantalist elestiriyi siirdiirmek i¢in
temel referanslardan biri olarak gosterdi. Ayrica, Ispanyol entelektiiel Américo Castro'nun
ifadesiyle Endiiliis'iin "convivencia"st Said'in Bati-Dogu Divan Orkestrasi i¢in bir ilham
kaynagi olmustur. Aslinda, 2002 yilinda Endiiliis bolgesel hiikiimeti Divan'in ana sponsoru
oldu. Endiiliis Divan'in iissii haline geldi ve ayn1 zamanda Said'in vefatindan 6nce ziyaret ettigi
son yerlerden biri oldu. Bu siire zarfinda Ispanya 6rnegi, Said'in 2002 yilinda yayimlanan
Oryantalizm'in Ispanyolcadaki ikinci baskisinin girisinde ifade ettigi gibi, kendi akademik

caligmalarinin 6nemli bir yeniden gozden gegirilmesi igin bir ilham kaynagi oldu.

Bu ¢alisma, Said'in Columbia Universitesi Nadir Kitaplar ve El Yazmalan Kiitiiphanesi'nde
bulunan akademik ve kisisel belgelerinin incelenmesine dayanarak Said'in Ispanya ve Ispanyol
yazarlarla olan iliskisine genel bir bakis sunacaktir. Bu deneyimin Said'in kendi akademik

caligmalarin1 yeniden gézden gecirmesini nasil sekillendirdigine odaklanacaktur.

e Multiple Faces of Muslim Exceptionalism: A Critique of Orientalism, Nativism,

and Cultural Relativism- Mojtaba Mahdavi

The idea of “Muslim exceptionalism” posits that Muslim culture is fundamentally distinct from
other cultures and inherently incompatible with democratic values. Revived after the crisis of
contemporary MENA movements (the Arab Spring, Turkey’s Gezi park movement, and Iran’s

pro-democracy movements since 2009), this discourse blames the Muslim’s culture and religion
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for the durability of authoritarianism and the crisis of democratic social movements in the
MENA and beyond. This presentation examines the epistemological roots, intellectual flaws,
and political implications of this discourse. Furthermore, it will be shown that this idea is shared
by some seemingly opposing views of Orientalism, Orientalism in reverse (religious and

nationalist nativism), and a particular reading of cultural relativism.

Orientalism reduces Muslim culture to a monolithic entity devoid of diversity and agency. It
perpetuates stereotypes and fosters the perception that Muslims are incapable of embracing
democratic ideals. Orientalism in reverse, both in religious and nationalist forms of nativism,
reinforces the essentialist idea that Muslim and/or Middle East culture is exceptionally unique,
pure, homogeneous and remains in conflict with “Western” norms. Orientalism in reverse
perpetuates “‘self-apartheid” and false cultural binaries to serve certain political goals.
Interestingly, certain accounts of cultural relativism are also entangled in the discourse of
Muslim exceptionalism. While cultural relativism promotes tolerance and respect for diverse
cultures, it could unintentionally reinforce the notion that certain cultures, including Muslim

culture, are inherently incompatible with democracy, social justice, and gender equality.

This presentation, in sum, provides a comprehensive critique of the many faces of the concept
of Muslim exceptionalism, and its counterproductive political implications. It presents two
counter argument to demystify the myth of Muslim Exceptionalism: Firstly, it advocates for the
concepts of “multiple modernities” and “pluri-universalism” to challenge the ethnocentric idea
of Western universalism as well as cultural particularism associated with the orientalism in
reverse and cultural relativism. Secondly, it examines concrete examples of movements
advocating for gender, environmental, and socio-political justice in Muslim contexts. These

movements challenge multiple manifestations of the discourse of Muslim Exceptionalism.

Miisliiman Istisnacihgmin Tiirlii Yiizleri: Oryantalizm, Yerlicilik/Yerlilik ve Kiiltiirel

Goreceliligin Elestirisi

"Miisliman istisnacilig1" fikri, Miisliiman Kkiiltiiriniin diger kiltiirlerden temelde farkl
oldugunu ve dogasi geregi demokratik degerlerle bagdasmayacagini 6ne stiirmektedir. Cagdas
MENA hareketlerinin (Arap Bahari, Tiirkiye'nin Gezi Parki hareketi ve 2009'dan bu yana
Iran'daki demokrasi yanlis1 hareketler) krizinden sonra yeniden canlanan bu sdylem,
MENA’daki otoriterligin kalicilhigindan ve demokratik toplumsal hareketlerin krizinden
Miisliimanlarin kiiltiiriinii ve dinini sorumlu tutmaktadir. Bu sunum, s6z konusu sdylemin

epistemolojik koklerini, entelektiiel kusurlarini ve siyasi sonuglarini incelemektedir. Dahasi, bu
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fikrin Oryantalizm, tersinden Oryantalizm (dinci ve milliyetgi yerlicilik) ve kiiltiirel
goreceliligin belirli bir okumasi gibi birbirine zit goriinen bazi goriisler tarafindan paylasildig:

gosterilecektir.

Oryantalizm, Miisliiman kiiltliriinii ¢esitlilikten ve faillikten yoksun yekpare bir varliga
indirger; kliseleri siirdiiriir ve Miislimanlarin demokratik idealleri benimsemekten aciz oldugu
algisin1 besler. Tersine Oryantalizm, hem dinci hem de milliyetgi yerlicilik bigimlerinde,
Miisliiman ve/veya Orta Dogu kiiltiiriiniin istisnai olarak benzersiz, saf, homojen oldugu ve
"Batili" normlarla ¢atisma halinde kaldig1 seklindeki 6zcii fikri giiclendirmektedir. Tersine
Oryantalizm, belirli siyasi hedeflere hizmet etmek icin "self-apartheid" ve sahte kiiltiirel
ikilikleri siirdiiriir. Ilging bir sekilde, bazi kiiltiirel gorecelilik anlatilari da Miisliiman
istisnacilig1 sdylemiyle i¢ ice gecmistir. Kiiltiirel gorecelilik farkl kiiltiirlere hosgorii ve saygiy1
tesvik ederken, Miisliman kiiltiirii de dahil olmak tizere belirli kiiltiirlerin dogas1 geregi
demokrasi, sosyal adalet ve toplumsal cinsiyet esitligi ile bagdasmadigi fikrini istemeden de

olsa pekistirebilir.

Bu sunum, 6zetle, Miisliiman istisnaciligr kavraminin bir¢ok yiizlinlin ve zarar verici siyasi
sonuglarinin kapsaml bir elestirisini sunmaktadir. Miisliiman Istisnacilig1 mitinin gizemini
¢dzmek icin iki kars1 argiiman sunmaktadir: Ilk olarak, etnosentrik Bat1 evrenselciligi fikrinin
yani sira tersine oryantalizm ve kiiltiirel gorecelilikle iligkili kiiltiirel tikelcilige meydan okumak
icin "coklu modernlikler" ve "coklu evrenselcilik" kavramlarini savunmaktadir. ikinci olarak,
Miisliiman baglamlarda toplumsal cinsiyet, ¢cevre ve sosyo-politik adaleti savunan hareketlerin
somut drneklerini incelemektedir. Bu hareketler, Miisliiman Istisnacilifi sdyleminin cesitli

tezahiirlerine meydan okumaktadir.

Anahtar kavramlar: Miisliiman istisnaciligi, tersine oryantalizm, kiiltiirel gorecelik, ¢oklu

modernlikler

02.11.2023 PERSEMBE/THURSDAY
Acilis Konusmasi/Opening Lecture
Oryantalizm ve islam Arastirmalari- Miirteza Bedir

Oryantalizm, diger bilimsel yaklagimlarin dnyargilarindan ayri bir tavir olarak ¢ok elestirildi.
Kuskusuz bu elestiriler hakli bir temele dayaniyordu. Ancak oryantalizmin 6n yargilarinin bir
kismi aslinda modernitenin bilimsel on yargilarinin bir yansimasi olarak goriilmelidir. Bati

merkezci bilimsel yaklagimin tiim diger kiiltiirlerdeki bilimselligi yaftalayan anlayist
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oryantalizmin bilimsel yaklagimlarin1 da etkilemesi kaginilmazdi. Ancak oryantalizmin ayni
zamanda modern bilimsel usul ve kuramlarin sahip oldugu avantajlari da biinyesinde
barindirdig1 gergegini son 50 yilda oryantalizm yapilan elestiriler goz ardi etme egilimindedir.
Islam arastirmalarinda oryantalizmin kuskusuz pek ¢ok yanlis varsayim ve dnyargilar iirettigi
ve hukuktan felsefeye, siyasetten doga bilimlerine pek cok hatali hiikiimlere bu varsayim ve
Onyargilar sebebiyle diistiigiinde kusku yoktur. Mesela siyaset yazilarinin herhangi bir bilimsel-
ahlaki kaygi tasimaksizin salt konjonktiirel belirlemelere maruz kaldigi, hukukun kuramsal
kalip uygulamaya yabancilasarak kendisini degisime kapattigi, yani ictihadi terk ettigi,
hadislerin ve ilk yiizyila ait Islami gelenek bilgisinin biiyiik 6l¢iide uydurma oldugu, kelamin
ve felsefenin 6zgiinliik icermedigi gibi pek cok hiikiim oryantalizmin tiim elestirilere ragmen

hala belirli bir diizeyde savunmaya devam ettigi kabullerdir.

Diger yandan Islam arastirmalarinin oryantalizmin eszamanli olarak yine hakim modernite
baskis1 altinda Miisliiman alimler/akademisyenler tarafindan dontistiiriilmesi olgusunu da
dikkate almamiz gerekir. Ulus-devletlerin 1920’ler, 1930’lardan itibaren ortaya c¢ikmasiyla
Islam ilim geleneginin sozciileri olan ulema yeni yiiksek egitim kurumlarinda islami gelenegin
bilimsel yaklagimlarina doniik ciddi elestiriler gelistirdiler ve bu elestirilerin hasilas1 olarak
Islam ilim geleneginin disiplinlerini kuramsal ve ydntemsel agidan doniistiirdiiler. Miisliiman
alimler/akademisyenlerce gelistirilen yeni fikir ve kabullerin biiyiik 6l¢iide oryantalizmin
kabulleriyle ortiismesi bir tesadiif olmasa gerekir. Burada oryantalizmin modern Miisliiman ilim
zihnini etkilemesinden s6z edilse de bu ortiismenin sadece s6z konusu tek tarafli etkiyle
aciklanmasi yeterli degildir. Her iki kampin yaklasimlarindaki ortak kabulleri belki modernite
etkisi altindaki zihinlerin Islam tarih ve gelenegine bakista ortaya ¢ikardigi tepkiler olarak
okumak daha dogru olabilir. Mesela gerileme edebiyati her iki kampin ortak kabuliidiir ve
biiylik olasilikla giiniimiizden ge¢mise bakmak ve gecmisi halihazir durumdan hareketle

degerlendirmekten kaynaklidir.

fslam galismalarinda modern Miisliiman alim/akademisyenlerin gelistirdikleri yeni yontem ve
bilimselligi oryantalizmin yontem ve bilimselligiyle kiyasladigimizda oryantalizmin tiim
yukarida sozii edilen zaaflarina ragmen bazi agilardan modern Miisliiman bilim ¢abalarindan
cok daha bilimsel kriterlere riayet ettigini sdyleyebiliriz. Clinkii eski kuram ve yontemleri terk
ettikten sonra modern Misliman akademik yazin maalesef batidaki muadillerininkinin
standardin1 heniiz gelistirememistir. Oryantalizmi elestirirken bu olguyu da mutlaka g6z 6niinde
bulundurmak durumundayiz. Kuskusuz bati1 bilim geleneginin elestirel diisiiniise sahip olmasi

oryantalizmi de etkilemis ve artik oryantalizm 20. Yiizyilin ilk yarisindaki gibi ¢ok rahat bir
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sOyleme sahip degildir, isi ¢ok daha zordur. Bunun nedeni Miisliiman diinyanin bilimsel
teamiillerindeki olumlu geligsmelerle batida Miisliiman azinliklarin akademik cevrelere dahil
olmasiyla oryantalizmin daha siki bir denetimle karsi karsiya kalmasidir. Bu g¢alismada
oryantalizmi artik Islam arastirmalarma sadece disardan bakan bir gdz olarak
degerlendirilemeyecegi olgusuna dikkat cekecegim. Aksine bugiin oryantalizmin ic¢inde
Miisliiman diinyadaki akademik ¢evrelerle bati Avrupa’daki Miisliiman topluluklar da dahildir.
Bu olgu Islam arastirmalarinda elestirel diisiinceyi ¢ok daha miimkiin kilan bir firsat

dogurmaktadir.

Anahtar kelimeler: Avrupa merkezcilik, bilimsel dnyargi, Islam ¢alismalari, hadis, fikih, geri

kalma
Orientalism and Islamic Studies

Orientalism was much criticized as an attitude separate from the prejudices of other scientific
approaches. Undoubtedly, these criticisms were justified. However, some of the prejudices of
Orientalism should actually be seen as a reflection of the scientific prejudices of modernity. It
was inevitable that the Western-centered scientific approach, which stigmatized the science of
all other cultures, would also affect the scientific approaches of orientalism. However, the
criticism of orientalism in the last 50 years has tended to ignore the fact that orientalism also
embodies the advantages of modern scientific procedures and theories. There is no doubt that
orientalism in Islamic studies has produced many false assumptions and prejudices, and that
many erroneous conclusions in the fields of law, philosophy, politics, and natural sciences have
been based on these assumptions and prejudices. For example, the assumptions that political
writings are subject to purely conjunctural determinations without any scientific-moral
concerns, that the law has closed itself to change by alienating itself from theory and practice,
that is, it has abandoned ijtihad, that the hadiths and the knowledge of the Islamic tradition of
the first century are largely fabricated, and that theology and philosophy lack originality are all

assumptions that Orientalism continues to defend to a certain extent despite all criticisms.

On the other hand, in Islamic studies, we must also take into account the fact that orientalism
was simultaneously transformed by Muslim scholars/academics under the pressure of the
dominant modernity. With the emergence of nation-states in the 1920s and 1930s, the ulema,
the spokespersons of the Islamic scholarly tradition, developed serious critiques of the scientific
approaches of the Islamic tradition in the new institutions of higher education and, as a result

of these critiques, transformed the disciplines of the Islamic scholarly tradition theoretically
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and methodologically. It is therefore no coincidence that the new ideas and assumptions
developed by Muslim scholars largely overlapped with those of orientalism. Although the
influence of Orientalism on the modern Muslim scholarly mind is mentioned here, it is not
sufficient to explain this overlap only through this one-sided influence. It may be more accurate
to read the common assumptions in the approaches of both camps as the reactions of minds
under the influence of modernity in the view of Islamic history and tradition. For example, the
literature of regression is a common assumption of both camps and most likely stems from

looking at the past from the present and evaluating the past in terms of the current situation.

When we compare the new method and scientific approach developed by modern Muslim
scholars/academics in Islamic studies with the method and scientific approach of orientalism,
we can say that despite all the above-mentioned weaknesses of orientalism, it complies with
much more scientific criteria than modern Muslim scientific efforts in some respects. This is
because, having abandoned the old theories and methods, modern Muslim academic literature
has unfortunately not yet developed to the standard of its western counterparts. We have to take
this fact into consideration when criticizing Orientalism. Undoubtedly, the critical thinking of
the western scientific tradition has also affected orientalism. For this reason, Orientalism no
longer has such an easy discourse as it did in the first half of the 20th century; its job is much
more difficult. The reason for this is that with the positive developments in the scientific
practices of the Muslim world and the inclusion of Muslim minorities in academic circles in the
West, orientalism has faced a stricter control. In this paper, I will draw attention to the fact that
Orientalism can no longer be considered as an outsider's eye on Islamic studies. On the contrary,
Orientalism today includes academic circles in the Muslim world and Muslim communities in
western Europe. This phenomenon creates an opportunity that makes critical thinking in Islamic

studies much more possible.
Key words: Euro-centricism, scientific prejudice, Islamic studies, hadith, fiqih, arrearge.
10. OTURUM Oryantalizm ve Hadis Arastirmalari/Orientalism and Hadith Studies

e Sarkiyat Calismalarinda Yeni Bir Yaklasim: Jonathan A.C. Brown Ornegi- Dilek
Tekin

Edward Said’in Sarkiyatcilik kitabiyla somut hale gelen oryantalizme ydnelik olumsuz
yaklasimlar oryantalizm kavramina yiiklenen yeni anlamlardan rahatsizlik duyulmasina sebep
olmustur. Bunun neticesinde kavram tedaviilden kaldirilsa da oryantalizm sahasindaki

arastirmalar ve faaliyetler nihayete ermedi. Oryantalizm sahasinda elde edilen birikim Dogu
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arastirmalari, Kuzey Afrika ve Asya Arastirmalari, Islam Arastirmalar gibi isimlendirmelerle
ifade edilen 6zel uzmanlik sahalarina doniistli ve tevariis edilen gelenek varligini1 bu sekilde
devam ettirdi. Ote yandan isimlendirmedeki farklilik sayesinde bu uzmanlik alanlarinda
Batili/Batili olmayan, Miisliiman/Gayr-i miislim pek cok arastirmaci yetisti. Bu tebligde
sorgulama ve arastirma siireci neticesinde Hristiyanhig1 terk ederek Islam’i tercih eden
Amerikali miihtedi Jonathan A.C. Brown’in Islam arastirmalarma 6zellikle de hadis ilmine
katkilar1 ele alinacaktir. Amacimiz Bati kiiltiiriinde dogmus, biliylimiis, yetismis, elestirel ve
sorgulayici bir zihne sahip Batili, Miisliiman olmas1 hasebiyle de kalben Dogulu olan bir Islam
arastirmacisinin  hadislerle ilgili temel meselelere yaklagimii ortaya koyarak birbirine
tamamen zit oldugu iddia edilen iki kiiltiiriin mezcedilmesinin imkanini dair bir yaklasim
aramaktir. Bunun i¢in bir Miisliiman olarak, Islam kiiltiiriinii icinde yetistigi Batili degerlerle
biitiinlestirerek yorumlamaya calisan Brown’in modern donemde tartisilan hangi hadis
meselelerini nasil ele aldig1, hangi paradigmadan hareketle nasil cevaplar verdigi tespit edilerek
bunun analizi yapilacaktir. Brown'in Batili birikiminin Hadis ilmine yaklagimina tesiri, etkileri
ve katkilar1 nelerdir? sorularinin izi siiriilecektir. Edward Said’in dedigi gibi “bilgi giictiir ve bir
sey lzerine ¢alisma onun {izerine kontrol kurma faaliyetidir.” Buradan hareketle Brown’in
Batidaki hadis aragtirmalarina ve oryantalistlerin hadislere yonelik iddialarina kars1 tutumu ve
degerlendirmesi de ayrica 6nemi haizdir. Zira o Batida hadislere yonelik olumsuz bakis acis1 ve
hadislerin sihhati ve kaynag ile ilgili tartismalara yazdig: kitaplar ve makaleleriyle, verdigi
konferanslarla cevap iiretmeye ve dogrusunu ortaya koymaya calisan bir arastirmacidir. Bu
tebligde Brown’1n hadisle ilgili tiim bu tartigmalara yaklasimi ve hadislere bakis agisini ortaya
koymak icin dncelikle Hadith: Muhammad’s Legacy in the Medieval and Modern World,
Misquoting Muhammad: The Challenge and Choices of Interpreting the Prophet’s Legacy adli

eserleri incelenecek ve diger kitap ve makaleleri de taranacaktir.
Anahtar Kavramlar: Edward Said, oryantalizm, hadis, Jonathan A.C. Brown, sithhat meselesi
A New Approach to Oriental Studies: The Case of Jonathan A.C. Brown

Negative approaches to orientalism, which became clear with Edward Said's book Orientalism,
caused discomfort with the new negative meanings attributed to the concept of orientalism. As
a result, although the concept was taken out of circulation, research and activities in the field of
orientalism did not come to an end. The knowledge gained in the field of orientalism has turned
into special fields of expertise, such as Oriental Studies, North African and Asian Studies, and
Islamic Studies, and the inherited tradition has continued to exist in this way. On the other hand,
thanks to the difference in nomenclature, many Western/non-Western, Muslim/non-Muslim
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researchers were trained in these areas of expertise. In this paper, the American convert
Jonathan A.C. Brown’s, who left Christianity and preferred Islam through the questioning and
research process contributions to Islamic studies, especially to the science of hadith, will be
discussed. Our aim is to look for to the possibility of an approach combining two cultures,
which are claimed to be completely opposite to each other, by revealing the approach of an
Islamic researcher, who was born, raised, brought up in Western culture, has a critical and
questioning mind, and is an Easterner at heart because of being Muslim. For this reason, as a
Muslim Brown, who tries to interpret the Islamic culture by integrating it with the Western
values in which he grew up, will be determined, and analyzed by determining which hadith
issues discussed in the modern period and how he answered them based on which paradigm.
What are the effects and contributions of Brown's Western knowledge on his approach to the
science of Hadith? questions will be focused on. Just as Edward Said said, “knowledge is power,
and working on something is the activity of gaining control over it.” From this point of view,
Brown's attitude and evaluation against hadith studies in the West and the claims of orientalists
about hadiths are also important. Because he is a researcher who tries to produce answers and
to reveal the truth with his books and articles and conferences about the negative point of view
towards hadiths and the authenticity and origin of hadiths in the West. In this paper, his books
of Hadith: Muhammad's Legacy in the Medieval and Modern World, Misquoting Muhammad:
The Challenge and Choices of Interpreting the Prophet's Legacy will be examined and his other
books and articles will be examined in order to understand Brown's approach to all these

discussions about hadith and his point of view will also be studied.
Keywords: Edward Said, orientalism, hadiths, Jonathan A. C. Brown, authenticity

e Mutavassit Oryantalistlerin Hadis Savunusu ve Paradigma Degisiminin imkani-

Fatma Kizil

Bati’da yaklasik olarak XIX. yiizyillda baslayan akademik hadis caligmalar1 kapsaminda
oryantalistleri; [gnaz Goldziher (6. 1921), Joseph Schacht (6. 1969), G. H. A. Juynboll (6. 2010)
gibi isimlerin temsil ettigi “siipheciler”, Patricia Crone (6. 2015), Michael Cook gibi isimlerle
0zdeslesmis “revizyonistler” ve Harald Motzki (6. 2019) ve Gregor Schoeler’in temsil giicli en
yiliksek ornekleri oldugu “mutavassit” oryantalistler seklinde ii¢ grupta ele almak miimkiin
goriinmektedir. Bu tebligde mutavassit oryantalistler arasinda bilhassa Motzki, Schoeler ve
Andreas Gorke’nin  c¢alismalarinda, siipheci ve revizyonist oryantalistlere hadis

tarihlendirmeleri baglaminda yonelttikleri tenkitler ele alinacak, s6z konusu oryantalistlerin
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caligmalarinin oryantalist paradigma icerisinden bir degisime neden olup olmadigi veya ileriye
doniik bu tiir bir degisimin imkani tartilacaktir. Ayrica revizyonist ve siiphecilere yonelik
tenkitlerine ragmen neden s6z konusu isimlerin hala oryantalist paradigma igerisinde
degerlendirildigi de calismalarindan 6rneklerle gdsterilecektir. Mutavassit oryantalistlerle diger
gruplarim fikir ayriliklarini takip edebilmek icin birbirlerinin g¢aligmalarina yazdiklari
degerlendirme ve tenkitlere dncelik verilecektir. Netice olarak oryantalistler i¢in daha Once
yapilan mutavassit-siipheci-revizyonist tasnifinin hala gecerli olup olmadigi hakkinda da bir

neticeye varilacaktir.
Anahtar Kavramlar: Hadis, oryantalizm, oryantalist paradigma, mutavassit oryantalistler

Defense of Hadith by the Middle-Ground Orientalists’ and the Prospect of a Paradigm
Shift?

Within the scope of academic hadith studies, began in the West in the nineteenth century,
orientalists can be divided into “skeptical scholars” represented by Ignaz Goldziher (d. 1921),
Joseph Schacht (d. 1969), G. H. A. Juynboll (d. 2010), “revisionists” identified with names such
as Patricia Crone (d. 2015), Michael Cook (d. 2015); and “middle-ground orientalists” with the
most representative examples of scholars such as Harald Motzki (d. 2019), and Gregor Schoeler
(d. 2019). In this paper, the criticisms of skeptical and revisionist orientalists in the context of
hadith dating in the works of Motzki, Schoeler and Andreas Gorke will be discussed, and
whether the works of these orientalists have caused a shift within the orientalist paradigm or
the possibility of such a change in the future will be discussed. Furthermore, examples from
their works will be used to demonstrate why middle-ground orientalists should still be
recognized within the orientalist paradigm despite their criticisms of revisionist and skeptical
scholars. The evaluations and criticisms of each other's works will be prioritized in order to
follow the differences of opinion between the middle-ground orientalists and other groups. As
a result, it will be determined whether the prior classification of orientalists as middle-ground,

skeptical, or revisionist is still valid.
Keywords: Hadith, Western hadith, orientalist paradigm, middle-ground orientalists

e Bati’da Son On Yilda Yapilan Hadis Cahsmalarinda Giincel Oryantalistik
Egilimler- Fatma Betiil Altintas

Oryantalizm, 18. yiizyilin sonundan itibaren akademik ilgi, filoloji aragtirmalari ile birlikte

somiirgecilik ve misyonerlik faaliyetlerinin etkisiyle akademik bir disiplin olarak sekillenmeye
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baglamistir. 1k olarak Hz. Peygamber’in hayatiyla ilgili konular cevresinde baslayan
caligmalar, 20. Yiizyilda Goldziher’in hadislerle ilgili Bati’da yazilmis miistakil ilk ¢alisma
kabul edilebilecek Muhammedanische Studien adli eseriyle birlikte, daha c¢ok hadislerin
giivenilirligi ve tarihlendirilmesini merkeze alan konular iizerinde yogunlagmistir. Hadislerin
metin, sened veya kaynaklarinin analiz edildigi ve kdkenini Kitdb-1 Mukaddes tenkidinden alan
cesitli yontemlerin 6n planda oldugu rivayetlerin giivenilirligi konusu, uzun siire ¢alismalarin
odak noktas1 olmustur. Son donemlerde, hadislerin giivenilirligine yonelik tartismalarin degisen
anlam/yorum teorileri; sosyal, siyasi, kiiltiirel sartlar; tarihsel ve felsefi tartigmalar sebebiyle
yerini biiyiik oranda metinlerin giivenilirligi yerine anlagilmas1 ve anlamlandirilmasi konusuna
biraktig1 zaman zaman dile getirilen bir iddiadir. Giincel tartigmalarin ve literatiiriin takibi
hususunda -bireysel bazi ¢abalar hari¢- ciddi bosluklarin varligi, hem bu iddianin hem de 21.
yiizyilda Bati’da gergeklestirilen giincel hadis ¢aligmalarinin genel karakteristiginin tespitini
giiclestirmektedir. Bu bildiri, siireli yayinlar kapsamindaki makaleler lizerinden Bati’da giincel
hadis c¢aligmalarinin son on yildaki egilim ve karakteristik 6zelliklerine odaklanacaktir. Bu
bildirinin amaci, 2012-2022 yillar1 arasinda Avrupa ve Amerika merkezli olarak yayinlanan
WoS ve Scopus gibi indeksler ile bunlar disindaki alan indekslerinde taranan akademik
dergilerde hadis alaninda yayinlanmis 6zglin makalelerin isim, 6zet ve anahtar kelimelerine
nitel analiz yontemlerinden icerik ve metin analizi uygulayarak son on yilda Bati’da yapilmis
hadis konulu c¢aligmalardaki giincel egilimler hakkinda tespitte bulunmak ve bu egilimlerin

onceki donemlerden farkli yonlerini yorumlamaktir.
Anahtar Kavramlar: Hadis, Oryantalizm, Siireli Yaynlar, Icerik Analizi, Metin Analizi, Egilim
Current Orientalist Trends in Hadith Studies in the West during the Last Decade

Orientalism emerged as an academic discipline in the late 18th century, influenced by academic
curiosity, philological research, colonialism, and missionary activities. Initially focused on the
life of Prophet Muhammad, studies in the 20th century increasingly delved into the reliability
and dating of hadiths. Notably, Goldziher's Muhammadanische Studien can be regarded as the
first significant Western work on hadiths. Western scholarship has long prioritized the
authenticity of hadiths, examining their matns, sanads, and sources, often drawing upon
methods derived from biblical criticism. However, more recently, it has been suggested that the
debate surrounding the reliability of hadiths has given way to discussions centered on
understanding and interpreting texts. This shift is attributed to evolving theories of meaning and
interpretation, as well as considerations of social, political, cultural, historical, and
philosophical contexts. Nonetheless, due to significant gaps in existing debates and literature,
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with few exceptions from individual scholars, it remains challenging to verify both this claim
and the overarching characteristics of contemporary Western studies on hadiths in the 21st
century. This paper will focus on the trends and characteristics of contemporary hadith studies
in the West over the last decade through academic articles in periodicals. To achieve this, a
qualitative analysis will be conducted, applying content and textual analysis to the titles,
abstracts, and keywords of original articles published in reputable academic journals indexed
in platforms such as WoS and Scopus. The focus will be on publications from Europe and
United States between 2012 and 2022. By interpreting the various dimensions of these trends
in relation to previous periods, this research endeavors to shed light on the state of contemporary

Western scholarship on hadiths.
Keywords: Hadith, Orientalism, Periodicals, Content Analysis, Text Analysis, Trend

11. OTURUM Felsefe’nin Aynasinda Oryantalizm/Orientalism in the Mirror of Philosophy
e Oryantalizmin “Klasik-Sonras1” ile Imtihani: Islam Felsefesi Baglaminda Bir

Degerlendirme- M. Ciineyt Kaya

Oryantalizmin tarihinde Islam diinyasinda felasife tarafindan iiretilen felsefenin &zel bir yerinin
oldugu soylenebilir. Modern Avrupa’nin insasinda Antik Yunan’a bahsedilen kurucu rol
diisiintildiiglinde, ayn1 kaynaktan beslenen felasifenin hem Antik Yunan’la olan iligkisi hem de
Latince ve Ibranice iizerinden Avrupa’min Antik felsefeyle tanismasindaki kritik roli,
oryantasitler acisindan erken tarihlerden itibaren 6nemli bir arastirma giindemi olmustur. Hig
siphesiz Antik Yunan ortak paydasi, nakli ilimlerle kiyaslandiginda, oryantalistlerin felsefeye
daha kolay niifuz etmelerini sagladigi gibi, mukayeseleri ¢alismalar yapmalarina da imkan
vermistir. Bu ¢aligmalar uzun yillar boyunca oryantalizmin Islam toplumlarina yénelik
onyargilariyla cesitli diizeylerde malul olsa da otuz yili geckin bir zamandir, gerek felsefenin
Antik Yunan’la iliskisinin mahiyeti, gerek felasifenin 6gretilerinin felsefi degeri, gerekse bu
ogretilerin etkileri acisindan daha mutedil bir yaklasima sahip olduklar1 sdylenebilir. Son on
yilda Islam diisiincesinin XIII. yiizy1l ve sonrasindaki durumuna yénelik oryantalist
caligmalarda artan ilginin beraberinde getirdigi belki de en 6nemli mesele ise s6z konusu
donemin mahiyetinin nasil belirlenecegi sorusudur. Bir yoniiyle “felsefe’nin ne oldugu
sorusunun merkezde yer aldig1r bu mesele, felsefe ile kelam ve tasavvuf arasindaki iligkilerin
sorgulanmasini i¢erdigi gibi modernlesme donemine kadar uzanan genis zaman dilimindeki
entelektiiel hayatin tiimiine dair yargilar1 da beraberinde getirmektedir. Bu tebligin amaci,

genellikle “klasik-sonrasi1” (post-classical) olarak atifta bulunulan bu déneme dair oryantalist
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caligmalardaki temel yoOnelimleri ortaya koyarak felsefe Ozelinde oryantalizmin giincel

goriiniimlerini yorumlamaktir.

Orientalism’s Trials with the «Post-Classical»: An Evaluation in the Context of Islamic

Philosophy

It can be asserted that the philosophy (falsafa) produced by philosophers (falasifa) in the Islamic
world occupies a unique position in the history of Orientalism. Given the foundational role
accorded to Ancient Greece in the construction of Modern Europe, the connection between
philosophy, which draws from the same source, and Ancient Greece, along with its critical role
in introducing Europe to ancient philosophy through Latin and Hebrew, has been a significant
focus of research for orientalists since early times. Undoubtedly, the common underpinning of
ancient philosophy has not only made it easier for orientalists to delve into philosophy in
comparison to the transmitted or traditional sciences in Islam but has also facilitated

comparative studies.

Although these studies have, for many years, existed at various levels with the biases of
orientalism towards Islamic societies, it can be affirmed that, for over thirty years, a more
moderate approach has been adopted concerning both the nature of falsafa’s relationship with
ancient philosophy, the philosophical value of the teachings of falasifa, and the impacts of these
teachings. In the last decade, perhaps the most crucial issue arising from the increasing interest
in orientalist studies regarding Islamic thought in the 12th century and beyond is the question
of how to determine the nature of this period. In one sense, this issue, which places the question
of what “philosophy” is at its core, involves an inquiry into the relationships between
philosophy, theology (kalam), and mysticism (tasawwuf). It also leads to judgments about

intellectual life over an extensive period dating back to the modernization period.

The objective of this paper is to interpret the current dimensions of orientalism in philosophy
by elucidating the fundamental trends in orientalist studies concerning this era, commonly

referred to as the “post-classical” period.

e Oryantalizm-Oksidentalizmin Otesinde: Charles E. Butterworth’iin Farabi ve

Ibn Riisd Okumasi- Ali Tekin

Bu bildirinin amaci Amerika’da dogup biiyiimiis, lisans ve lisansiistii egitimini bu iilkede almig
bir Islam mantikgis1 ve Islam felsefecisi olan Charles E. Butterworth’iin (d. 1938) Arap-islam

mantik ve felsefe gelenegi iizerine yaptig1 calismalart modern donemlerde ortaya c¢ikan ve
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akademik olmanin yani sira toplumsal ve politik yonleri de oldugu goriilen oryantalizm-
oksidentalizm tartigmalarinin 6tesine gegerek degerlendirmenin imkanini ortaya koymaktir. Bu
kapsamda Butterworth’iin iki biiyiik Islam mantik¢isi ve filozofu olan Farabi ve Ibn Riisd
{izerine kaleme ald1g1 ¢alismalardaki ydntem, bakis acisi, ve yorumlama tarzi ile, Farabi ve Ibn
Riisd’ilin Aristoteles serhlerinde izledikleri yontem, sahip olduklar1 bakis agilar1 ve yorumlama
tarzlar arasinda baglantilar kurulmaya ¢alisilacaktir. Gerek Butterworth’iin Farabi ve ibn Riisd
iizerine yaptig1 ¢alismalarin ve gerekse Farabi ve Ibn Riisd’iin Aristoteles iizerine serhlerinin
oryantalizm-oksidentalizm gibi paradigmalarin Gtesine gegebilen insani edimler olarak
yorumlanmas1 dogru olacaktir. Zira Farabi ve ibn Riisd Islam 6ncesi dénemde ve farkli bir
kiiltirde yasamis Yunanli bir filozof olan Aristoteles’in teorilerini benimsemekten
cekinmemislerdir. Butterworth ise ayn1 zamanda Fransa’da Rousseau lizerine doktora yapmis
olmasina ve farkli Bat1 dillerini de bilmesine ragmen hayatini islam filozoflarinin teorileri
lizerine ¢alismaya adamistir. Butterworth’iin ‘Islam as a Civilization’, Rhetoric and Reason: A
Study on Averroes’ Commentary on Aristotle’s Rhetoric ve ‘Alfarabi’s Goal: Political
Phiilosophy, Not Political Theology’, ‘Translation and Philosophy: The Case of Averrroes’
Commentaries’ gibi caligmalarini, Farabi’nin Kitabu’l-Hurlf, Kitabu’l-Hatabe, Kitdbu’l-
Kiyasi’s-Sagir gibi kitaplarini ve Ibn Riisd’{in Faslu’l-Makal, Tefsiru M4 Ba‘de’t-Tabi‘a ve
Telhisu Kitabi’l-Kiyas gibi eserlerini inceledigimizde Butterworth’iin farkli bir kiiltiir ve
medeniyette yetismis filozoflara bakisinin Farabi ve ibn Riisd’iin Yunan filozofu Aristoteles’e

bakislarinin benzer oldugunu sdylememiz miimkiin géziikmektedir.
Anahtar Kavramlar: Oryantalizm, Mantik, Islam Felsefesi, Charles E. Butterworth

Beyond the Orientalism-Occidentalism: Charles E. Butterworth's Reading of Al-
Farabi and ibn Rushd

The aim of this paper is to reveal the possibility of evaluating studies of Prof. Charles E.
Butterworth (b. 1938), a great Arabic logic and philosophy scholar who was born and raised in
United States of America, received his undergraduate, MA and PhD degrees in this country, on
the Arabic-Islamic logic and philosophy tradition by going beyond the discussion of
orientalism-occidentalism, which emerged in modern times and are seen to have social and
political aspects as well as being academic. In this context, we will try to establish connection
between Butterworth’s method, perspective, interpretation style, in his studies on two great
Islamic logicians and philosophers Alfarabi and Ibn Rushd, and Alfarabi’s and Ibn Rushd’s
methods, perspectives, interpretation styles in their commentaries on Aristotle’s logicial and
philosophical works. It would be convenient to interpret both Butterworth’s studies on Alfarabi
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and Ibn Rushd; the commentaries on Aristotle by Alfarabi and Ibn Rushd, as human acts that
can go beyond the political paradigm like orientalism and occidentalism. Thus, Alfarabi and
Ibn Rushd did not hesitate to adopt the theories of the Greek philosopher who lived in the pre-
Islamic period and in a different culture. As for Butterworth, he devoted his life to studying
Islamic philosophers’ theories although he had also PhD on Rousseau in France and knew
different Western languages. When we examine Butterworth’s studies like ‘Islam as a
Civilization’, Rhetoric and Reason: A Study on Averroes’ Commentary on Aristotle’s Rhetoric
ve ‘Alfarabi’s Goal: Political Philosophy, Not Political Theology’, ‘Translation and Philosophy:
The Case of Averrroes’ Commentaries’, Alfarabi’s books like Book of Letters, Book of
Rhetoric, and Book of Short Syllogism and Ibn Rushd’s works like the Decisive Treatise, Long
Commentary on Metaphysics and Middle Commentary on Syllogism, it is possible for us to say
that Butterrworth’s perspective on philosophers in the different culture and civilization is

similar to Alfarabi’s and Ibn Rushd’s perspective on Greek philosopher Aristotle.
Keywords: Orientalism, Logic, Islamic Philosophy, Charles E. Butterworth

e Islam Felsefesi Cahsmalarinda Oryantalizmin Déniisiimii: Baglam-bagimh ve

Coklu Yorumlamaya Gegcis- Kiibra Bilgin Tiryaki

Islam felsefesi caligmalarinin dnemli bir kismi halihazirda oryantalist {iretimin bir parcasi olan
Ortadogu-islam Arastirmalar1 Merkezlerinde siirdiiriilmektedir. Kurumsal siireklilikle birlikte
ozellikle son yirmi yil icerisinde Islam felsefesi, kelam1 ve tasavvufunu igine alan Islam
nazariyati alaninda yapilan calismalar ele alinan donem, kapsam bakimindan genislemeye
baslamistir. Ayrmtilandirilan bu ¢alismalarin da etkisiyle Islam nazariyatindaki meselelere,
alimlamadan ziyade Bat1 diisiincesiyle etkilesimi igerisinde bakma gerekliligi yontemsel olarak
baskin bir tavir haline gelmistir. Bu durum Islam nazariyatinm iiretildigi 9.yiizy1l-19.yiizyil
araliginin, felsefe tarihinin akisi igerisinde kesintisiz bir sekilde degerlendirilmesi gerekliligini
ortaya ¢ikarmistir. S6z konusu okumanin belli donemlere yogunlasan temsilcileri olan Richard
Sorabji, Peter Adamson ve Dag Nikolaus Hasse gibi isimler ¢cagdas oryantalist caligsmalar
icerisinde One ¢ikmaktadir. Etkilesim-bagimli olarak adlandirdigimiz bu yeni yaklagimin iliski
kurulan aragtirma nesnesine dair 6nceki oryantalist ¢alismalar dikkate alindiginda nasil bir
farklilik ortaya c¢ikardigi bu teblig icerisinde cevaplanmasi gereken temel meseleyi
olusturmaktadir. Etkilesim-bagimli yaklasimdan kasit, edilgin bir alimlama yerine islam
nazariyati ve Bati diisiincesi arasindaki etkilesim noktalarini agiga ¢ikarmaya odaklanan bir

yaklasimin benimsenmesidir. Islam felsefesinin kesintisiz bir felsefe okumasi igerisinde
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edindigi bu yeni baglaminda 6ncesine nispetle degisen ve siireklilik arz eden hususlarin neler

oldugu Sorabji, Adamson ve Hasse’nin yorumlama bigimleri dikkate alinarak incelenecektir.

The Transformation of Orientalism in the Study of Islamic Philosophy: Transition to

Interaction Dependent Interpretation

A significant portion of Islamic philosophy studies are currently carried out in the Centers for
Middle Eastern-Islamic Studies, which are part of the Orientalist production. Along with
institutional continuity, especially in the last two decades, studies in the field of Islamic theory,
which includes Islamic philosophy, theology and sufism, have started to expand in terms of the
period and scope. With the influence of these elaborated studies, the necessity of looking at the
issues in Islamic theory in terms of its interaction with Western thought rather than reception
has become a methodologically dominant attitude. This has led to the necessity of an
uninterrupted evaluation of the 9th century-19th century period in which Islamic theorizing was
produced within the flow of the history of philosophy. Names such as Richard Sorabji, Peter
Adamson and Dag Nikolaus Hasse, who are the representatives of this reading focusing on
certain periods, stand out in contemporary orientalist studies. The main issue to be answered in
this paper is how this new approach, which we call interaction-dependent, differs from previous
orientalist studies in terms of the object of research with which the relationship is established.
What is meant by the interaction-dependent approach is the adoption of an approach that
focuses on revealing the points of interaction between Islamic theory and Western thought
instead of a passive reception. In this new context of Islamic philosophy within a continuous
philosophical reading, the issues of change and continuity will be analyzed by taking into

account the interpretation styles of Sorabji, Adamson and Hasse.

12. OTURUM Ortiik Oryantalizmler/Latent Orientalisms

e Edward Said’in Oryantalizm’ini Freud’un “Tekinsiz” Kavramiyla Yeniden

Okumak- Dilek Tiifek¢i Can

Tarihten Antropolojiye, Siyaset Biliminden Din Bilimine, Kiiltiirel Aragtirmalarindan Edebi
Elestirilere kadar daha bir¢ok alanda etkili olan ve 20. Yiizyilin son ¢eyregine 6zellikle
sOmiirge-sonrasi soylemleri ile hem Bati’nin hem Dogu’nun, ama en ¢ok da Bati’nin, kendisini
yeniden yorumlamasini saglayan Edward Said, 1978 yilinda yayinlanan Oryantalizm adli ¢i181r
acan eseriyle Beserl Bilimlere onemli katkilarda bulunmustur. Said, aslinda bu eserde
Ortadogu’da hi¢ bulunmamis veya Ortadogulu ile hi¢ tanigsma firsatt olmamis Batililarin,

Ortadogu hakkinda nasil olur da genel bir yargiya veya sabit bir diisiinceye sahip olabildiklerini

59



oldukga irdeleyici ve derinlikli bir bicimde sorgular. Said, bir taraftan Batidan Dogunun ne
kadar farkli goriindiigiinii yaptig1 tespitlerle ortaya koymaya calisirken diger taraftan da
ozellikle Avrupa ve ABD’nin Ortadogu halklarina karsi gelistirdigi basmakalip (stereotypical)
olan her tiirlii anlayis, olgu, diislince ve duygunun yeniden sorgulanmasinin gerekliligi izerinde
durur. Biitlin bunlar irdelerken Said, Oryantalizm’in aslinda Dogudan ziyade Batinin kendisi
ile ilgili oldugunu da ileri siirer. Diger bir deyisle, Bati Doguyu tanimlarken aslinda kendi
benmerkezci bakis agisi ile daha ¢ok kendini tanimlamaktadir. Bu ¢alismanin amaci Said’in
Oryantalizm adli eserindeki Bati’ya odaklanarak Batinin algiladigi sekilde Dogunun onlara
nasil goriindiigiinii Sigmund Freud’un “tekinsiz” (unheimlich/the uncanny) kavramiyla Ingiliz
edebiyatindaki eserlerden faydalanarak agiklamaktir. Freud 1919 yilinda Imago adli dergide
yayinladigr “Tekinsiz” (Unheimlich) baslikli makalesinde, “tanidik, bildik, yerli” gibi
anlamlara gelen “heimlich” kelimesinin zit anlami olan “unheimlich” kelimesini “bilinmeyen,
tanidik olmayan veya yerli olmayan” bir durumu ifade etmek i¢in kullanir. “Tekinsiz olan1” ise
dehset, korku ve kaygi gibi terimlerle agiklamaya ¢alisan Freud, bireyin “tekinsiz olan1” bu
sekilde algilamasiin temel nedenleri olarak “zihinsel belirsizlik”, “yabancilik hissi” ve “ait
hissetmeme” gibi durumlar1 gosterir. Tekinsizlik sadece bilingaltinin bastirilmasi ile ylizeye
cikan korku ve kaygi degil aym1 zamanda tanidik olanin yabancilagmasi ve Oznenin
yabancilasmanin etkisiyle yasadigi ¢aresizliktir. Dolayisiyla, Bati aslinda ne kadar Doguyu
gormezden gelirse o kadar zihinsel belirsizlik, yabancilik hissi ve ait olmama gibi birtakim
duygusal bosluklardan kendini koruyabilecegine inanir. Clinkii kendi varligini ancak bdyle bir

kontrolii elinde bulundurmasina baglar.
Anahtar Kavramlar: Edward Said, Oryantalizm, Tekinsiz, Dogu, Bati
Re-reading Edward Said’s Orientalism with Freud’s Concept of «Uncanny»

Edward Said, who was influential in many disciplines from history to anthropology, political
science to religious science, cultural studies to literary criticism and who made both the
Occident and the Orient, but most of all, the Orient reinterpret themselves in the last quarter of
the 20th century, remarkably with its post-colonial discourses, have made important
contributions to the Humanities with his groundbreaking work Orientalism, published in 1978.
Mainly, in this work, Said questions in a very probing and in-depth way how Westerners who
have never been to the Middle East or have never had the opportunity to meet with the Middle
Easterners can have a general judgment or fixed idea about the Middle East. On the one hand,
while trying to reveal how different the East looks from the West, on the other hand, Said
emphasizes the necessity of re-examining all kinds of stereotypical understandings, facts,
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thoughts, and emotions developed by particularly, Europe and the USA against the peoples of
the Middle East. While investigating all these, Said also argues that Orientalism is about the
West itself rather than the East. In other words, while the West defines the East, it also defines
itself more with its own egocentric perspectives. The aim of this study is to focus on the West
in Said's Orientalism and to explain how the East appears to them as perceived by the West,
using Sigmund Freud's "unheimlich/the uncanny" concept by making use of English literary
works. In his article entitled "Unheimlich", published in the journal Imago in 1919, Freud used
the term "unheimlich", which is the opposite of "heimlich", which means "familiar, familiar,
native", to express an "unknown, unfamiliar or not native" situation. Trying to explain the
"uncanny" with terms such as horror, fear and anxiety, Freud shows the occurrences such as
"mental uncertainty", "feeling of alienation" and "not belonging" as the main reasons for an
individual to perceive the "uncanny" in such ways. The uncanny is not only the fear and anxiety
that comes to the surface with the suppression of the subconscious mind, but also the alienation
of the familiar and, the helplessness that the subject experiences under the influence of
alienation. Therefore, the West believes that the more it ignores the East, the more it can protect
itself from some emotional voids such as mental uncertainty, feeling of alienation, and non-

belonging. Because it attributes its own existence only to the fact that it has such control.
Keywords: Edward Said, Orientalism, Uncanny, Orient, Occident
e Batih Mizah Dergilerinde Cizgilerle Oryantalizm- Murat Yilmaz

Bat1 ile Dogu arasinda meydana gelen iliskileri ve kiiltiirel ayrimlar1 anlamlandirmada bir
diisiince sekli ve bilgi iiretme alani olarak oryantalizm ortaya ¢ikmistir. Oryantalizmde Bati
0zne olarak kendisini merkeze yerlestirmekte ve bu merkezin ¢evresinde teki, yani Dogu’yu
konumlandirmaktadir. Oryantalist bakis agis1 tarafindan iiretilen bilgiyle 6teki olarak kabul
edilen Dogu’nun igerigi olusturulmakta ve sinirlar ¢izilmektedir. Oryantalist bilgi, 6tekinin
geri ve eksik oldugunu vurgulamaya yarayan bir ispat niteligi tasimaktadir. Bu sekilde aslinda
gercekligi ifade etmeyen yapay bir Dogu imaji olusturulmaktadir. Oryantalist soylemin ortaya
koydugu algi Bati’nin zihin yapist icerisinde kdkleserek yasamaya devam etmektedir. Dogu
hakkinda olusturulan imajin kalicihgini saglamak adina onun devamli olarak islenmesi
gerekmektedir. Bu noktada kaleme alinan eserler yaninda karikatiirler de 6nemli bir rol
{istlenmektedir. Ozellikle siyasi icerikli mizah dergilerinde oryantalist sdylem iizerine insa
edilen Dogu imaji1 gorsel bir sekilde okuyuculara sunulmaktadir. Resimlerin insan zihni

iizerinde yarattig1 yansimayla oryantalist bilginin bu sekilde daha etkili hale getirilmesi
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miimkiin olabilmektedir. Dikkat cekilmek istenilen kavramlar ve o&tekini tanimlamada
kullanilan birtakim egzotik simgeler oryantalist bilgiyi isleyenlerin kaleminden ¢ikan ¢izgiler
araciligtyla kolayca okuyucuya sunulmaktadir. Oryantalist fantezilerin islenmesine katki sunan
bu yonii nedeniyle Bati’da ¢ikan bir¢ok mizah dergisinde Dogu imajini yansitan bir¢cok
karikatlir bulunmaktadir. Bu nitelikteki karikatiirlerin merkezinde ise Dogu’yu temsilen
Osmanli Devleti vardir. Bati’nin zihin yapisinda yer edinmis Tiirk ve Miisliman kimliginin
otekilestirilmesinde Osmanli sembol olarak kullanilmaktadir. Oryantalist bakis agisinda Tiirk
ve Miisliiman Osmanli {izerinden bir 6teki kurgusu yapilmaktadir. Bu ¢alismada Fransiz Milli
Kiitiiphanesi ve ABD Kongre Kiitiiphanesi kataloglart kullanilarak 1870-1920 arasinda
donemin One c¢ikan siyasi mizah dergilerinde tespit edilen karikatiirler incelenecektir.
Calismanin 6zgiinliigiinii koruma adina daha 6nce oryantalist diisiince agisindan ele alinmamis
karikatiirler tercih edilecektir. Karikatiirlerde oryantalizmin hangi simgelerle islendigi, 6tekini
tanimlamada karakterlerin ne sekilde 6n plana ¢ikarildigi ve yaratilan kurgunun tarihsel
gecerliligi tartisilacaktir. Calisma sonucunda oryantalist bilginin Bati merkezli yapisinin

iretiminde karikatiirlerin tasidigi islev ortaya koyulacaktir.
Anahtar Kavramlar: Dogu Imaji, Oryantalizm, Otekilestirme, Siyasi mizah
Orientalism in the Western Humor Magazines

Orientalism has emerged as a way of thinking and domain of producing knowledge in
interpreting the relationships that have formed between the East and the West and the cultural
differences. In orientalism, the West places itself in the center as the subject, and positions the
other, i.e. the East, around this center. The content of the East that is considered as the other is
created and its borders are drawn with the knowledge produced by the Orientalist point of view.
Orientalist knowledge qualifies as a proof which serves to emphasize that the other is
undeveloped and incomplete. Thus, in fact, an artificial image of the East which does not reflect
the reality is created. The perception put forward by the orientalist discourse continues to live
by taking roots within the mentality of the West. The image created about the East must be
constantly dealt with in order to ensure its continuance. At this point, the caricatures also play
an important role besides the works authored. The image of the East built on the orientalist
discourse especially in the humor magazines with political content is presented to the readers
visually. Through the reflection created by the pictures on human mind, it can be possible to
render the orientalist knowledge more effective as such. The concepts that are wanted to be
drawn attention to and various exotic symbols used in identifying the other can be easily
presented to readers by means of the lines drawn by the pen of those who process the orientalist
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knowledge. Due to this aspect that contributes to processing of the orientalist fantasies, there
are many caricatures reflecting the image of the East in many humor magazines circulated in
the West. The Ottoman State is in center of such caricatures as the representative of the East.
The Ottoman is used as a symbol in marginalization of the Turkish and Muslim identity
established in the mentality of the West. In the orientalist point of view, a fiction of the other is
made on the Turkish and Muslim Ottoman. This study will examine the caricatures found in the
prominent political humor magazines of the period between 1870 and 1920 using the catalogs
of the French National Library and the US Congress Library. In order to maintain the
authenticity of the study, the caricatures that have not been addressed in terms of orientalist
thinking before will be preferred. It will be discussed with which symbols orientalism is dealt
with in the caricatures, how the characters are put in the forefront in identifying the other, and
historical validity of the fiction created. The function held by the caricatures in generation of

the West-centered structure will be revealed as a result of the study.
Keywords: Image of the East, Orientalism, Marginalization, Political humor
e Tintin au Congo’da Somiirge Mirasi: Oryantalizm Uzerine Bir Analiz- Bahar Koca

Cizgi romanlar genellikle edebi bir form olarak g6z ardi edilir, ancak zamanlarinin kiiltiirel ve
politik iklimi hakkinda giiclii veriler sunabilirler. Hergé'nin Tintin au Congo adli eseri, 1930'da
yayimlanan ve o zamandan beri somiirgeci/irk¢r imalart nedeniyle pek ¢ok Fransizca konusan
entelektiiel tarafindan hem yaygin hayranlik goren hem de elestiri alan bir ¢izgi roman dizisi ve
cocuk kitabidir. Eser ilk olarak Le Petit Vingtieme gazetesinde dizi olarak yayimlanmistir. Kitap
haline getirilmeden Once yaratici kurgusu ve merak uyandiran olay orgiisiiyle ¢ok popiiler
olmustur. Tintin au Congo, 20. yiizyilin baslarinda Bati toplumunda yaygin olan Oryantalist
bakis agisinin baslica 6rneklerinden biridir. Bu ¢izgi roman, Afrikalilart Avrupalilardan daha az
zeki ve gayrimedeni olarak tasvir etmektedir. Afrika egzotik veya gizemli bigcimde tasvir
edilmis olmakla birlikte kitada var olan zengin cesitliligi géz ardi etmistir. Afrikalilar, Tintin
gibi beyaz kahramanlarin rehberligine ihtiya¢ duyan itaatkar ve egitimsiz karakterler olarak
betimlenmistir. Hergé'nin illiistrasyonlar1 Bati toplumlarinin tarihsel olarak Batili olmayan
kiiltiirleri sanatsal temsilleri araciligiyla fetislestirme ve egzotiklestirme bigimlerini
orneklemektedir. Bu ¢izgi romandaki Afrikalilarin karakterizasyonu, onlarin derinligi veya
karmasikligi olmayan tek boyutlu ve dis miidahale olmadan kendilerini gelistiremeyen
karikatiirlere indirgenmistir. Avrupalilarin Afrikalilardan {istiin oldugu ve medeniyeti Afrika'nin

"vahsi" kitasina getirmek icin ahlaki bir yiikiimliilige sahip olduklari dile getirilmistir. Ote
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taraftan Tintin au Congo isimli eser wrkla ilgili inanglarin agik¢a kolonizasyon amaciyla
kullanildig1 Avrupa merkezci tutumu yansitan belirli bir tarihsel baglamda olusturulsa da edebi

ve kiiltiirel tarihin 6nemli bir eseri olarak kabul edilmelidir.

Calisma igerisinde bahsi gegen esere iligskin ii¢ ana nokta incelenecektir: Birincisi, Hergé'nin
Afrikalilar tasviri (Afrikalilarin yalnizca medenilesmek i¢in Avrupa rehberligine ihtiya¢ duyan
"vahsiler" olarak goriilmesi ve Avrupa'dan gelen kolonyal zihniyet); ikincisi, farkli etnik
kokenlerden insanlar1 temsil etmek i¢in giyim veya fiziksel 6zellikler gibi gorsel kodlari nasil
kullandig1; tgilinciisli, Afrikalilarin sadece goriiniisleri agisindan degil, aynt zamanda
gelenekleri ve pratikleri agisindan da nasil tasvir edildigi. Bu noktalar yakindan incelenerek, o
donemde sOmiirgecilik ideolojisinin toplumda ne kadar derine yerlesti§i anlasilabilir.
Dolayistyla okuyucular da bu eserin yalnizca eglence degerini degil, ayn1 zamanda kolonyal
baglamlarda etkili olan gii¢ dinamikleri hakkinda altta yatan mesajlar1 fark edecektir. Tintin au
Congo gibi calismalarin incelenmesiyle baskin kiiltiirel kurumlarin belirli ¢ikarlara hizmet
ederken digerlerini marjinalize eden Onyargili temsilleri nasil insa ettigi daha 1yi anlasilabilir.
Bu farkindalik, farkli dénemlere veya toplumlara ait kiiltiirel iiriinleri analiz ederken, ilk
incelemede gbze ¢arpanin dtesinde daha derin incelemeye duyulan ihtiyacin altini ¢izmektedir.
Bu calisma, Hergé'nin ikonik eserinin sayfalarinda derinlemesine koklesmis temalari
incelerken, onun hem edebi 6nemini hem de kiiltiirel agmazini gz onilinde bulundurmaktadir.
Edward W. Said'in ¢igir acan Oryantalizm calismast gibi ¢aligmalardan orneklerle birlikte
Oryantalizm teorisi iizerine yakin tarihli akademik arastirmalarit kullanip bu sorunlar soz
konusu eser baglaminda elestirel bir sekilde analiz, belirli temsillerin bugiin diinyanin dort bir

yanindaki okuyucularda algilar1 nasil sekillendirmeye devam ettigini anlamak adina énemlidir.
Anahtar Kavramlar: Hergé, Tintin au Congo, Somiirge edebiyati, Oryantalizm
Colonial Legacy in Zintin au Congo: An Analysis on Orientalism

Comics are often overlooked as a literary form, but they can provide powerful insights into the
cultural and political climate of their time. Hergé's Tintin au Congo is a comic strip and
children's book published in 1930 that has since been widely admired and criticized by many
French-speaking intellectuals for its colonialist/racist overtones. The work was first published
as a series in the newspaper Le Petit Vingtiéme. Before it was published as a book, it was very
popular for its creative fiction and intriguing plot. Tintin au Congo is a prime example of the
Orientalist perspective prevalent in Western society in the early 20th century. This comic depicts

Africans as less intelligent and uncivilized than Europeans. Africa is portrayed as exotic or
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mysterious, but ignores the rich diversity that exists on the continent. Africans are depicted as
submissive and uneducated characters who need the guidance of white heroes like Tintin.
Hergé's illustrations exemplify the ways in which Western societies have historically fetishized
and exoticized non-Western cultures through their artistic representations. The characterization
of Africans in this comic strip reduces them to one-dimensional caricatures without depth or
complexity, unable to develop themselves without outside intervention. Europeans are said to
be superior to Africans and have a moral obligation to bring civilization to the "savage"
continent of Africa. On the other hand, Tintin au Congo should be considered an important
work of literary and cultural history, even though it is set in a specific historical context that
reflects a Eurocentric attitude in which beliefs about race are explicitly used for colonization

purposes.

Three main points about this work will be analyzed in this study: First, Hergé's depiction of
Africans (the colonial mentality from Europe and the view of Africans as "savages" who only
needed European guidance to civilize); second, how he uses visual codes such as clothing or
physical features to represent people of different ethnicities; third, how Africans are depicted
not only in terms of their appearance but also in terms of their customs and practices. By closely
examining these points, one can understand how deeply entrenched the ideology of colonialism
was in society at the time. Readers will therefore recognize not only the entertainment value of
this work, but also the underlying messages about the power dynamics at play in colonial
contexts. Through the study of works like Tintin au Congo, one can better understand how
dominant cultural institutions construct biased representations that serve certain interests while
marginalizing others. This awareness underscores the need for deeper scrutiny when analyzing
cultural products from different eras or societies, beyond what is apparent on first inspection.
This study considers both the literary significance and the cultural predicament of Hergé's
iconic work, examining themes deeply rooted in its pages. Using recent scholarship on
Orientalist theory, along with examples from works such as Edward W. Said's groundbreaking
study of Orientalism, and critically analyzing these issues in the context of the work in question,
it is important to understand how certain representations continue to shape perceptions in

readers around the world today.
Keywords: Hergé, Tintin au Congo, Colonial literature, Orientalism

13. OTURUM Iislam Arastirmalarinda Oryantalizm/Orientalism in Islamic Studies
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e Batr’da Hakim Oryantalist Soylemden Farkli Islam Arastirmalarinin imkani: Los

Benii Codera Ekolii- Hatice Nur Dalkili¢

Ispanya’da Islam arastirmalar1 geleneg@ini siirdiiren kimselere oryantalist degil “arabista”
denmektedir. Buradaki Islam arastirmalari Avrupa’daki oryantalist calismalardan mesele ve
yontem acisindan farklilik arz eder. Bu yapisal farklilik, Ispanya tarihinde miindemic yaklasik
sekiz asr1 kapsayan Miisliiman Endiiliis varligindan kaynaklanmaktadir. Zamanla, bu alansal

egilim kendi 6zel aragtirmacilarindan olusan bir ekoliin dogmasini saglamaistir.

Bu tebligin amac1 Francisco Codera y Zaidin’i (1836-1917) eserleri, Onciiliik ettigi kuruluslar
ve alana katkilar1 agisindan ele almak ve dolayisiyla ispanyol arabizm gelenegi hakkinda bilgi
sunmaktir. Aslen Huescali olan Codera, ilk etapta Ispanya tarihiyle (6zelde Aragon) ilgili
calisma yapmaya yOnelmis, ardindan arastirmalari neticesinde Endiiliis tarihinin ilmi

gelenegiyle tanismis ve calismalarini bu alanda siirdiirmiistiir.

Codera’nim, ydntemleriyle Miisliiman Ispanya tarihine yonelik calismalara yeni bir boyut
kazandirdigy diisiiniilmektedir. Codera, islam kaynaklarma ve 6zelde el yazmalarina kolay
erisimi saglamak adina ciddi girisimlerde bulunmustur. Ibnii’l-Faradi’nin (6. 403/1013) Tarihu
ulemai’l-Endeliis adl1 eseri basta olmak iizere Endiiliis ilimler tarihi i¢in 6nemli basvuru
kaynag1 konumundaki tabakat literatiiriinii ve fehreseleri kendi olusturdugu bir ekip ile donemin
zor sartlarinda Biblioteca Arabigo-Hispana adiyla nesretmistir. Bu faaliyeti Ispanya’daki islam
arastirmalarina katkilarinin diizeyini gostermesi agisindan 6nem arz etmektedir. Bunun yani sira
olusturdugu gelenegi siirdiirecek bazi yakin talebeleriyle “Los Benli Codera” adiyla anilan bir
ekol de kurmustur. Julian Ribera y Tarragd, Miguel Asin Palacios, Angel Gonzalez Palencia bu

ekoliin 6nde gelen isimleri arasinda yer almaktadir.

Codera’nimn Islami ilimlere yaklastmi ve alana katkilarmin anlagilmasi, Ispanyol
arastirmacilarin Islam arastirmalarindaki genel tutumu ve calismalarmin anlamlandirilmasi
acisindan 6nem arz etmektedir. Dolayisiyla bu tebligde, Ispanya Islam arastirmalarina genel bir
perspektif sunmak ve Codera’nin hayati, calismalar1 ve miras biraktig1 ilmi gelenek hakkinda

bilgi verilmesi hedeflenmektedir.
Anahtar Kavramlar: Arabist, Endiiliis, Ispanya, Los Benfi Codera

The Possibility of a Different Islamic Studies from the Dominant Orientalist Discourse in

the West: Los Benii Codera School
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Researchers who perpetuate the tradition of Islamic studies in Spain are named “arabista’ rather
than orientalist. Islamic studies here varies with the orientalist studies in Europe on the subject
and methodology. This structural difference originates from the presence of the Muslim
Andalusia which spanned nearly eight centuries within the history of Spain. Over time, this

thematic tendency gave rise to emergence of a school consisting of their own researchers.

The objective of this paper is to discuss Francisco Codera y Zaidin’i (1836-1917) in terms of
his works, the institutions he pioneered and his contribution to the field, and thus to present
remarks on Spanish Arabism tradition. Codera, who is from Huesca originally, first studied on
the history of Spain (especially Aragon), and then, as a result of his research he became
acquainted with the scholarly tradition of Andalusian history and carried his studies on this

field.

It is thought that Codera has provided a new dimension to the studies on the history of Muslim
Spain through his methods. Codera took critical actions to provide easy access to Islamic
sources and manuscripts in particular. He published the tabaqat literature and the fahrasas which
are significant references for the history of Andalusian studies, notably Ibn al-Faradi’s (d.
403/1013) Tarikh ‘ulama’ al-Andalus under de name of Biblioteca Arabigo-Hispana with a team
he gathered under the challenging circumstances of the time. His activity is important in terms
of showing the level of his contributions to Islamic studies in Spain. In addition, he established
a school called "Los Benli Codera" with some of his close students who would continue the
tradition he formed. Julidn Ribera y Tarragd, Miguel Asin Palacios, Angel Gonzalez Palencia

are among the prominent names of this school.

Understanding Codera’s approach to Islamic studies and his contributions to the field is
substantial for interpreting the general manner and the works of Spanish researchers on Islamic
studies. So, it is aimed in this paper to present a general perspective on Spanish Islamic studies

and to give information about Codera's life, works and the scholarly tradition he handed down.
Keywords: Arabist, al-Andalus, Spain, Los Banii Codera

e Batih Ansiklopedi Literatiiriinde Kur’an Tarihine Dair Yaklasimlar: Encyclopedia

of the Quran Uzerine Bir inceleme- Esra Gozeler

Batili Islam arastirmalarmin yayin tecriibelerinden biri olarak ansiklopediler ilgili
literatiiriginde kurucu ve muteber esetrler olarak kabul edilir. Omegin The Encyclopaedia

oflslam yayin hayatina 1913 yilinda baglamis, bugilin iciincii baskisiyla varligini ve

67



otoritesinidevam ettirmektedir. Diger taraftan bu ansiklopedinin yayimi, XIX. yiizyil
somiirgecilik faaliyetleriyle iliskilendirilmistir. Buna gore The Encyclopaedia of Islam eserinin
temel amacmin sdémiirge yonetimi altinda olan Islam {ilkeleri hakkinda inceleme yaparak
somiirgecilik faaliyetlerine katkida bulunmak oldugu belirtilmistir. Bdylece bu ansiklopedi
Batinin Islam perspektifinin gii¢lii bir sekilde yerlesmesine katkida bulunmustur. Batil
ansiklopedik eserler geleneginin son temsilcisi ve sadece Kur’an ve Kur’an konularina iligkin
ansiklopedik yayin tecriibelerinden biri Encyclopedia of the Qur’an (EQ, Brill), XXI. Yiizyil
Batili caligmalar i¢inde 6nemli bir konuma sahiptir. Ansiklopedinin maddeleri, agirlikli olarak
Kur’an muhtevasi ve Kur’an ilimleri tizerine odaklanmaktadir. Bununla birlikte Kur’an’a dair
oncelikli ve biitiin konular1 igerdigi sdylenemez. Ornegin Kur’an sureleri iizerine miistakil birer
madde igermemesi ansiklopediye iligkin temel elestirilerden biridir. Bu tebligi Encyclopedia of
the Qur’an 6zelinde Batida Kur’an’in metin tarihine dair yaklagimlarin tarihini ele almaktadir.
Bu baglamda tebligde oOncelikle ansiklopedinin yazilis amaci, kapsami, Batili ansiklopedi
gelenegindeki konumu ve akademik karakteri degerlendirilmektedir. Bu giris dogrultusunda
teblig, ansiklopedide Kur’an metin tarihini ele alan maddeleri belirleyerek ilgili tasavvurlar1 ve

kaynaklari karsilagtirma yaparak tartigmaktadir.
Anahtar kelimeler: Kur’an, Kur’an Tarihi, Encyclopedia of the Qur’an, Batil1 Aragtirmalar,
Oryantalizm."

Approaches to the History of the Quran in Western Encyclopedia Literature: A Study on
Encyclopedia of the Quran

As one of the publishing experiences of the Western Islamic studies, encyclopaedias are
considered as founding and authoritative works in the relevant literature. For instance, The
Encyclopaedia of Islam started its publication life in 1913 and continues its existence and
authority today with its third edition. On the other hand, the publication of this encyclopaedia
was associated with the colonial activities of the nineteenth century. Accordingly, it was stated
that the main purpose of The Encyclopaedia of Islam was to contribute to colonial activities by
examining Islamic countries under colonial rule. Thus, this encyclopaedia contributed to the
strong establishment of the Western perspective on Islam. The Encyclopaedia of the Qur'an
(EQ, Brill), the last representative of the Western tradition of encyclopaedic works and one of
the only encyclopaedic publishing experiences exclusively on the Qur’an and Qur’anic subjects,
has a prominent position and role among the Western studies of the twentieth century. The

articles of the encyclopaedia focus mainly on the contentof the Qur’an and the sciences of the
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Qur’an. However, it cannot be said that it covers the primary and all topics related to the Qur’an.
For example, one of the main criticisms for the encyclopaedia is that it does not include a
particular article on the surahs of the Qur’an. This paper discusses the history of approaches to
the textual history of the Qur’an in the Western scholarship with a special focus on the
Encyclopaedia of the Qur’an. In this context, this paper first evaluates the purpose of the
encyclopaedia, its scope, its position in the Western encyclopaedia tradition, and its scholarly
character. It also identifies the articles in the encyclopaedia that deal with the textual history of
the Qur'an and discusses the relevant conceptions and their sources by comparing them.
Keywords: Qur’an, History of the Qur’an, Encyclopaedia of the Qur’'an, Western Studies,

Orientalism.

e Kaoklii Bir Sarkiyat Kurumu Olarak INALCO (Paris): Diinii ve Bugiinii- Ismail
Metin- Hakan Temir

Oryantalizm, bir¢cok tanim1 olmakla birlikte bir diisiince sistemi olarak tarihsel kokenleri 9. ve
10. Yiizyillara kadar giden, ilk zamanlar Islam karsithg ve misyonerlik amacina hizmet eden,
daha sonralar1 ise Hagli Seferleri, Ronesans ve reform hareketleri ile giiclenerek 1789 Fransiz
Ihtilali'nden sonra modern ddénemini yasayan tarihsel bir olgudur. Modern oryantalizmin
Fransiz Ihtilali'nden sonra ortaya ¢iktigmi sdylememiz yaniltict olmayacaktir (Yiicel, 2003:

86).

1873 yilinda Avrupa’nin ilk oryantalist kongresinin Paris’te ger¢eklesmesinin ardindan (Sibai,
1993: 36) ozellikle 19. yiizyilin basindan II. Diinya Savasi sonuna kadar oryantalist ¢alismalarin
baskenti Paris olmustur. Bu yiizden, oryantalizmin énemli merkezlerinden biri olan Fransa’da,
koklii bir sekilde kurumsallasma bu tarihlerden ¢ok Once baslamistir. Bununla birlikte,
oryantalist ¢aligmalarin Bati’nin diger bolgelerinde de gerceklestirildigi, bu alanda egitim ve
arastirma kurumlarimin olusturuldugu, oryantalist cemiyetlerin kuruldugu, yayin faaliyetlerinin
ise temel Islami kaynaklarin nesrinden terciime faaliyetlerine, arastirma eserlerinden sozliik ve

ansiklopedilerin yayimlanmasina kadar genis bir yelpazeye sahip oldugu goriilmektedir.

Fransa’da bazi oryantalist kurumlarin 16. yiizyildan itibaren kurulmasi ve devami bir devlet
politikasi haline gelmistir. Bunlardan Colleége de France /Fransa Koleji 1530 yilinda, Institut de
France/Fransa Enstitiisii 1635 yilinda kurulmustur. Yine Onemli kurumlardan Société
Asiatique/Asya Cemiyeti ise 1822 yilinda kurulmustur. Giiniimiizde 6nemli bir sarkiyat kurumu
olan INALCO (Institut National des Langues et Civilisations Orientales/Ulusal Dogu Dilleri ve
Medeniyetleri Enstitiisii), aslinda 1669 yilinda Fransiz devlet adami1 Jean-Baptiste Colbert (0.
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1683) tarafindan kurulan Ecole des Langues Orientales Vivantes/Yasayan Dogu Dilleri Okulu
adli kurulusun devami mahiyetindedir. Bu okul, zamanla birtakim isim degisimlerine
ugramakla birlikte, Fransiz ihtildli’nden sonra 1795’te yeni bir statiiye kavusturularak
Miisliiman iilkelerine gidecek el¢i, konsolos, tiiccar ve oryantalist kisilerin Dogu dillerini
ogrenebilecekleri ve Islam diinyasiyla ilgili toplu bilgileri alabilecekleri bir yiiksekokula

cevrilmistir (Bilici, 1996: 13/190).

Bu tebligimizde, Fransa’nin baskenti Paris’te bulunan INALCO’nun tarihsel islevi ve
giiniimiizde yiiklendigi misyon iizerinde durulacaktir. Bu kurumda, oryantalizm ya da sarkiyat
kavramlar artik ¢ok kullanilmasa da Dogu’nun tarihi, kiiltiirii, dini, dili ve sosyal yasantisi

iizerine aragtirmalar icerik, muhteva ve sekil degisikligi gostererek halen devam etmektedir.
INALCO (Paris) as a Well-established Orientalist Institution: Its Past and Present

Orientalism, although having multiple definitions, is a historical phenomenon that traces its
origins back to the 9th and 10th centuries and functions as a system of thought. Initially serving
anti-Islam sentiment and missionary purposes, it later gained strength through the Crusades, the
Renaissance, and reform movements, ultimately entering its modern period after the 1789
French Revolution. It would not be misleading to say that modern Orientalism emerged after

the French Revolution (Yiicel, 2003: 86).

Following the first Orientalist congress in Europe held in Paris in 1873 (Sibai, 1993: 36), Paris
became the capital of Orientalist studies, particularly from the early 19th century until the end
of World War II. Therefore, in France, one of the significant centers of Orientalism,
institutionalization began long before these dates. However, it is observed that Orientalist
studies were conducted in other regions of the West as well. Education and research institutions
were established, Orientalist societies were formed, and a wide range of activities, from the
publication of fundamental Islamic sources to translation activities, research works,

dictionaries, and encyclopedias, took place.

In France, the establishment of some Orientalist institutions dates back to the 16th century and
their continuation became a state policy. Among them, Collége de France was founded in 1530,
and Institut de France was established in 1635. Another important institution, Société Asiatique,
was founded in 1822. INALCO (Institut National des Langues et Civilisations
Orientales/National Institute of Oriental Languages and Civilizations), an important Oriental
studies institution today, is actually the continuation of an organization called Ecole des

Langues Orientales Vivantes/Living Oriental Languages School, which was founded in 1669
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by the French statesman Jean-Baptiste Colbert (d. 1683). Over time, this school underwent
several name changes and, after the French Revolution, in 1795, it was transformed into a higher
education institution where diplomats, consuls, traders, and Orientalist individuals who would
go to Muslim countries could learn Eastern languages and acquire collective knowledge about

the Islamic world (Bilici, 1996: 13/190).

In this paper, we will focus on the historical function of INALCO, located in the capital of
France, Paris, and the mission it currently undertakes. Although the terms Orientalism or
Oriental Studies are not used as extensively, research on the history, culture, religion, language,
and social life of the East continues to this day, undergoing changes in content, substance, and

form.
Keywords: Islam, History, West, Orientalism, France
e Enemy of the State: Citizenship, Muslimness and British Values- Claudia Radiven

In the last year, the UK has progressed in new and imaginative ways to curtails freedoms and
alter the social contract between the state and it’s citizenry. Muslims in the UK have had to face
significant negative attention through the Shawcross review of Prevent, the reignited calls for
policing ‘Pakistani Grooming Gangs’ and the recent ‘Nationalities and Borders Bill’ that puts
at risk the citizenship of approximately 6 million UK citizens. The articulation of ‘the Muslim
threat’ continues to be constituted by Orientalist and Islamophobic tropes of dangerous, brown
men, subjugated Muslim women and the looming security threat of terrorism. This research
investigates the continuing ways in which the discourses on the war on terror are shaped, and
how a global Islamophobic project is maintained, through the rhetoric of countering-terrorism
and maintaining the safety of particular groups at the expense of the freedom of others. The role
of the state continues to have a profound effect on the capabilities of a persecuted community
to organize, collectively fight for their rights, and participate as active and equal citizens. We
have seen endeavours to manage, control and, in some cases, make stateless the lives of UK
Muslims. Justified through language that is redolent of a colonial past and an all too regrettable
present that tries to justify the continued persecution of Muslims on the basis of preserving, in
the UK’s case, Britishness, British values and the British way of life. The War on Terror will
likely continue to redesign itself and certainly in the UK continue to mutate to fit the aims of a
government that has made it abundantly clear that Muslims citizenship is not a right but a

privilege that can be snatched away without notice.

Keywords: Orientalism; Counter-Terrorism; Citizenship; Islamophobia
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Devlet Diismani: Vatandashk, Miislimanhk ve Ingiliz Degerleri

Gegtigimiz y1l Birlesik Krallik, 6zgiirliikleri kisitlamak ve devlet ile vatandaslari arasindaki
sosyal sOzlesmeyi degistirmek lizere yeni ve yaratict yollar buldu. Birlesik Krallik’taki
Miisliimanlar, “Shawcross’un Onleme Incelemesi”, “Pakistanli Cetelere”ne yonelik yeniden
alevlenen polislik ¢agrilar1 ve yaklasik 6 milyon Birlesik Krallik yurttaginin vatandagligini riske
atan son “Milliyetler ve Siurlar Yasa Tasaris1” yoluyla 6nemli 6l¢iide olumsuz bir ilgiyle kars:
karsiya kaldi. ‘Miisliiman tehdidi’nin dile getirilmesi, tehlikeli, ‘kahverengi’ erkekler, boyun
egdirilmis Miisliiman kadinlar ve terdrizmin yaklasan giivenlik tehdidi gibi oryantalist ve
Islamofobik mecazlar tarafindan olusturulmaya devam etmektedir. Bu arastirma, terdrle
miicadele retorigi ve digerlerinin 6zgiirliigii pahasina belirli gruplarin giivenliginin saglanmasi
yoluyla terdrle savas sdylemlerinin nasil sekillendirildigini ve kiiresel bir islamofobik projenin
nasil siirdiiriildiiglinii incelemektedir. Devletin rolii, zuliim goéren bir toplulugun o6rgiitlenme,
haklar i¢in kolektif olarak miicadele etme ve aktif ve esit vatandaslar olarak katilim saglama
kabiliyetleri iizerinde derin bir etkiye sahip olmaya devam etmektedir. Birlesik Krallik
Miisliimanlarinin yagamlarini yonetme, kontrol etme ve bazi durumlarda vatansiz hale getirme
cabalarina tanik olduk. Miisliimanlara yonelik zulmiin devami, Birlesik Krallik 6rneginde
Ingilizligi, Ingiliz degerlerini ve Ingiliz yasam tarzin1 koruma iddiasiyla mesrulastirmaya
calisan ve sOmiirgeci bir gecmisi ve ne yazik ki simdiyi hatirlatan bir dil ile temellendirildi.
“Terore Kars1 Savas” muhtemelen kendini yeniden tasarlamaya devam edecek ve Birlesik
Krallik’ta, Miislimanlarin vatandagh@inin bir hak degil, haber verilmeden ellerinden
alabilecek bir ayricalik oldugunu agikca ortaya koyan bir hiikiimetin amaglarina uyacak

sekilde mutasyona ugramaya devam edecektir.
e Tiirkiye and Coloniality- Rumeysa Kotan

The relationship between Turkiye and coloniality is an issue that is often overlooked, despite
claims that the Ottoman Empire, as Turkiye's predecessor, was a colonizer and both entities
were never colonized by the West. However, I aim to challenge this perspective by utilizing
Dewey's journey to Turkiye within the context of educational institutions. While the Ottoman
Empire was not a colonizer, the Ottoman Empire and Turkiye were subjected to colonization
by the West through establishing colonial institutions and internalization of orientalist
discourse. It is important to note that being a colonizer is inherently linked to being a racial
state, as observed in European colonies. However, this was not the case in the Ottoman State.

This presentation employs the Critical Muslim Studies (CMS) approach to comprehending how
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the Ottoman Empire and Turkiye were colonised by using the transformation of education

toward being a colonial and orientalist institution as an example.

The educational institutions serve as a compelling example of why the Ottoman Empire was
not a colonizer, as race and ethnicity were not determining factors for admission to any school.
During that period, education was not centralized, and individuals could choose a school largely
based on their religious affiliation because of the structures of the schools of this time. However,
all schools welcomed students from diverse ethnic backgrounds. Upon graduation, individuals
were able to secure employment from any stratum of society, as there were no restrictions in

place.

However, even though the origins of racialisation were in the final years of the Ottoman Empire
through the modernisation reforms, this ideology reached its pinnacle during the Kemalist era
and became one of the pillars of the Kemalist regime. John Dewey's visit to Turkiye coincided
with the construction and imposition of this ideology. While Dewey advocated for pluralism,
he believed that “the evils of nationalism were preferable to the evils of religion” in the case of

Turkiye, as the nationalist ideology as a form of racialisation was being enforced upon society.

Keywords: Coloniality, Turkiye, John Dewey, Orientalism, Pragmatism, Racial State,

Education
Tiirkiye ve Somiirgelik Durumu

Tiirkiye ve sémiirgelik durumu arasindaki iliski, Osmanli Imparatorlugu’nun sémiirgeci oldugu
ve hem Tiirkiye nin hem de Osmanli imparatorlugu’nun higbir zaman sdmiirgelestirilmedigi
iddialarina ragmen, genellikle g6z ardi edilen bir konudur. Ben, Dewey'in egitim kurumlarini
incelemek tlizere Tiirkiye'ye yaptig1 yolculuktan yararlanarak bu bakis agisina meydan okumay1
amacliyorum. Osmanli Imparatorlugu somiirgeci olmasa da, Osmanli Imparatorlugu ve
Tiirkiye, somiirgeci kurumlarin kurulmasi ve oryantalist sdylemin i¢sellestirilmesi yoluyla Bati
tarafindan somiirgelesmeye maruz birakilmistir. Somiirgeci olmanin, Avrupa somiirgelerinde
goriildiigi gibi, dogasi geregi irksal bir devlet olmakla baglantili oldugunu belirtmek énemlidir.
Ancak Osmanli Devleti'nde durum boyle degildi. Bu sunum, Elestirel Miisliiman Calismalar1
(Critical Muslim Studies [CMS]) yaklagimini kullanarak bir 6rnek olarak egitimin kolonyal ve

oryantalist bir kuruma doniisiimiinii anlamaya calisiyor.

Egitim kurumlari, Osmanli Imparatorlugu'nun neden sémiirgeci olmadigina dair ikna edici bir

ornek teskil etmektedir, ¢linkli irk ve etnik kdken herhangi bir okula kabul i¢in belirleyici
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faktorler degildir. Bu donemde egitim merkezi bir yapiya sahip degildi ve donemin okullarinin
yapisi nedeniyle bireyler biiyiik dl¢iide dini aidiyetlerine gore okul segebiliyordu. Bununla
birlikte, tiim okullar farkli etnik kokenlerden gelen 6grencilere kucak agmistir. Mezun olduktan
sonra bireyler, herhangi bir kisitlama olmadig: i¢in toplumun herhangi bir katmanindan is

bulabiliyorlardi.

Ancak, 1rksallastirmanim kokenleri Osmanli Imparatorlugu'nun son yillarinda modernlesme
reformlartyla atilmig olsa da, bu ideoloji Kemalist donemde zirveye ulasmis ve Kemalist
rejimin temellerinden biri haline gelmistir. John Dewey'in Tiirkiye ziyareti bu ideolojinin insas1
ve dayatilmasiyla ayni doneme denk gelmistir. Dewey cogulculugu savunurken, Tirkiye
orneginde "milliyet¢iligin kotiiliiklerinin dinin kotiiliiklerine tercih edilebilecegine" inaniyordu,

clinkii milliyet¢i ideoloji bir irksallastirma bigimi olarak topluma dayatiliyordu.
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